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1 - Introduction

We, as Muslims, must all be grateful to Allah 3 for
granting us the honour of being among the followers
of the Noble Prophet #. No matter how much
gratitude we express for this greatest blessing, it will
never be enough. With this blessing, however, comes
responsibility - foremost among them is obedience to
Allah #& and His Messenger 5.

Recognising the lofty status of this great Prophet &5, it
is our duty to follow him in every matter. Whatever he
& has commanded us to do, we must, as members of
his Ummah, accept wholeheartedly - without
hesitation or resistance. Before his & commands, we
should submit humbly and set aside our personal
reasoning and opinions.

In today’s age of widespread trials and tribulations,
one of the great challenges we face is the neglect of
the Sunnah of the Messenger of Allah &. Many
people abandon the blessed practices and commands
of the Prophet & under the pretext that “It is only
Sunnah, not obligatory.”
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Among such neglected practices is the Sunnah of
moonsighting. Those who disregard it often mock the
ones who uphold it, saying things like, “People have
reached the moon, yet these individuals are still
looking for it in the sky.” They base their practice solely
on astronomical calculations, determining the start of
Ramadan and ‘Eid accordingly, thereby disregarding a
continuous Sunnah of the Messenger of Allah £ that
has been upheld for over fourteen hundred years -
followed by all the noble Sahabah 2, the Tabi‘in, the
Tabi‘ al-Tabi‘in, the great jurists, the Imams of the
Madhahib, the Muhaddithin, the righteous caliphs,
and the entire Muslim Ummah.

Suddenly, a group has introduced a grave innovation -
something unprecedented in the history of Islam - and
urges people to adopt it. | consider it my religious duty
to revive this Sunnah of the Prophet & that is being
erased today. Understanding the importance of this
matter, | have written this book.

In it, | have established through the Qur’an, Hadith,
jurisprudence, the teachings of the great Imams and
Muhaddithin, as well as through the consensus and
continuous practice of the Ummah, that the visual
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moonsighting (ru’yah basariyyah) is the authentic and
continuous Sunnah of the Messenger of Allah %,
while the calculated sighting (ru’yah ‘ilmiyyah) based
on astronomical computation is an innovation and a
deviation from the true path.

My son, Dr. Ikramullah Ahmed, completed his PhD on
moonsighting in 2025 from Charles Sturt University.
Some of his findings will also be presented in this
book, particularly the results of the comprehensive
survey he conducted on how Australian Muslims
determine the beginning and ending of Ramadan. His
research offers valuable insight into the current
practices of the Muslim community in Australia and
complements the  historical and figh-based
discussions presented throughout this work.
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1.1 Following the Noble Prophet &&

Allah % has made our success - in both this world and
the Hereafter - dependent upon complete obedience
to the Messenger of Allah . Any path other than his,
no matter how appealing it may seem outwardly, is
rejected. To deviate from the Sunnah of the Prophet
&5 is to stray from the straight path.

The Sunnah of moonsighting is among the significant
and enduring Sunan of the Prophet &. Those who
turn away from it are indeed misguided. Therefore, |
begin this book by emphasising the importance of
adhering to the Sunnah of the Prophet 5.

Allah #5 has revealed numerous verses in the Qur’'an
regarding the obligation of following the Noble
Prophet &5.

1.2 Verses on Following the Prophet &
s ol g 105 (K0 b B 1 500 i Ol (D) 5)

1. “Say: If you truly love Allah, then follow me; Allah
will love you and forgive your sins. And Allah is Most
Forgiving, Most Merciful.” (Al ‘Imran 3:31)
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uaoked ikl Couab & 5
2. But no, by your Lord, they will not (truly) believe
until they make you (O Prophet) the judge in all
disputes between them and find no resistance within
themselves against your decision and submit in full
submission. (al-Nisa’ 4:65)
£ plbl A8 Jaih odad o3
3. Whoever obeys the Messenger has indeed obeyed
Allah. (al-Nisa’ 4:80)
Qs 35 58 338 Wyt o ol o5}

4. Whoever obeys Allah and His Messenger has truly
attained a great success. (al-Ahzab 33:71)

3 a5y A s 06 B4l s Bl o Jsy & 380 08 WY
S 53
5. Indeed, in the Messenger of Allah you have a perfect

example — for whoever hopes in Allah and the Last
Day and remembers Allah often. (al-Ahzab 33:21)
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6. It is not for a believing man or woman, when Allah
and His Messenger have decided a matter, to have any

choice in their affair; and whoever disobeys Allah and
His Messenger has gone far astray. (al-Ahzab 33:36)

8 W 48105 13) 5l b 15mni 15T ol 1 63

7. O you who believe! Respond to Allah and to the
Messenger when he calls you to that which gives you
life. (al-Anfal 8:24)

§ogaans a8l 48 1155 5 gy b 1gal 15T Gl G )

8. O you who believe! Obey Allah and His Messenger,
and do not turn away from him while you hear (his
message). (al-Anfal 8:20)

& ontdt £ 51 Wy o G0 055 BB Ot 15a el A 15l d

9. Obey Allah and obey the Messenger; but if you turn
away, then know that the Messenger’s duty is only to
deliver the clear message. (al-Taghabun 64:12)
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Lo oh S b (285 Wty 1 ol (s
10. Whoever obeys Allah and His Messenger, and fears
Allah and is conscious of Him - they are indeed the
successful. (al-Nur 24:52)
il 6 i 51 368 il O 031 22 DalE Gl ,As0d

11. Let those beware who oppose the Messenger’s
command, lest a trial afflict them or a painful
punishment befall them. (al-NUr 24:63)

430G 1l 5 I 1paely i 15ael 14T Gl 51 T

12. O you who believe! Obey Allah and obey the
Messenger, and do not render your deeds void.
(Muhammad 47:33)

5 L. PP I NI o o ..
$1061 b cpdis gm0 4 B0 Walyp W ek asd

13. Whoever disobeys Allah and His Messenger, for
him is the fire of Hell, in which he shall abide forever.
(al-Jinn 72:23)

Joks A By dl 1o 15450 K 23T By 55dd I ASET sd

£ o
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14. Whatever the Messenger gives you, take it; and
whatever he forbids you, abstain from it. And fear
Allah - surely Allah is severe in punishment. (al-Hashr
59:7)

1.3 Ahadith on Following the Prophet &8

& Joo 1152 ek e ) g A8 (g B @ Lo 1S ¢l b
A G 55 oo e ) Lo wity @) ae 28 (s e
1. Whoever obeys Muhammad & has indeed obeyed
Allah, and whoever disobeys Muhammad & has

indeed disobeyed Allah. Muhammad & is one who
separates between people. (Sahth Bukhari: 7281)

ba 06 0k bag 1 05y 6106 (G 2a 3y B Ol G 48
GF b gUak ey i1 53 o0
2. All my followers will enter Paradise except those
who refuse. They said: O Allah's Messenger (£8)! Who
will refuse? He said: “Whoever obeys me will enter

Paradise, and whoever disobeys me is the one who
refuses (to enter it).” (Sahth Bukhari: 7280)

58 gl e agidlad1s sty WKL O e Glls Uy (855 U 3483
PR G e 150 3L 85T 133 g oo o 1SUE
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3. Leave me as | leave you, for the people who were
before you were ruined because of their questions
and their differences over their prophets. So, if | forbid
you to do something, then keep away from it. And if |
order you to do something, then do of it as much as
you can. (Sahth Bukhari: 7288)

T R U A PRSI PRI
5 By A OB L QIS G 1ghaal o 31 W08 ST

4. | have left two matters with you. As long as you hold
to them, you will not go the wrong way. They are the
Book of Allah and the Sunnah of His Prophet &5.
(Muwatta’ Malik: Book 46, Hadith 3)

& ol G B 8 (b iy T

5. Reported by Anas #s as a Marfi ‘narration: “He who
rejects my Sunnah is not from me.” (Sahth Muslim:
1401)

et o Jo g8 -0 B () 135 0 06 s S o 5
oy s 8559 B0 255 106 1 G ey B e
S by D 55 06 30 Db ke 15 (osly B 3y ol

Bigsa e
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6. It is narrated on the authority of Abu Ayyub & that
a man came to the Prophet & and said: “Direct me to
a deed which draws me near to Paradise and takes me
away from the Fire (of Hell).” Upon this he (the Holy
Prophet) said: “You worship Allah and never associate
anything with Him, establish prayer, and pay Zakat,
and do good to your kin.” When he turned his back,
the Messenger of Allah & remarked: “If he adheres to
what he has been ordered to do, he would enter
Paradise.” (Sahth Muslim: 14a)

S8 0" iy ae 4 o B Jgiy J JB ;@é.;;ug;ﬁjé
5 oo NG B ome(s 3 o & Bas gl (R s L of . AL . s 2 %% 4 o-%
G g JO g " Jasl usY (58 LS § d (ofh e Of DS

i 3 e O 35 e sl I g 03T 5y R e N

7. Narrated Anas bin Malik #s, The Messenger of Allah
&5 said to me: “O my son! If you are capable of (waking
up in) the morning and (ending) the evening, while
there is nothing of deception in your heart for
anything, then do so.” Then he said to me: “O my son!
That is from my Sunnah. Whoever revives my Sunnah
then he has loved me. And whoever loved me, he shall
be with me in Paradise." (Jami‘ al-Tirmidhi: 2678)
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6l 1 1B el oyl 3 U I ey ke &) o 30 O
Gl 3 i 106 gt g e 206 "0l 4o 108 b It
S 58 G 6 (o (o o 391 5 10 0B i Sl 8 G0 0 B
ke 58 Wytig B Bl ¥ NG By A5 iy ek aaygd e ks

P 0 531 e U (a0 Y s fat i 6T e

8. The Prophet &8 said to Bilal ibn al-Harith: “Know.”
He said, “What should | know, O Messenger of Allah?”
The Prophet & said again: “Know, O Bilal.” He said:
“What should | know, O Messenger of Allah?” The
Prophet & said: “Know that whoever revives a
Sunnah from my Sunnah that has been abandoned
after me will receive a reward equal to that of those
who act upon it, without their rewards being
diminished in the least. And whoever introduces a
misguided innovation which Allah and His Messenger
do not approve of will bear a burden of sin equal to
that of those who act upon it, without their sins being
diminished in the least.” (Jami‘ al-Tirmidhi: 2677)

Despite these clear Qur’anic verses and authentic
Ahadith, it is truly unfortunate that in our times many
people rely solely on their intellect, turning away from
the sacred commands of the Prophet &. They use
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flawed interpretations to escape his guidance and
justify their neglect by arguing that science has
advanced and the world has progressed beyond the
old ways. They claim that acting upon the Prophet’s
teachings today is difficult and outdated - that those
Ahadith applied only to an era that was not as
advanced as ours.

Yet it is well known that Islam was revealed for all
people and for all times. It will remain the same until
the Day of Judgment - for the rich and the poor, the
educated and the uneducated, the urban and the rural
alike. Everyone is equal in the obligations of Islam.
Therefore, such reasoning is clearly false and
fundamentally unacceptable.
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2 - The Sunnah of Moonsighting

Among the noble Sunan of the Prophet & is the
Sunnah of ru’yat al-hilal (moonsighting). Sadly, in
today’s time this Sunnah is not given the importance
it deserves. The sighting of the crescent is directly
linked to two fundamental obligations (Fara’id) in
Islam - the beginning of fasting (Sawm) and the
commencement of Hajj. Numerous Ahadith have
been narrated on this matter which include the
Prophetic saying: “Fast when you see the moon and
end your fast when you see it.”

2.1 Acts of Worship Dependent on
Moonsighting

Islamic law has attached all rulings connected to
specific days with the sighting of the moon. For
instance, the beginning of Ramadan is determined by
seeing the new moon; the ending of the fast and the
celebration of ‘Eid are also determined by sighting the
moon. Even the days of Hajj - one of the most
important pillars of Islam - are established through
moonsighting. There are many other rulings that
similarly depend on the crescent’s visibility.
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Shaykh al-Islam lbn Taymiyyah & has discussed this
matter in great detail in his treatise “Ru’yat al-Hilal wa
al-Hisab al-Falaki” (The Sighting of the Crescent and
Astronomical Calculation), a work well worth reading
for its deep insight into this subject.

2.2 Are Fasting and the Two ‘Eids Merely
Festivals or Acts of Worship?

It is important to first understand the true nature of
Sawm, the two ‘Eids, and Hajj. Are these occasions
merely social gatherings and celebrations, or are they
acts of ‘Ibadah? If they are viewed only as communal
or festive events, their significance would seem
limited. However, upon deeper reflection, it becomes
evident that these are, in essence, Acts of Worship -
the gatherings that accompany them are secondary.

The essence of ‘/badah is Ta‘ah - to act in accordance
with what has been commanded by the Shari‘ah,
without giving any weight to personal reasoning or
opinion. The conditions set by Islamic law in acts of
worship are binding upon us.

For example, consider Sawm. If someone were to
question why fasting is prescribed from dawn (Subh
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Sadig) until sunset, and suggest extending it until
‘Isha’, or reducing or increasing the number of fasting
days to twenty-eight or thirty-one - or decide to
complete thirty days regardless of the moon’s
appearance - such reasoning would hold no value in
Shari‘ah. Similarly, if someone were to suggest ending
the fast on the twenty-ninth day without waiting for
the new moon, or to start fasting on a particular day
simply to align with the majority - whether or not the
moon has been sighted - these would all be baseless
innovations.

The answer to all such rational inventions is simple:
the rulings concerning Sawm and the ‘Eids come from
Allah #5 and His Messenger &. True worship lies in
obeying these divine commands. Therefore, the
Prophet’s & instruction - “Fast upon sighting the
moon and end your fast upon sighting it” - is binding
upon us. Accepting and acting upon this command is
not merely following a tradition, but the very essence
of ‘Ibadah itself.
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2.3 The Wisdom Behind Basing the Beginning
and End of the Lunar Month on Ru’yat al-
Hilal

Hafiz Ibn Hajar al-‘Asqalant &, while explaining the
wisdom behind the condition of moonsighting in Fath
al-Bari, beautifully states:
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“The Prophet & said: ‘If it is cloudy, then complete
thirty days’ The Prophet # did not say: ‘Ask the
astronomers.” The wisdom behind this ruling is that
completing thirty days to determine the month’s
beginning is easy for everyone - all individuals are
equal in this regard. Furthermore, when the principle
of moonsighting is upheld, differences and disputes
are naturally eliminated.”!

The fundamental issue is that we have not given the
explicit command of the Messenger of Allah & the
importance it deserves. As a result, we now find
ourselves divided over such matters.

" Fath al-Bari, 4/127
34



‘Allamah al-‘Ayni & in ‘Umdat al-Qari explains the
wisdom of moonsighting as follows:
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“The Lawgiver (the Prophet &) made fasting and
other rulings dependent upon moonsighting in order
to save the Ummah from the hardship of astronomical
calculations and the complexities of such sciences.”?

Shah Wali Allah al-Muhaddith al-Dihlawi & explains
the same point in his renowned work Hujjat Allah al-
Balighah:
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“I say that since the time for fasting has been fixed by
the Shari‘ah according to the lunar month, based on
the sighting of the crescent - which is sometimes thirty
days and sometimes twenty-nine - then in case of
uncertainty, one must return to this foundational

principle.”?

" ‘Umdat al-Qari, 10/409
2 Hujjatullah al-Balighah, 2/79
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Muftt A’zam Pakistan, Mawlana Muhammad Shafi* &
has also eloquently discussed the wisdom behind
Ru’yat al-Hilal:

“The truth of the matter is that Islam does not
recognise divisions based on nationality, language, or
geography. In its view, Muslims of the East and the
West are one nation. Its rulings are not confined to a
few cities but are meant for all of humanity - including
towns, villages, mountain regions, and remote islands
where, even in this age of scientific advancement, the
tools of astronomical observation are not accessible.

If the Messenger of Mercy & had made it obligatory
upon Muslims - focusing only on a few educated urban
dwellers - to determine the new moon through
mathematical calculations, telescopic instruments, or
by reaching above the clouds into the sky, then
consider how much hardship the Ummah would have
faced! Even leaving aside the past fourteen centuries,
just within the light of the twentieth century, such a
command would have caused immense difficulty
across the Muslim world.

Even if such methods had been declared
recommended rather than obligatory, the privilege
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would have belonged only to the wealthy who could
afford telescopes, observatories, or aircraft. The poor
would be deprived of this virtue in their worship. And
it is evident that creating such a distinction between
the rich and the poor is completely against the spirit
of Islam.”?

Hadrat Mawlana Mufti Rashid Ahmad & stated:

“The Messenger of Allah # made Ru’yah (actual
sighting) the condition for establishing the month. The
wisdom in this is that the affairs and acts of worship
of the general Muslims should not depend on the
opinion or decision of one or a few individuals. Rather,
these matters should remain connected to the direct
observation of the common Muslims, so that they
may perform their acts of worship with insight (‘ala
wajh al-basirah) instead of blind following.

In this way, they will not feel that their worship and
religious matters are under the control or mercy of a
few people. They will also be protected from doubts
and anxieties such as thinking that perhaps the

" Risalah Ru’yat al-Hilal: 20-21
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astronomer made a mistake - whether accidentally or
deliberately for some perceived reason.

By making visual sighting a condition for confirming
the new moon, the Shariah has safeguarded
individuals from blind imitation and from placing their
acts of worship under the control of others. One
should be willing to bear the effort and difficulty
involved in Ru’yah and accept the slight
inconvenience of differing dates, rather than
surrender their acts of worship to others. Instead, let
them perform their worship with clarity,
understanding, and conviction.”?

2.4 Qur’anic Verses Regarding the Crescent
(Hilal)

Let us now take a brief look at the Qur’anic verses
related to the crescent moon.
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1. They ask you about the new moons. Say, “They are
measurements of time for the people and for Hajj.”
(Surah al-Baqgarah, 2:189)

" Ahsan al-Fatawa, 4/493
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Imam Hafiz Ibn Kathir & explains this verse as follows:

Abl al-‘Aliyah & said: We have been informed that
some of the Companions £ asked the Messenger of
Allah #, “O Messenger of Allah, why were the
crescent moons created?” Upon this, Allah &
revealed the above verse. The Prophet & explained
that Allah 3 has made them as signs for determining
the times of fasting, breaking of fast, the waiting
period (‘iddah) for women, and other matters of
religion.?

Hafiz Ibn Kathir & further narrates from ‘Abdullah ibn
‘Umar & under this same verse, that the Prophet &5

said:
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lbn ‘Umar & reported that the Messenger of Allah &8

said: “Allah has made the crescent moons as
indicators of time for people, so fast upon sighting it

" Tafsir Ibn Kathir: 1/522
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and end your fast upon sighting it. If the sky is
overcast, then complete the count of thirty days.”*

‘Abdullah ibn ‘Abbas ¢ also commented on this verse,
saying: “They ask you about the crescents - meaning,
why do the crescents increase and decrease in size?
The response was: Say, O Muhammad &8, “They are
measurements of time for the people,” meaning, they
are signs by which people can determine their
religious matters, the waiting periods of women, and
the times for fasting and celebration.”?

These explanations show that the crescent moon
holds a vital role in the Shari‘ah, serving as a divine
indicator for the regulation of Islamic acts of worship
and social obligations.
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2. “He is Allah 26 Who made the sun radiant and the
moon a light, and determined its phases so that you

" Tafsir Ibn Kathir: 1/522
2 Tafsir Ibn ‘Abbas: 33
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may know the number of years and calculation of
time.” (Strah YUnus, 10:5)

Ibn Taymiyyah @& explains that the reckoning of
months and years is entirely dependent on the phases
of the moon. Likewise, the knowledge of time and
calculation is based on it, for in some months, when
differences arise, people return to the lunar month for
certainty. This is what Allah 35 referred to in the verse:
“Say, they are measurements of time for the people
and for Hajj.” The crescent moon thus determines
people’s times - especially for Hajj. From what has
been mentioned, it becomes clear that the regulation
of months and years is based solely upon the crescent
moon, and nothing else can truly replace it. This lunar
system is clear, natural, and provides ease for people.
Moreover, it brings about many benefits and wards off
numerous harms.

‘Allamah ‘Ala’ al-Din al-Baghdadi & comments on the

verse, “He determined its phases (J;\Z:» 8433)”, saying:

It is said that the pronoun “hu” in “wa gqaddarahu”
refers exclusively to the moon, because its movement
through its phases is much quicker. Through the
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moon, one knows the completion of months and
years, for in the Shari‘ah, the recognised months are
those based on ru’yah (sighting of the crescent). The
year recognised in Shari‘ah is the lunar year, not the
solar year. The moon passes through twenty-eight
phases (manazil) in total.
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“And We have determined phases for the moon, until
it returns like an old, dried date stalk.” (Strah Ya Sin,
36:39)

Shaykh al-Islam ‘Allamah Shabbir Ahmad ‘Uthmanr &

explains this verse as follows:

“Just like the sun, the moon too does not remain in
one state - it continuously waxes and wanes. Allah 3
has appointed for it twenty-eight phases (manazil),
through which it passes in a precise and measured
order. The preceding verse mentioned the alternation
of night and day, followed by reference to the sun,
which governs the formation of seasons and solar

" Tafsir al-Khazin, 2/429
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years. Here, the discussion turns to the moon, whose
movement determines the lunar months.

At the end of the month, the moon and the sun come
together, causing the moon to disappear from sight.
As it moves ahead, it becomes visible again and
gradually increases, phase by phase, until it reaches its
full brightness on the fourteenth night. Thereafter, it
begins to diminish gradually until it returns to its initial
state - thin, curved, and dim, resembling the old stalk
of a date palm.”?

2.5 Ahadith Regarding the Sighting of the
Crescent

It is now appropriate to mention some of the Ahadith
that emphasise Ru’yat al-Hilal (the sighting of the
crescent). Numerous Ahadith have been narrated on
this subject, in which the Prophet & commanded the
Muslims to rely upon actual sighting when
determining the start and end of the lunar months. A
brief search reveals more than forty such narrations,
and further research easily uncovers even more. Many

" Tafsir ‘Uthmani: 2/436
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noble Companions & narrated Ahadith on this

matter - among them are:
1. ‘Umar ibn al-Khattab
2. ‘Abdullah ibn ‘Umar &
3. Abu Hurayrah &,

4. ‘Abdullah ibn ‘Abbas &

5. ‘A’ishah al-Siddigah «

o

Hudhayfah &,

7. Talgibn ‘Alr i,

8. Jabir ibn ‘Abdullah

9. al-Bara’ ibn ‘Azib &,

10.Abu Bakrah Nufay® ibn al-Harith
11.Rafi" ibn Khadij 2,

12.'AdT ibn Hatim 2,

Below are a few selected narrations which clearly
demonstrate the importance of Ru’yat al-Hilal:
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1. ‘Abdullah ibn ‘Umar & reported that the
Messenger of Allah £ mentioned Ramadan and said:
“Do not begin fasting until you see the crescent, and
do not end it until you see it. If it is obscured from you,
then complete the count of thirty days.” !
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2. ‘Abdullah ibn ‘Umar reported that the

Messenger of Allah & mentioned Ramadan and,
while explaining with his hands, said: “The month is
like this, and this, and this,” (folding his thumb the
third time), “Fast when you see it and end your fast
when you see it. If it is obscured from you, then

complete thirty days.”?

1 Sahih Bukhari: 1/346
2 Sahih Muslim: 1/405
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3. ‘Abdullah ibn ‘Umar ¢ narrated that the Prophet
& said: “We are an unlettered people who can
neither write nor count. The month is thus, and thus
folding his thumb when he said it the third time.”!
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4. ‘Abdullah ibn ‘Umar ¢ reported that the Prophet
# said: “We are an unlettered nation; we neither

write nor calculate. The month is sometimes twenty-

nine days and sometimes thirty.”?
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" Sahih Muslim: 1/406
2 Sahih Bukhari: 1/347
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5. ‘Abdullah ibn ‘Umar & reported that the
Messenger of Allah & said: “The month is twenty-
nine days, so do not fast until you see the crescent,
and do not end your fast until you see it. If it is
obscured from you, then complete the count of thirty
days.”!
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6. Narrated from ‘Abdullah ibn ‘Umar &: The
Messenger of Allah & said: “Indeed, Alldh, the
Blessed and Exalted, has made the crescents as
indicators of time. Therefore, when you see it, begin
your fast, and when you see it again, end your fast. If

it is obscured from you by clouds, then complete the
count as thirty days?”.
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" Sahih Bukhari: 1/346
2 Al-Sunan al-Kubra lil-Bayhaqi: 4/345
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7. Narrated from lbn ‘Umar ¢: The Messenger of
Allah & said: “If the moon is concealed from you by
clouds, then complete the count as thirty days, and

know that the month does not exceed thirty.”!
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8. Abl Hurayrah & reported that the Messenger of

Allah & said: “Whenever you sight the new moon of
Ramadan, begin fasting; and when you sight the new
moon of Shawwal, end your fast. If the sky is overcast
and the moon is obscured, then complete the month
as thirty days.”?
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9. AbU Hurayrah & reported that the Messenger of

Allah # said: “Begin fasting upon sighting the new
moon and end fasting upon sighting it. But if the sky is

T Al-Mustadrak lil-Hakim: 1/585
2 Sahih Muslim: 1/406
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overcast and its position is concealed from you, then
complete the count as thirty days”.
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10. Narrated from AbU Hurayrah #&: The Messenger
of Allah #8 said: “Do not begin fasting one or two days
before the month (of Ramadan) unless it coincides
with a fast that one of you habitually observes. Fast
upon sighting the new moon and end fasting upon
sighting it. If it is concealed from you by clouds, then
complete the count as thirty days, and then celebrate
‘Eid.?
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11. Narrated from AbQ Hurayrah #: The Prophet &

said: “Fast upon sighting the new moon and end

1 Sahih Muslim: 1/406
2Sunan al-Tirmidhi: 1/265
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fasting upon sighting it. If it is concealed from you,
then complete the count (of thirty days).”?
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12. Narrated from Abi Hurayrah :@.: The Prophet &5 -
or Ab{ al-Qasim & - said: “Fast upon sighting the new
moon and end fasting upon sighting it. If it is
concealed from you, then complete the count of
Sha‘ban as thirty days.”?
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13. Narrated from Ibn ‘Abbas ¢: The Messenger of
Allah # mentioned the month of Ramadan and said:
“Do not begin fasting until you see the new moon, and

do not end fasting until you see it. If it is concealed
from you, then complete the count as thirty days.”?

1 Sahih Muslim: 1/406
2 Sahih Bukhari: 1/346
3 Muwatta’ Imam Malik: 287
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14. Ibn ‘Abbas & reported that the Messenger of
Allah & said: “Do not begin fasting one or two days
before the month unless it coincides with a fast that
one of you habitually observes. Do not fast until you
see the new moon, then fast until you see it again; and
if clouds obstruct it, complete the count as thirty days
and then celebrate ‘Eid.”!
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15. lIbn ‘Abbas & reported that the Messenger of
Allah & said: “Fast upon sighting the crescent and end

fasting upon sighting it. If it is concealed from you,
then complete the count as thirty days.”?
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16. Ibn ‘Abbas ¢ reported that the Messenger of
Allah & said: “Fast upon sighting it and end fasting

"Sunan Abi Dawad: 1/338
2Sunan al-Nasa’'i: 1/329
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upon sighting it. If clouds come between you and it,
then complete the count as thirty days.”?
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17. Hudhayfah ibn al-Yaman & reported that the
Messenger of Allah £ said: “Do not begin the month
until you see the new moon or complete the count,
then fast until you see the new moon or complete the
count.”?
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18. The Messenger of Allah & said: “Do not begin the
month until you complete the count or see the new

moon; and do not end fasting until you see the new
moon or complete the count as thirty days.”?
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"Musnad Ahmad: 3/445
2Sunan Abi Dawud: 1/338
3Sunan al-Nasa’'i: 1/329
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19. ‘A’ishah & said: “The Messenger of Allah & was
more particular about observing the crescent of
Sha‘ban than any other month. He would begin fasting
upon sighting the crescent of Ramadan, and if it was
obscured, he would complete the count as thirty days
before fasting.”?

dd iy sl pgdl G A s il olad oy oy 1 o) e
Jgwy OF it o815 edlug 2 Al Jguy Dol ol ) YT Ju0
keS8 (Sde 02 OB W 158Csly aapg ) 1y fably w3 ) 19050 JB £ 4
Oldals dgh Ol 12l dlgy By -1g by 1gagad dalis dgs OB 9%

13 fably 134505 Olokows

20. ‘Abd al-Rahman ibn Zayd ibn al-Khattab delivered
a sermon on the day of doubt and said: “I sat with the
Companions of the Messenger of Allah & and asked
them, and they informed me that the Messenger of
Allah &8 said: ‘Fast upon sighting it, end fasting upon
sighting it, and perform your sacrifice accordingly. If it
is concealed from you, complete the count as thirty
days. If one witness testifies, fast and end fasting.” In
Ahmad’s narration: ‘If two Muslim witnesses testify,

rmn2

then fast and end fasting’.

"Musnad Ahmad: 42/83
2Musnad Ahmad: 31/191
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21. ‘Abd al-Rahman ibn Zayd ibn al-Khattab said: “We
accompanied the Companions of the Prophet & and
learned from them. They narrated to us that the
Messenger of Allah & said: ‘Fast upon sighting it, end
fasting upon sighting it; if clouds obscure it, complete
the count as thirty days. If two trustworthy witnesses
testify, then fast, end fasting, and perform your

rn1

sacrifice’.
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22. Jabir ibn ‘Abdullah & reported that the
Messenger of Allah & said: “When you see the new
moon, begin fasting, and when you see it again, end

fasting. If it is obscured from you, complete the count
as thirty days.”?
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" Sunan al-Daraqutni: 2/371
2Musnad Ahmad: 22/400
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23. Abu Bakrah & reported that the Messenger of
Allah & said: “Fast upon sighting it and end fasting
upon sighting it. If it is concealed from you, complete
the count as thirty days.”?
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24. Masrug and al-Bara’ ibn ‘Azib & reported that the
Messenger of Allah & said: “Fast upon sighting it and
end fasting upon sighting it. If it is obscured from you,
then complete thirty days.”?
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25. Talq ibn ‘Al & reported that the Messenger of
Allah &5 said: “Indeed, Allah, Mighty and Exalted, has
made these crescents as indicators of time for the
people. When you see it, begin fasting; when you see
it again, end fasting; and if it is concealed from you,
complete the count as thirty days.”?

" As-Sunan al-Kubra lil-Bayhaqt: 4/347
2 Al-Mu'‘jam al-Kabir li al-Tabarani: 2/25
3 Al-Mu‘jam al-Kabir li al-Tabarani: 8/397
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26. Talg ibn ‘Al & said: “I heard a man ask the Prophet
# about the day of doubt - some said it belongs to
Sha‘ban and some to Ramadan. The Messenger of
Allah #5 said: ‘Do not fast until you see the new moon,
and do not end fasting until you see it. If it is concealed

]

from you, then complete the count as thirty days’.
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27. ‘Umar ibn al-Khattab # reported that the

Messenger of Allah & said: “Do not begin this month

early. Fast upon sighting it, end fasting upon sighting

it; and if it is concealed from you, complete the count
as thirty days.”?
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T Al-Sunan al-Kubra li al-Bayhaqi: 4/350
2 Al-Sunan al-Kubra li al-Bayhagqi: 4/349
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28. Rafi" ibn Khadij & reported that the Messenger of
Allah &5 said: “Count the days of Sha‘ban for Ramadan
and do not begin the month early by fasting a day
before it. When you see it, begin fasting; when you see
it again, end fasting. If it is concealed from vyou,
complete the count as thirty days and then celebrate
‘Erd.’*
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29. Ibn ‘Umar ¢ said: “People were observing the sky
for the new moon, and | informed the Messenger of
Allah &5 that | had seen it. He then fasted and ordered
the people to fast as well.”?
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30. Ibn ‘Abbas & reported: “A Bedouin came to the
Prophet & and said: ‘I have seen the new moon
tonight” The Prophet & said: ‘Do you testify that
there is no deity but Allah and that Muhammad is His
servant and Messenger?’ He said: ‘Yes. The Prophet

"Sunan al-Daraqutni: 2/364
2 Al-Sunan al-Kubra li al-Bayhagqi: 4/357
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& then said: ‘O Bilal, announce to the people that

]

they should begin fasting’.
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31. A man from among the Companions of the
Prophet & narrated: “People differed regarding the
last day of Ramadan. Two Bedouins came and testified
before the Prophet &5, swearing by Allah that they
had seen the crescent the previous evening, so the
Messenger of Allah & ordered the people to end their
fast.”?

W aled Ll Ul c,.ai (B @y 39rms ‘éf‘;&jb’ o o
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32. Abl Mas‘td # reported: “People were fasting on
the thirtieth day, when two men came and testified
that they had seen the new moon the previous night.
The Messenger of Allah & then ordered the people to
end their fast.”?

T Al-Mustadrak li al-Hakim: 1/437
2Sunan al-Daraqutni: 2/374
3 Al-Mu‘jam al-Kabir li al-Tabarani: 17/239
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33. Abd ‘Umayr ibn Anas ibn Malik reported: “Some of
my uncles from among the Ansar, who were
Companions of the Prophet &2, told me: The crescent
of Shawwal was obscured from us, so we began the
day fasting. Later that day, a group of riders arrived
and testified before the Messenger of Alldh & that
they had seen the crescent the previous night. The

Prophet & then instructed the people to break their
fast that day and to go out for ‘Eid the next morning.”!

ool O = o ik — Q1 Sj oy et 8 ¥l e T 0
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"Musnad Ahmad: 34/191
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34. Ablu Malik al-Ashja‘ reported from al-Husayn ibn
al-Harith al-Jadhali: “The governor of Makkah
delivered a sermon and said: ‘The Messenger of Allah
# commanded us to perform the sacrifice upon
sighting the crescent. If we do not see it and two
trustworthy witnesses testify, we perform the
sacrifice based on their testimony.’ | asked al-Husayn
ibn al-Harith, ‘Who is the governor of Makkah?’ He
said, ‘1 do not know,” then later met me and said, ‘He
is al-Harith ibn Hatib, the brother of Muhammad ibn
Hatib. The governor then said: ‘Among you is one who
knows Allah and His Messenger better than | do,” and
he pointed towards a man. | asked an elder beside me,
‘Who is the man the governor pointed to?’ He said,
‘That is ‘Abdullah ibn ‘Umar & and he is right - he was
more knowledgeable of Allah than we were. The

'yl

Prophet # commanded us in this manner’.

From all these narrations, it can be understood that
the issue of moonsighting is not one that can or
should be taken lightly. Numerous Ahadith emphasise
the same command of the Prophet # - to begin
Ramadan upon sighting the moon and to celebrate
‘Eid upon sighting the moon.

"Sunan Abi Dawd: 1/339-240
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2.6 Opinions of the Fugaha’ of the Ummah
Regarding Moonsighting

There is complete consensus among the A'immah that
visual sighting (Ru’yah Basariyyah) is necessary for
fasting and the two ‘Eids - mere knowledge or
calculation is insufficient. Below are the statements of
the Fugaha’ on this matter:

Hanafi:
‘Allamah al-Samarqgandr writes:
JoSG 48 dagine SIS0 g chprazs slomnd) CIISTO) S ahp B8 Ll
Igog00 1 J0 wf o8 ) b Olasy o8 psaas ¢ Lo o8 Olad
Ngoso ¢ lags G0 Ol 15405 (Sle 0 0wy ) 19y 4y )

“If the sky is clear, the beginning of Ramadan is
determined through the sighting of the crescent. If the
sky is cloudy, then thirty days of Sha'ban should be
completed, after which fasting for Ramadan should
begin. This is because the Prophet & said: “Fast upon
sighting it (the moon) and break your fast upon
sighting it, and if clouds obstruct it from you, then
complete thirty days of Sha‘ban, then fast.”!

"Tuhfat al-Fugaha’: 1/345
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‘Allamah Ibn Nujaym al-Hanafi writes:
19500 el Capd lagy (M Olinds s ol AN g3 1 Oliany iy
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“Ramadan is established either by sighting the
crescent or after the completion of thirty days of
Sha‘ban, because in the two Sahihs it is narrated: “Fast
upon sighting it and break the fast upon sighting it,
and if clouds obstruct it, complete thirty days of
Sha‘ban.”!

Shams al-A’immabh al-Halwani states:

Agg I ladYly aseall gy 3 BN 0
“The condition for the obligation of fasting and ‘Eid is
the sighting of the moon.”?

The aforementioned statements of the Hanafi jurists
clearly establish that the basis of the ruling is upon
Ru’yah (visual sighting) and not upon calculation.
Hence, in Hashiyah al-Tahtawi it is stated:

8" PYRCNCIR L o S AR P-IR- P ]

T Al-Bahr al-Ra’iq: 2/459
2 Radd al-Muhtar: 3/355
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“The statement of the astronomers holds no weight;

the crescent is not established by their claim.”!

In Radd al-Muhtar it is stated:

oY (k) & e e oyl gy o i gl 50 Yy
ek Sl oy of M 358 Y9 ct\-&:ﬁ\e 33:35

“The statement of timekeepers (astronomers) is not
considered in the obligation of fasting upon the
people. In al-Mi‘raj it is mentioned that, by consensus,
their statement is not recognised, and even the
astronomer himself is not permitted to act upon his
own calculation.”?

Shams al-A’immah al-Sarakhsi severely criticised the
people of Egypt who began fasting without sighting
the moon, saying:

w3 1ga0 EE Al (I Agy i gl L el ol sl S
il ool Jals Logs A Ol 154aSe (Sils 08 OB a3 13 by
“The people of Egypt erred when they fasted without
sighting the crescent, for the Prophet & said: “Fast

upon sighting it and break your fast upon sighting it,
and if clouds obstruct it, complete thirty days of

" Hashiyat al-Tahtawi: 646
2 Radd al-Muhtar: 3/354
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Sha‘ban.” Hence, the people of Egypt disobeyed the
command of the Messenger of All3h & and were thus
mistaken.”?

Maliki:
Al-Qayrawani writes:
and adig ani ) ol i Oliasy 4 a5

“The fasting of Ramadan is an obligation that begins
with the sighting of the crescent and ends with the
sighting of the crescent.”?

Shaykh Abu al-Hasan al-Maliki said:
MBI g Loty Logs A5 Olwwds alil Lol ey db Oliany a0 it
“The fast of Ramadan is established in two ways -

either by completing thirty days of Sha‘ban, or by
sighting the new moon.”?

Regarding astronomical calculations, Ibn al-Hajib al-
Maliki said:

B el Clue JI el Yy

T Al-Mabsat li al-Sarakhsi: 3/78
2 Risalah Abi Zayd al-Qayrawani: 83
3 Kifayat al-Talib al-Rabbani: 2/276
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“The the saying of the astrologers is not to be
considered in this matter.”?

Shafil
‘Allamah al-Shirazi said:
JuSasl v Corg giels @8 OB B3 W Oliasy o3 Yy
~Log il Ol

“Fasting in Ramadan does not become obligatory
except by sighting the crescent. If the sky is overcast,
it becomes obligatory to complete thirty days of
Sha‘'ban.”?

Imam al-Nawawr said:
- L3y o il Olwds JLaSanl Oliasy a0 8
“Fasting in Ramadan is established by either

completing thirty days of Sha‘ban or by sighting the
new moon.”?

Regarding astronomical calculation, Imam al-
Nawawi also stated:

" Mawahib al-Jalil: 3/155
2 Al-Muhadhdhab: 2/592
3 Rawdat al-Talibin: 2/345
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- Jadl
“In al-Tahdhib, it is stated that it is not permissible to

follow an astronomer’s calculations - neither for
fasting nor for ending the fast.”!

Hanbali
Ibn Qudamah al-Maqdisi said:

Lgy o Olad JLaS3l I &y W) psaadl gt - Aedr) B9
“In short, fasting does not become obligatory except

by sighting the crescent or by completing thirty days
of Sha‘ban.”?

Regarding astronomical calculations, he wrote with
great firmness:

g d Dlgall B1p Ol B all falg el I o g SIS
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il o dly ani) lpege EE ) JBaedsS eapry 0SS
If a person bases the fast on the words of the

astrologers or astronomers, even if they are accurate,
his fasting is invalid. Accuracy does not make it valid,

" Rawdat al-Talibin: 2/347
2 Al-Mughni: 4/333
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because it is not a Shar7proof upon which rulings may
be built or acted upon. Its existence is as though it
were non-existent. The Prophet & said: “Fast upon
sighting it, and end your fast upon sighting it.”?

These, then, are the summarised views of the four
schools of jurisprudence. They all agree that the
criterion (madar) is actual sighting (ru’yah) and not
astronomical computation (hisab).

Therefore, those who claim to follow any of the four
Imams are requested to show even a single statement
from their respective Imams where reliance was
placed upon calculations. Only a few individuals such
as Abul-‘Abbas Ibn Surayj or Imam al-Subki expressed
such opinions, but the majority of jurists have strongly
rejected these views, declaring them invalid and
unacceptable. Hence, Sawm and ‘Eid cannot be based
upon a rejected opinion.

" Al-Mughni: 4/338
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3 - Science and Shari‘ah

In today’s age of trials and tribulations, where
countless forms of fitnah exist, one such fitnah is the
neglect and abandonment of the Sunnah of the
Prophet #. Among these enduring Sunan, which the
Muslim Ummah has continuously upheld for over
fourteen centuries, is the great Sunnah of Ru’yat al-
Hilal (moonsighting).

It is now being emphatically argued that since we live
in an age of science and technology, we should benefit
from scientific discoveries and allow, through ljtihad,
the possibility of determining the beginning of lunar
months solely through astronomical calculations,
without the need for actual moonsighting. According
to such individuals, relying on scientific data alone
should suffice.

But the question arises: Do we have any permission to
abandon Shari‘ah and instead act upon science? And
can such a practice rightfully be called /jtihad? There
are two major misconceptions here, both completely
false and baseless:

1. Acting upon science while abandoning Shari‘ah.

2. Labelling modern scientific research as /jtihad.
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Every Muslim knows that true success, in both this
world and the Hereafter, lies only in following the
Prophet #. Any path diverging from his guidance can
never lead to success; it only leads to division and
discord. The Ummah is already fragmented today -
how regretful it is that such actions only deepen the
disunity.

At times, there may appear to be some inconvenience
- such as waiting to confirm whether the moon has
been sighted or not. But can we not bear a few hours
of delay to uphold and revive this Sunnah of our
beloved Prophet &, which has been practiced for
over fourteen centuries? Especially when the revival
of a Sunnah that is being neglected today carries
immense reward.

If these individuals are adopting the innovation of
astronomical calculations out of ignorance, then may
Allah forgive them - and we can only hope that they
are doing so out of ignorance. Because, as mentioned
by ‘Allamah Ibn Taymiyyah, Hafiz Ibn Hajar, and Hafiz
Ibn Rajab, this approach of relying on astronomical
calculations for moonsighting was the practice of the
Jews, Christians, Shi‘ah, Rafidah, and Isma‘lis.

As for the first notion - that one may act upon science
instead of Shari‘ah - no person who possesses the fear
of Allah and understanding of the Din would ever
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allow it. Anyone granting such permission is
undoubtedly devoid of Shari‘ah knowledge and fear of
Allah.

And as for the second claim - that modern scientific
research qualifies as Ijtihad - this is most certainly
incorrect.

Below, the arguments of such liberal-minded
individuals will be presented, followed by their proper
refutation.

3.1 Claim: The Ahadith that mention Ru’yah
refer to Ri’yah ‘Iimiyyah (intellectual
perception).

Those who support astronomical calculations claim
that whenever Ri’yah (sighting) is mentioned in the
Ahadith, what is actually meant is Ru’yah ‘limiyyah
(intellectual or conceptual knowledge), not Ri’yah
Basariyyah (physical sighting). Some even go as far as
to assert that only Ri’yah ‘lImiyyah is intended, while
Ra’yah Basariyyah is not meant at all.

To support this interpretation, they cite various
Qur’anic verses where the word Ri’yah is used to
indicate knowledge or understanding, rather than
visual sighting. They argue as follows:
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1. As knowledge or awareness of something:

As in the verse:
€ o sl &t gob L 5 1)

“Have you not seen how your Lord dealt with the
companions of the elephant?”? Meaning, have you
not known or been informed about how your Lord
dealt with them?

2. As estimation or calculation:
As in the verse:

“Then consider, what do you think?”?
- Meaning, to assess or estimate, not to see with the
eyes.

3. As pure scientific knowledge and empirical
observation:

As in the verse:
3 s B 55 &5 e ) It 1 el 151 ) 55
4§ dosd ) 1o

"Sarah al-Fil: 1
2 Sarah al-Saffat: 102
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“And those who have been given knowledge see
that what has been revealed to you from your Lord
is the truth and guides to the path of the Mighty,
the Praiseworthy.”? - Meaning, those endowed
with knowledge recognise and understand its
truth.

Based on such verses, they argue that in the Ahadith
which mention R ’yah in the context of moonsighting,
what is actually meant is Ri’yah ‘lmiyyah (intellectual
or scientific determination) - not Ru’yah Basariyyah
(visual observation).

Response:

If ignorant people make such statements, it may be
understandable - their lack of knowledge and
unfamiliarity with the Arabic language might lead
them to such dishonest interpretations. However, it is
truly surprising when scholars engage in such
distortions, presenting Qur’anic verses as proof to
claim that the Ru’yah (sighting) mentioned in the
Hadith refers to Ru’yah ‘ilmiyyah (intellectual
perception).

Do the people of knowledge not know that in the
Arabic language, a single word can have multiple
meanings? And when determining which meaning is

"Sdrah Saba’: 6
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intended, should that decision be made by us, or
should it be based on the meaning established by the
Shari‘ah and the Prophet &5?

In Arabic, many words carry multiple meanings
depending on their context. For example, the word
Salah (%\.2) can refer to worship, mercy, supplication,

or the ritual prayer. Similarly, &, can denote both
spiritual and physical elevation - as in:

19T 2t o g (spiritual)
“Allah will raise those who have believed among
you”!
«J) & 4a3 & (physical)
“But Allah raised him to Himself”?

The word {5 is another example, used in the Qur’an

for meanings such as master, ally, protector, relative,
or freed slave.

These examples show that a single Arabic term can
hold various shades of meaning, and the correct
meaning must always be determined by context and
usage as defined by the Shari‘ah, not by personal
reasoning. The same applies to the word i, (to see),

" Sarah al-Mujadilah: 11
2Sdrah al-Nisa': 158
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which in Arabic can mean seeing with the eyes or
perceiving with knowledge.

Therefore, when the Prophet & said: “Fast when you
see the moon, and break your fast when you see it,”
the meaning of 43, here is clearly visual sighting, not

intellectual awareness or scientific calculation. The
linguistic principle and Prophetic context both confirm
that the Rd’yah intended in these Ahadith is Ri’yah
Basariyyah, i.e., actual sighting with the eyes.

Additionally, the word 43, mentioned in the Ahadith
refers to 4,a &3 (visual sighting), not iwke 43,

(intellectual perception). The strongest proof of this is
the action of the Prophet & himself. He would look
for the moon - if it was sighted on the 29" night, he
would begin the new month; if not, he would
complete thirty days.

His own practice clarifies that his saying 43, 1505 (fast
upon sighting it) referred to 4, &3, After him, the
Companions & understood and practised the same,
which shows that they too took 43, to mean visual
sighting.

The Companions 2 were the most knowledgeable of

people regarding both the Arabic language and the
intent of the Shari‘ah.
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Shaykh Muhammad Najjar explains:

gy gh Iy Jgade J) ddaze COISTI3] Ayl ARV G (sl)) AedSTO)
Aele g8 (lgrde ) dpane ColST 130

“In Arabic, if the verb i, takes only one direct object,
it refers to visual sighting; but if it takes two objects, it
refers to intellectual perception.”!

In the Hadith, the verb appears as:

N 1gag0ad @ Sle o8 OB (g Jadld o ol 1315 clgaguad JUB gy 131
.Lﬁ}g

Here, the word J% «xfy has only one object (J4),
which proves that the intended meaning is 4, &,-
sighting with the eyes.

Furthermore, the Prophet’s & phrase oSels o2 00 (if it
is obscured from you) also confirms this, because the
word alé! (obscuration) only applies to physical sight,
not to knowledge. One does not say that “knowledge

was covered by clouds.” Hence, the wording itself
indicates that the reference is to visual sighting.

Shaykh °‘Abd al-‘Aziz ibn Baz refuted those who
claimed that 43, in the Hadith means iwls 43, saying:

"Diya’ al-Salik ila Awdah al-Masalik li Muhammad al-Najjar: 1/359
75



S L) OY B3930 9983 dnodall B3 & Lot 3 OF g3 O

“The claim that 43, in the Hadith refers to intellectual

perception is rejected, because in the Hadith it takes
only one object, so it must mean 42 4,3, NOt iwls 45,1

3.2 Claim: Interpretation of “;42J1 s igh 328"
as Ru’yah ‘limiyyah (Intellectual Sighting).

Some argue that in the Qur’anic verse:
2305 g% o4, ,’:: I

The word Agi refers to 4wle 43y - intellectual awareness

- and not 4, &43,. They claim that once a person gains

knowledge of the arrival of Ramadan by any means,
fasting becomes obligatory without the need for
physical sighting. In today’s scientific age, they argue,
this knowledge is already known in advance through
astronomical calculations, making visual sighting
unnecessary.

TMajma" Fatawa li Shaykh Ibn Baz: 15/111
2S80rah al-Bagarah, 2:185
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Response:

We begin with the words of ‘Allamah AlGsi, who
refuted this interpretation, stating:

s I ole o 1 U OF st Yy

“It is highly inappropriate to interpret the verse as

yn1

‘Whoever knows of the new moon should fast’.

Those who interpret the verse this way are engaging
in Tafsir bi al-Ra’y (interpretation based on personal
opinion), which is impermissible.

Sound interpretation must rely on classical and
authoritative commentaries (Tafsir Mu‘tabarah). No
reliable exegete has ever translated +¢s in this verse to

mean s

Let us see how the recognised scholars of Tafsir have

explained it:

o Ibn ‘Abbas & said: aadd g2l oSs Ugs 3 means that
whoever is present (,2\>) and not travelling must
fast.?

"Rdh al-Ma“‘ani: 2/62
2Jami‘ al-Bayan: 3/193
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‘Al 2, explained 4¢s as i - “whoever reaches (the

month) while resident must fast.”?

Imam Abu Hanifah @ and his companions said that
whoever is sane, mature, and resident when
Ramadan begins must fast, and if he later becomes
insane, he must make up those missed fasts
because he was among those who “witnessed”
(4g2) the month.?

Al-Qurtubl wrote: ;2> 2 "agi"s - “Shahida here
means to be present,” that is, whoever is in his
homeland, sound, and capable should fast.?

Ibn Kathir, Al-Baghawi, Al-Sa‘di, Al-Baydawi, Al-
Samargandi, and others all explained 4¢3 as ,=> (to
be present) - not ¢ (to know).

Even in Arabic lexicons, 4¢:Jt means 2 (one who is
present)?, and £ 4¢s means “he attended the
gathering.” When used with direct objects like J3\4, it

means “to see” - aule SN 4gi - he saw the new moon.®

TJami‘ al-Bayan: 3/194
2Jami‘ al-Bayan: 3/198
8 Tafsir al-Qurtubi: 3/162
4Lisan al-‘Arab: 8/152
5 Al-Mu‘jam al-Wasit: 497
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Therefore, linguistically, 4¢% carries meanings of
presence and seeing, never knowing.

Imam al-Razi even interpreted the verse explicitly in
terms of 4,2 45, He wrote that ,gidi 55¢i (witnessing
the month) occurs either through 43, (seeing) or g

(hearing reliable testimony). He explained that if a
person personally sees the crescent, the obligation of
fasting applies to him, for Allah ¥ has made
witnessing the month a cause of fasting.?

Hence, both Tafsir and Lugha affirm that in the verse
"iiladd i Ks Agd 343", the meaning of 4 is either
132> (being present) or a3, (sighting). The meaning of
« (mere knowledge) is never intended. Any such

interpretation is Tafsir bil-Ra’y, which is baseless and
contrary to the understanding of the Salaf and the
entire Ummah.

3.3 Claim: In the Hadith where the phrase
"3 15)56" appears, it means astronomical
calculation.

It is narrated from ‘Abdullah ibn ‘Umar ¢ that the
Messenger of All3h &5 said:

' Tafsir al-Kabir: 5/96-97
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"When you see it (the crescent), then fast; and when
you see it, then break your fast (for ‘Eid). But if it is
concealed from you by clouds, then estimate it ( 1546

g

The proponents of this view argue that this Hadith
explicitly refers to using estimation, calculation, and
the intellect - “so estimate it” - and that this command
applies generally. According to them, this means that
if the moon is not visible, one should rely on
astronomical calculation. In the modern age, since
astronomical calculations are precise and accurate,
we can determine the moon’s visibility with certainty,
without any possibility of error.

Response:

This is considered their strongest argument. However,
when the Prophet # mentioned "4 15,456 (estimate it)
in one narration, there are fourteen other Ahadith
that refer to the same situation - when the moon is
not visible - yet all of them clearly command
completing thirty days (lkmal al-‘iddah).

These fourteen narrations use the following
expressions:

' Sahih Muslim: 1080g
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5990 541 1556 - “Complete the count to thirty.”?

5596 5Lak 1526 - “Complete Sha‘ban to thirty.”>
5% 15LST - “Complete thirty.”

sl \,,L& 3\ Jw:\\ 5 &> - “Until you see the crescent

or complete the count.”4

(Y6 152528 - “Then fast thirty days.””

. Olas) Sk S 1skexl - “Count the crescent of
Sha‘ban for Ramadan.”®

5936 3341 15LST - “Complete the count to thirty.”’

vg; ; \.cs\s %6 331 15LeS B - ““Then complete

the count to thirty, for it (the month) is not
obscured from you.”®

&% 15445 - “Then count thirty days.”

"Sunan Abi Dawtd: 2327
2Sunan al-Nasa’i: 2128
3Sunan al-Nasa’i: 2130
4Sunan al-Nasa’i: 2126
5 Sahih Muslim: 1081a
8Jami’ al-Tirmidhi: 687

7 Sahih Bukhari: 1907

8 Al-Daraqutni: 230

9 Sahih Muslim: 1081¢
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10. $341 15T - “Then complete the count.”

11. Gg &% Stad i 15kSB - “Then complete the

number of days of Sha'ban as thirty.”?

12. G (9% 150002 - “Then fast for thirty days.”
13. G} 6% & 1503 - “Then count thirty days for it.”*
14. 556 4145456 - “Then estimate it as thirty.”*

Justice and logic dictate that these fourteen narrations
explain the single narration that uses "4 156",

It would be illogical to interpret it the other way
around - that one narration explains fourteen others.

Therefore, according to the established principles of
Usdl al-Figh, the ambiguous (Mujmal) text must be
interpreted in light of the clear (Mubayyan) one.
Hence, the phrase "4 15286" is Mujmal (ambiguous),
and the other fourteen narrations are Mubayyan
(clarifying).

"Sunan al-Nasa’i: 2138

2 Sahih Bukhari: 1909

3Sunan lbn Majah: 1655

4 Al-Sunan al-Kubra lil-Bayhaqi: 4/205
5 Sahih Muslim: 1080b
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In essence, all these narrations address the same
ruling, though the wording differs slightly, and the
intended meaning is one: “Complete thirty days.”

This is also how the majority of Muhaddithin, Fugaha’,
and Sharihin have understood it.

Imam Malik in his Muwatta’ and Imam al-Bukhart in
his Sahih both narrated this Hadith of lbn ‘Umar
containing the words "4 156" and then followed it

with lIbn ‘Umar’s & own narration - a clear
explanatory text:

"The month is twenty-nine nights; so do not fast until
you see the crescent. If it is overcast, then complete
the count to thirty."!

Furthermore, Imam al-Bayhaqi explicitly explained
this by interpreting one Marfi* (Prophetic) narration
through another Marfi‘ narration, clarifying that
"3 155456" means "s&" (“complete it”).

He narrated:

"Indeed, Allah has made the crescents markers of
time. So when you see it, then fast; and when you see
it, then break your fast. But if it is obscured, then
estimate it - that is, complete thirty days."

' Sahih Bukhari: 1907
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This Hadith is authentic and explicit, clearly proving
that "4 156" means “complete thirty days”, not
“calculate it through astronomy.”

3.4 Claim: The sighting of the moon or
knowing about it through astronomical

calculation are both merely means for
determining the beginning of the month.

They claim that whichever way the Ru’yah (sighting) is
established, it is sufficient for confirming the start of
the month. Hence, there is no need for an actual
Ru’yah Basariyyah (visual sighting). If astronomical
calculations inform us when the moon will be sighted,
that should be enough to determine the beginning of
Ramadan or ‘Eid.

Response:

The Prophet & explicitly made the beginning of the
month dependent on Ru’yah (actual sighting). He said:

Wt -y P A TR T2 BN S PP D A LT
I 155 G5 1phslo F Sl 15he80 5T O 1558 B 500 10080 Y

Bt 155

“Do not begin the month until you see the new moon
or complete the count (of the previous month to thirty
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days). Then fast until you see the new moon (of
Shawwal) or complete the count.”?

The proponents of astronomical calculations pre-
determine the month - deciding in advance which day
will be the start of Ramadan or ‘Eid. This directly
contradicts the explicit instruction of the Prophet &5.

Allah %5 blessed His Messenger @ with concise yet
comprehensive speech (Jawami’ al-kalim). If the
intention were that Ru’yah is merely a means, the
Prophet & would have said:

“When the month begins, then fast,” or “When it
becomes clear to you that the month has begun, then
fast.”

However, he did not say this. Rather, he tied the
command of fasting specifically to Ru’yah.

Thus, Ru’yat al-Hilal (the sighting of the crescent) is
not a mere means - it is a Shar‘T condition for the
establishment of the new month. The start of
Ramadan depends upon the actual sighting of the
crescent. If it is not sighted, fasting does not begin -
even if it is known through calculation that the moon
is above the horizon but concealed by clouds or haze.

Sunan Abi Dawad: 2326
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3.5 Claim: The sighting of the crescent moon
can be compared to the calculation of prayer
times.

They argue that in this modern scientific era, we no
longer visually observe the sun to determine prayer
times - no one checks whether the sun has risen,
reached zenith, or set. Instead, we rely on clocks and
scientific calculations to determine prayer times.
Hence, by analogy, they argue that people should not
be burdened with having to see the moon; rather,
fasting and ‘Eid should begin and end based on
astronomical calculations, just as prayers are
scheduled by calculation.

Response:

This analogy (Qiyas) is Qiyas Ma‘al-Farig - a false
analogy. It may mislead the unlearned, but not the
scholars of Islam.

Islamic law (Shari‘ah) rests upon four primary sources:
1. The Quran

2. The Sunnah (Ahadith)

3. Iljma‘ (consensus)
4

. Qiyas (analogical reasoning)
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Qiyas is only used when no clear text exists in the
Qur’an, Sunnah, or consensus. But if a clear text (Nass)
already defines the ruling, Qiyas is invalid - as
established by the principle: “La ijtihad ma‘a al-nass”
- There is no room for independent reasoning when a
text exists.

In the case of Ru’yat al-Hilal, there are over forty
explicit and authentic Ahadith commanding Ru’yah
Basariyyah (visual sighting). Furthermore, there exists
Iima‘ (consensus) of the entire Ummah - the
Companions, the Tabi‘in, the Tabi’ al-Tabi‘in, the four
Imams, and the scholars of every generation - all
affirming that fasting and ‘Eid are tied to visual
sighting.

Since Ru’yat al-Hilal is already established by the
Qur’an, Sunnah, and consensus, there is absolutely no
need - nor allowance - for Qiyas in this matter.

Conditions of Valid Qiyas

1. The original case (Asl) must have a ruling proven
through text or consensus, and both sides must
agree upon it.

o Here, such agreement does not exist - one group
affirms Ru’yah Basariyyah while the other insists
on Ru’yah ‘llmiyyah (astronomical knowledge).
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. The analogy must not contradict a general

principle (Qa‘idah Ammah).

The general principle here is that Ru’yat al-Hilal is
based on visual sighting. Hence, one cannot
abandon it.

. The cause (‘lllah) must be transferable

(Muta‘addiyyah).

In this case, the cause is not transferable because
the Prophet & explicitly tied fasting to visual
sighting, not to knowledge or estimation.

Thus, this giyas fails all three conditions - it is invalid
both legally and rationally.

Rational Refutation

Even logically, the analogy collapses. Allah # has
established two distinct systems -

The solar system (Nizam Shamsi) for determining
prayer times, and

The lunar system (Nizam Qamari) for determining
months and acts of worship tied to them.

Prayer times are based on fixed solar movements, as
Allah 2 says:

Bd3a GUS Luabidt o EIE SN 5
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“Indeed, the prayer has been prescribed upon the
believers at fixed times.”

For prayers, the Sabab (legal cause) is time, and
knowledge of that time can be attained through
calculation or observation - the Shariah did not
require visual observation of the sun.

However, for fasting and ‘Eid, the Sabab is explicitly
the sighting of the moon, and the Prophet &8
restricted it to that:

“Fast upon sighting it, and end your fast upon sighting
it.”?

Therefore, their analogy is both Shar‘an (legally) and
Aglan (rationally) invalid.

3.6 Claim: Unity of the Ummah outweighs the
Sunnah of Moonsighting.

Ru’yat al-Hilal (moonsighting) is merely a Sunnah,
while unity of the Ummah is a Fard (obligation).
Therefore, it is argued that, for the sake of unity,
Muslims should all fast and celebrate ‘Eid on the same
day - even if that means fasting on the wrong day or
celebrating ‘Eid when it is not due - so that unity is
displayed.

"Sarah al-Nisa’, 4:103
2Sahih Muslim: 1081b
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Response:

The statement sounds appealing, but it is
fundamentally flawed. The question must be asked: is
there any verse of the Qur’an or authentic Hadith that
allows us to abandon the clear commands of Allah 3
and His Messenger & for the sake of unity? If such a
verse or Hadith existed, we would accept it without
hesitation - but the Qur’an and Sunnah teach the exact
opposite.

Allah ¢ commands:

5585 3 ot 41 % 1kl
“And hold fast, all of you together, to the rope of Allah,
and do not become divided.”*

This verse forbids division - but it also defines unity as
being within the bounds of Shari‘ah, by clinging firmly
to the rope of Allah, meaning the Qur’an and Sunnah.
Real unity comes through obedience to divine law, not
through compromising it. Abandoning Shari‘ah in the
name of unity is not unity - it is rebellion.

Allah 2 further says:
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"Sdrah Al‘lmran, 3:103
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“If you disagree over anything, refer it to Allah and the
Messenger - if you truly believe in Allah and the Last
Day.””

This clearly establishes that the solution to any
disagreement lies in returning to Qur’an and Sunnah,
not in ignoring them for the sake of collective
convenience. Unity obtained outside the limits of
revelation is not unity but deviation.

The Prophet &8 said:
I ians G Gl Bb Y
“There is no obedience to the creation if it involves
disobedience to the Creator.”
And in another narration:
Sl BB il 3G 655 Lot L il il Je fedalis aasdi
Bl Y3 o o6 Lk
“Listening and obeying (the ruler) is obligatory upon a
Muslim in what he likes or dislikes, as long as he is not

ordered to commit a sin. But if he is ordered to sin,
then there is neither listening nor obedience.”?

' Sarah al-Nisa’, 4:59
2)ami" at-Tirmidhi:1707
3 Sahih Bukhari: 7144; Sahih Muslim: 1839
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If any form of “unity” requires disobedience to Allah
35 and His Messenger &8, then such unity is false and
impermissible. Real unity can never be achieved by
abandoning the commandments of Shari‘ah; it is only
through adherence to the Qur’an and Sunnah that the
Ummah can truly unite.

3.7 Claim: Fasting and Celebrating ‘Eid with
the Majority of Muslims.

How can we say that such a large number of Muslims
are wrong? Can the majority of the Ummah really be
mistaken, and only a few be upon the truth?
Therefore, we should fast and celebrate ‘Eid with the
majority, for this is what is meant by /jma‘ al-Ummah.

Response:

In reality, this is merely an emotional argument. The
truth has always remained with the i isL - the small

group. To determine who is upon the truth, one must
see how firmly a person or group adheres to Deen. The
Prophet & said:

P e sl g 1 il I

“Within my Ummah, there will always remain a group
who will fight for the truth.”!

" Sahih Muslim: 1923
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Reflecting on this Hadith, it becomes clear that the
Prophet & did not base truth upon numbers. Rather,
he mentioned a single group, showing that even a
small number may be upon the truth. As for the claim
that when many people agree on something it
becomes Ijma‘’ al-Ummah, a look into the Qur’anic
verses, Ahadith, and the principles of ima“set by the
scholars of the Ummah makes it clear that this refers
only to the consensus of ! jai (the people of

knowledge).

Even among Ahl al-‘lim, only the consensus of those
who follow the Sunnah is valid. The agreement of
innovators (Mubtadi‘in) holds no weight. Yet, sadly,
those who act upon the Sunnah are today called
troublemakers, while those who abandon the Sunnah
are praised as reformers.

Take the issue of Ru’yat al-Hilal. The great Sunnah of
the Prophet & is being abandoned, and those who
neglect it are called “progressive,” while those who
strive to revive it are branded as divisive. How
astonishing!

3.8 Claim: Unity of ‘Eid.

‘Eld means joy and celebration. It is deeply saddening
that Muslims today do not celebrate ‘Eid together. In
the same household, the husband is celebrating while
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the wife is still fasting; the father is praying the ‘Eid
Salah while the son continues his fast. Relatives do not
visit one another for greetings because some are
fasting while others are celebrating. Therefore, it is
said that everyone should celebrate ‘Eid on the same
day - even if it happens to be a day of fasting - so that
the Ummah remains united.

Response:

Indeed, this situation is unfortunate. For years, | have
made efforts to bring everyone together on a single
position, and at times we even reached agreement
(records of this exist within the ‘Ulama’ Council).
However, not long after, some turned away once
again.

Our problem is that we are willing to abandon a
Sunnah of the Prophet & that has been continuously
practiced by the Ummah for over fourteen centuries
without disagreement, only to replace it with an
innovation (Bid‘ah) that has no precedent in the entire
history of Islam.

As for the philosophy that “if everyone celebrates ‘Eid
together, it brings about unity and harmony in the
Ummah,” this reasoning is so weak that responding to
it seems needless. Why is all the emphasis placed on
“uniting for ‘Eid” rather than prioritising the
commands of the Prophet #7? Why is there no call to
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give precedence to his instruction over emotional
appeals for uniformity?

If a unified ‘Eid were truly an essential matter of
religion, the Sahabah 2 - who were the greatest well-
wishers of this Ummah - would have been the first to
raise this concern. Yet not once did they regard
differences in moonsighting between regions as a
threat to unity. The Prophet & himself never
commanded that the entire world must celebrate ‘Eid
on one day.

During the time of the Sahabah, there were
differences in moonsighting between Madinah and
Sham. Their Ramadan began on different days, and
likewise their ‘Eid fell on different days - yet they did
not consider this division to be against Wahdat al-
Ummah. Rather, they saw it as the natural result of the
Shart command to rely upon local sighting.

This is clearly reflected in the famous narration
recorded in Sahih Muslim, in which ‘Abdullah ibn
‘Abbas ¢ and Kurayb & differed regarding the start
of Ramadan.

Ibn ‘Abbas ¢ began fasting in Madinah a day later
than Mu‘awiyah & and the people of Sham and
likewise differed in celebrating ‘Eid. When Kurayb 2,
informed him that the people of Sham had seen the
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crescent a day earlier, Ibn ‘Abbas ¢ replied that they
would continue fasting until completing thirty days, as
the crescent had not been sighted in Madinah.

This shows that the Sahabah did not see the
difference in ‘Eid as a problem of unity - rather, they
followed the clear Shari ruling.

Mufti Shafi‘ &, the Grand Mufti of Pakistan,
beautifully explains:

“For nearly a thousand years, Islam ruled vast regions
across the globe, yet never once did the question of a
unified ‘Eid arise in the minds of any government or
nation. Each region celebrated according to its own
Ru’yah, without dispute, conflict, or the frantic need
to confirm others’ sightings. It was a simple, pure, and
correct method - but sadly, this sound approach has
now been abandoned in pursuit of an imagined,
illusory concept of ‘unity,” which in reality has only led
to confusion, discord, and chaos.”!

"Risalah Ru’yat al-Hilal: 36
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4 - Acting upon Astronomical
Calculation (Hisab al-Falaki) is
Incorrect for Several Reasons

Below are ten reasons that clearly demonstrate why
acting upon hisab al-falaki (astronomical calculation)
is invalid according to Shari‘ah:

1. Abandoning the Mutawatir Ahadith

There are over forty Ahadith regarding Ru’yat al-Hilal,
and these have reached the level of Tawatur (mass-
transmission). Imam Tahawi explicitly classified the
Ahadith of moonsighting as Mutawatir.

2. Acting upon Hisab al-Falaki also constitutes clear
disobedience to the Prophet 5.

More than forty Ahadith explicitly command that
fasting and ‘Eid must be based on Ru’yah, and these
have reached the level of Tawatur.

Among the noble Sahdabah #2 who narrated Ahadith
on moonsighting are:

(1) ‘Umar ibn al-Khattab
(2) ‘Abdullah ibn ‘Umar
(3) Abu Hurayrah &
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(4) ‘Abdullah ibn ‘Abbas

(5) ‘A’ishah al-Siddigah «

(6) Hudhayfah 2,

(7) Talg ibn “AlT a2,

(8) Jabir ibn ‘Abdullah &,

(9) al-Bara’ ibn ‘Azib &

(10) Abd Bakrah Nufay‘ ibn al-Harith
(11) Rafi* ibn Khadij &,

(12) ‘AdT ibn Hatim 2,

All these Ahadith carry one consistent message: the
Prophet & emphatically commanded that fasting and
‘Eid be established through Ru’yah. These Ahadith
alone are sufficient to prove that moonsighting is an
essential condition for the commencement of the
Islamic month.

Shaykh ‘Abd al-‘Aziz ibn ‘Abd Allah ibn Baz & stated:
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“The Prophet # commanded that fasting begin with
the sighting of the crescent and end with it - and he
confined this ruling exclusively to Ru’yah.”?

Hence, whoever relies on Hisab al-Falaki instead of
actual moonsighting is, without doubt, disobeying the
Prophet &5.

3. Acting contrary to the Sunnah Mustamirrah
(continuous Sunnah) of the Prophet & is a
serious matter.

The Prophet &3, the Khulafa’ al-Rashidin, the Tabi'in,
Taba“ Tabi‘in, the four A’immah, jurists, Mujtahidin,
Muhaddithin, and the entire Ummah throughout
Islamic history - including all Muslim caliphates and
even today most of the Muslim world, particularly the
Arab nations - have always acted upon Ru’yat al-Hilal.

No one ever declared the start of the month before
the actual sighting of the moon. Yet those who rely on
Hisab al-Falaki (astronomical calculation) announce
the beginning and end of the month days in advance,
contradicting this established Sunnah.

4. Acting upon Hisab al-Falaki is a Bid‘ah
(innovation).

Imam lbn Taymiyyah & states:

"Shaykh lbn Baz, Majma‘ al-Fatawa: 15/110
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“Whoever relies on astronomical calculation for the
crescent is misguided in the Shari‘ah and an innovator
in the religion.”?

Indeed, those who follow Hisab al-Falaki are among
the Mubtadiin (innovators), having adopted a
practice entirely unknown in 1400 years of Islamic
history - neither found in the Qur’an, nor in Ahadith,
nor in the actions of the Khulafa’ al-Rashidin, the
Sahabah #2, the Aimmah, or any Islamic ruler. There
can hardly be a worse example of Bid‘ah.

‘N'ishah @ narrated that the Prophet & said:
"3y 360 Uyl ke ud Dot fus "

“Whoever does an action that is not in accordance
with our command, it is rejected.”?

And in another narration in Sahih Muslim:

“Whoever introduces into our religion that which is
not from it, it is rejected.”?

In light of these Ahadith, it becomes evident that
Hisab al-Falaki is a religious innovation, a newly

"Ibn Taymiyyah, Majm(‘ al-Fatawa: 25/207
2 Sahih Muslim: 1718b
3Sahih Muslim: 1718a
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introduced practice that finds no precedent in the
entire history of Islam.

5. Acting upon Hisab al-Falaki contradicts the ljma“
(consensus) of the Ummah.

Those who adopt astronomical calculations oppose
the Ijma® of the Ummah. Ibn al-Mundhir, lbn
Taymiyyah, Abu al-Walid al-Baji, Ibn Rushd, Imam al-
Qurtubi, and Ibn ‘Abidin, among others, have all
transmitted /jma“ that relying on Hisab al-Falaki for
determining the beginning or end of the month is
impermissible.

Shaykh al-Islam Ibn Taymiyyah strongly condemned
this practice, saying:
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“Whoever writes or calculates (to determine the
crescent) is not from this Ummah in this ruling but has
followed a path other than that of the believers.”!

Even contemporary scholars affirm this consensus.
The Council of Senior Scholars (Hay’at Kibar al-
‘Ulama’) in Saudi Arabia issued an official statement
(Decision No. 2) declaring:

" Majmu‘ al-Fatawa, Fath al-Bari, Tafsir al-Qurtubi, Hashiyat Ibn
‘Abidin, Bidayat al-Mujtahid li-lbn Rushd.
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“After reviewing the matter of determining months by
calculation and consulting the opinions of the
scholars, the members of the Council unanimously
agreed that astronomical calculation is not to be
considered, based on the Prophet’s & sayings:

‘Fast when you see it, and end your fast when you see
it, and ‘Do not fast until you see it, and do not
celebrate ‘Eid until you see it.”!

Signatories included:

Muhammad al-Amin al-Shinqiti, ‘Abd al-Razzaq ‘Afifi,
Mahdar ‘Aqil, ‘Abd al-‘Aziz ibn Baz, ‘Abd Allah ibn
Humayd, ‘Abd Allah Khayyat, Muhammad al-Harkan,
‘Abd al-Majid Hasan, ‘Abd al-‘Aziz ibn Salih, Salih ibn
Ghustn, lbrahim ibn Muhammad Al al-Shaykh,
Sulayman ibn ‘Ubayd, Muhammad ibn Jubayr, ‘Abd
Allah ibn Ghadayyan, Rashid ibn Khunayn, Salih ibn
Lahaydan, and ‘Abd All3h ibn Mani‘.2

6. Acting upon Hisab al- Falaki Brings Hardship and
Difficulty upon the Ummah

The command of Ru’yat al-Hilal was given for every
Muslim - whether one lives in a village or a city, in a
wealthy nation or a poor one. The Shari'ah made it

1

2 Al-Buhath al-‘Ilmiyyah, vol. 3, p. 34
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simple: begin and end the month by sighting the
moon.

If, however, the command had been dependent on
astronomical calculation, only the rich and the
educated - those familiar with astronomy - would
benefit, while ordinary people and the poor would be
deprived. Religion would then become exclusive to
the elite.

‘Allamah ‘Ayni @&, explains the wisdom behind this in
‘Umdat al-Qarr:
Sl 305 sil 18 o b 3L 385 p3all ¢ Eley
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“The Shari‘ah attached fasting and other rulings to
physical sighting in order to remove hardship from the

Ummah that would result from engaging in complex
astronomical calculations.”*

Similarly, Imam Nawawi & writes:
oo A Y Ol OBy Y al gde Blo s 1548 J el 0"

59350 dusld 0lgm Loy yogad-l A Lo Olguald HLSIN OIS & ol
S

1 “Umdat al-Qari: 10/409
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“If people were made responsible for astronomical
calculations, it would cause great difficulty, since only
a few individuals in large cities are familiar with such
sciences. Therefore, the correct position is that of the
majority of scholars; all other views are invalid and
rejected by explicit Ahadith.”*

Shah Wali Allah ad-Dihlawrt &, in his renowned Hujjat
Allah al-Balighah, beautifully explains:

“When the Shari‘ah made the beginning of fasting
dependent on Ru’yat al-Hilal - a lunar month that
alternates between twenty-nine and thirty days - then
in cases of uncertainty, it is necessary to return to the
Shari‘ah’s principle: if the moon is not seen, complete
thirty days.”?

Mufti Muhammad Shafi® &, the former Grand Mufti
of Pakistan, elaborates on the wisdom behind this
rule:

“Islam does not recognise nationalism, linguistic
identity, or geographical boundaries. For Islam,
Muslims in the East and West form one nation. The
command of Ru’yat al-Hilal is universal - not restricted
to certain cities but encompassing all humanity. Most
of the world consists of towns, villages, mountainous

" Sharh al-Muhadhdhab
2 Hujjatullah al-Balighah: 2/79
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areas, and remote islands where, even in this modern
age, astronomical instruments are inaccessible.

If the Messenger of All3h & had limited the command
to the educated few, instructing that in case the moon
is unseen, they must determine it through calculation
or observation by flying above the clouds, imagine the
difficulty the Ummah would face! Even in our
advanced times, such a ruling would impose
unbearable hardship. Had this been declared even as
preferable (Mustahabb), only the wealthy - who
possess telescopes, observatories, and aircraft - could
attain that virtue, leaving the poor deprived. Such
distinction between rich and poor contradicts the very
spirit of Islam.”!

Mufti Rashid Ahmad & similarly writes:

“The Prophet & made Ru’yat the condition for
beginning the month. The wisdom behind this is that
the acts of worship of ordinary Muslims should not
depend upon the opinion or decision of a few
individuals. Instead, these acts should remain
connected to the direct observation of the
community, so that people worship with
understanding rather than blind following. If the
command were based on calculation, doubts would

" Risalah Ru’yat al-Hilal: 20-21
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arise - whether the astronomer erred or manipulated
results intentionally.

By making Ru’yat the condition, the Shari'ah
preserved the independence and integrity of Muslims’
worship. It is better to bear the minor inconvenience
of differing dates than to surrender our religious
observances to human control.”?

7. Following Astronomical Calculations Leads to
Serious Consequences

If the Shari‘ah ruling were based on astronomical
calculations, it would create severe complications in
the judicial system. A Qadi could reject valid
testimonies by claiming that they do not align with
astronomical data, and upright Muslim witnesses
(‘udil) could be discredited. Consequently, the entire
Shari‘ah-based framework of Ru’yat al-Hilal and
testimony would collapse.

8. Following Astronomical Calculation Is the Way of
the Jews, Christians, and Innovated Sects

Shaykh al-Islam Ibn Taymiyyah stated:
LS ol ake LS st 9 G OF s Y Lgud

" Ahsan al-Fatawa: 4/493
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“Our religion does not depend on writing and
calculation like that of the People of the Book (Jews
and Christians).”!

He further said:
(S5l o5dall Poisy ot 4 3kl 1 o (2 o 25

“This is a deviation from the religion of Allah, an
alteration of His Din, and a resemblance to the
misguidance of the Jews and Christians.”?

And again:
I G5 sually Adele ) o Jols 0 JgB 1 oyl A3
“This is similar to the statement of the Isma‘li sect,

who rely on numerical calculations rather than the
actual sighting of the crescent.”?

Ibn Taymiyyah regarded those who rely on
astronomical calculation as misguided both
intellectually and religiously:

Pldy ey gy B Edige B i sl Pl e 35T o
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"Majmi" al-Fatawa: 25/140
2Majmi’ al-Fatawa: 6/590
3Majma’ al-Fatawa: 25/133
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“Whoever determines the knowledge of the crescent
- by which Allah set the timings for people and for Hajj
- through writing and calculation is corrupt in intellect
and religion.”!

Similarly, Hafiz Ibn Rajab said:
W81k L e ST ol alady ST C S Yy Sl ) gus ¥ ks
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“Our religion does not depend on astronomical
computation as the People of the Book do when they
regulate their worship based on the movement of the
sun and its calculations. The timing of fasting in our
Din is connected to visual sighting with the eye -
Ru’yat al-Hilal. If it is cloudy, we complete thirty days
of the month; we have no need for calculation.”?

Hafiz Ibn Hajar likewise wrote:
RN g2y M3 & edl Jal I €57 ) 055 23 A3y

“Some people have resorted to relying on
astronomers in this matter - and they are the Rafidah
(Shr'ah).”®

"Majma’ al-Fatawa: 6/590
2lbn Rajab, Fath al-Bari, 2/113
31bn Hajar, Fath al-Bari, 4/127

108



9. Those Who Follow Astronomical Calculation Are
Themselves Conflicted

Even among the proponents of Hisab Falaki, there
exists great confusion and disagreement:

1. The first group claims that if the moon is born any
time after Fajr until the next Fajr, fasting the
following day becomes obligatory. Their reasoning:
once the crescent is born, it exists in the sky.

2. The second group says that if the birth of the moon
occurs before sunset, even briefly, fasting is
obligatory the next day, since the Islamic day begins
after sunset.

3. The third group attempts to reconcile Ru’yat al-
Hilal and astronomical calculation by suggesting
that sighting is possible only when the crescent’s
altitude exceeds a certain degree. Some claim
visibility is impossible within thirteen hours of birth
unless the moon’s elevation exceeds seven degrees.
Astronomers in Istanbul stipulate at least eight
degrees for visibility.

4. The fourth group asserts that if the moon is born
after sunset, its sighting is impossible, and thus any
testimony should be rejected, deeming the witness
deluded or false.
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10. The Astronomical Approach Has No Basis in the
Four Imams or Any Accepted Madhhab

There is unanimous agreement among the A'immah
al-Arba‘ah that fasting and ‘Eid depend solely on
visual sighting (RG’yah Basariyyah), not on knowledge
or calculation.

Hanafis
‘Allamah Samargandi wrote:

“If the sky is clear, the beginning of Ramadan is known
through Ru’yat al-Hilal, if cloudy, thirty days of
Sha‘'ban are completed, then fasting begins.”*

Ibn Nujaym said:

“Ramadan is established either by the sighting of the
crescent or by completing thirty days of Sha‘ban.”?

Shams al-A’immah al-Halwani stated:

“The condition for the obligation of fasting and ‘Eid is
Ra’yah.”

Hashiyat al-Tahtawi explicitly notes:

“The statement of astronomers holds no weight, even
if they are righteous.”

" Tuhfat al-Fugaha’: 1/345
2 Al-Bahr al-Ra’iq: 2/459
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Radd al-Muhtar adds:

“The astronomers’ word carries no authority in
obligating fasting; even for themselves, it is
impermissible to act upon their calculations.”?

Al-Sarakhsi harshly criticised the Egyptians who began
fasting without sighting, calling it a direct violation of
the Prophet’s command.

Malikis
Al-Qayrawani writes:

“Fasting Ramadan is obligatory by sighting the
crescent, and breaking the fast (‘Eid) is by sighting it.”?

Shaykh Abu al-Hasan al-Maliki said:

“The fasting of Ramadan is established by one of two
means: either by the completion of thirty days of
Sha‘ban, or by the Ru’yah of the Hilal.”?

Ibn Hajib affirmed:

“There is consensus that the statement of
astronomers holds no consideration.”*

" Radd al-Muhtar: 3/355
2 Risalah Abi Zayd al-Qayrawani: 83
3 Kifayat al-Talib al-Rabbani: 2/276
4Mawahib al-Jalil: 3/155
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Shafi‘ls
Al-Shirazi wrote:

“Ramadan cannot be established without sighting; if
obscured, thirty days of Sha‘ban must be completed.”!

Iméam al-Nawawr said:

“The fast of Ramadan is established by completing
thirty days or by Ru’yat al-Hilal.”?

He also declared: “It is impermissible to follow the
astronomers’ calculations - whether for fasting or for
‘Eid.”?

Hanbalis
Ibn Qudamah al-Magqdisi stated:

“In summary, fasting is not obligatory except through
sighting or completing thirty days of Sha‘ban.”*

He further added:

“Even if the astronomers’ calculation coincides with
reality, it remains invalid, for it is not a Shar’ proof;
thus, acting upon it is impermissible.””

" Al-Muhadhdhab: 2/592
2 Rawdat al-Talibin: 2/345
3 bid, 347

4 Al-Mughni: 4/333

5 |bid, 338

112



In summary, the consensus (ljma‘) of the A’immah al-
Arba‘ah and classical jurists is that fasting and ‘Eid are
determined exclusively by Ru’yat al-Hilal. The
astronomical approach has no foundation in the
Qur’an, Sunnah, or Shari‘ah, and reliance upon it is a
clear deviation introduced in later times.
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5 - The Basis of the Islamic Calendar

It is worth discussing how we should establish the
Islamic calendar annually, since creating it month by
month would be impractical. The solution to this is, in
fact, very simple. Modern astronomical research and
Islamic injunctions can indeed be harmonised - there
is no fundamental contradiction between them. The
best principle to adopt is that we may benefit from all
scientific findings in matters related to Shari‘ah
rulings, while giving precedence to the Shari‘ah above
all else. In reality, reconciling scientific data with
Islamic law is entirely possible in practice.

Take the example of the Hilal: if observatory data
indicates that sighting is possible, then this can be
used when drafting the Islamic calendar and
determining dates. However, this determination
should not be considered final, because the definitive
confirmation depends on actual Ru’yah (sighting). If
the moon is sighted, then the new month begins. In
this way, both scientific research and Shari‘ah
guidance can be observed together.

This is precisely the method used for the Umm al-Qura
calendar in Saudi Arabia. They prepare an annual
calendar for administrative purposes, but each month
they still conduct an actual moonsighting, after which
they make the official announcement of the new
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month. Many times, they even go against their pre-set
calendar.

| personally prepare the Islamic calendar in Australia
on this same basis. Naturally, the calendar is prepared
once a year, not every month. On the 29th day of each
lunar month, if the observatory indicates that Ru’yah
is possible, | record that month as having 29 days. If
visibility is not possible, | record it as 30 days. In this
way, we act upon scientific findings while adhering to
Shari‘ah by ensuring that every month the actual
sighting of the moon is attempted. If the moon is
sighted, the new month begins; if it is not sighted, the
current month is completed as thirty days.

Since both scientific research and Shari‘ah rulings are
being observed, we face no difficulty - and by the
grace of Allah 8, our calendar remains almost always
accurate. On the rare occasion that it differs from
actual sighting, we make the necessary correction for
that month according to whether Ru’yah occurred or
not. This rarely happens because, when constructing
the calendar, we only consider cases where Imkan al-
Ru’yah (possibility of sighting) exists; we never base it
on a scenario where sighting is impossible. (A detailed
discussion on Imkan al-Ru’yah will follow later.)
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Note:

Our reliance on scientific data is limited to this extent
- if, according to the observatory, sighting is possible,
we accept witness testimonies of Ru’yah. But if,
according to the observatory, sighting is impossible,
and someone claims to have seen the moon, we do
not accept such testimony. This is because a testimony
that is rationally impossible cannot be accepted in the
first place.

Imkan al-Ru’yah (Possibility of Sighting)

Let us now discuss in detail what the criteria for Imkan
al-Ru’yah (possibility of sighting) actually is.

5.1 Linguistic Meaning of Hilal

To begin, we must understand what the word Hilal
itself means in Arabic. Linguistically, Hilal signifies
“appearance” or “manifestation.” It is called Hilal
because it becomes visible to people.

Shaykh al-Islam lbn Taymiyyah explains the linguistic
meaning of Hilal as follows:
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Translation:

“The Hilal is a visible phenomenon observed with the
eyes. The most reliable knowledge is that which is
witnessed by sight. Hence, it was named Hilal,
because its root denotes appearance and clarity -
whether heard or seen. Some have said that its
original meaning is ‘raising the voice’; since people
used to raise their voices upon seeing it, they named
it Hilal"*

Thus, the Hilal is something that must be seen with
the eyes - it is defined by its visibility. Those who
announce the sighting beforehand, without ever
having seen the moon, contradict the very essence of
the word Hilal itself. How can a voice of Takbir be
raised for a moon that was never seen?

5.2 Some Important Terminologies

The essence of the SharT rulings regarding Ru’yat al-
Hilal is that this important task should be carried out
with full care and attention. For this reason, scholars

T Ru’yat al-Hilal wal-Hisab al-Falaki: 48
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in every era have made use of all available means of
their time.

In connection with Ru’yat al-Hilal, it is necessary and
beneficial to understand the following astronomical
terms and principles, so that any decision related to
the sighting may be made with complete confidence
and firmness - especially in cases where the moon is
not visible due to clouds or other reasons. Through
this, one can verify the testimony from another city to
see whether the moon was truly hidden by clouds or
if the moon existence or new moon time (the time of
the new moon’s birth) had not yet occurred.

Such situations often arise where people testify that
they have seen the moon, while at times the moon
actually sets before the sun. Should we then accept
someone’s testimony merely because he is a Muslim?
There are even cases where the moon has not yet
been born anywhere in the world, but a testimony
arrives claiming that the moon was seen. Sometimes,
testimonies even come on the 28th night that
someone has sighted the moon - while it is known that
the moon has not even come into existence yet.

If we reject such testimony, we are accused of not
accepting a Muslim’s word. Even if we do not say that
the witness is lying, it may be that he saw some other
white object in the sky and thought it was the
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crescent. There are many such things visible in the sky,
but that does not make them the moon.

Therefore, it is necessary to understand the following
terminologies:

1. Muhag (Time Unseen)

2. Tawlid al-Qamar (New Moon / Conjunction)
3. Wujud al-Qamar (Moon Existence)

4. Imkan al-Ru’yah (Probability of Moonsighting)
1. Muhaqg (Time Unseen):

When the moon orbits around the earth, there comes
a time when the illuminated part of the moon faces
the sun, and its dark side faces the earth. At that time,
the moon lies between the earth and the sun. This
period is called Muhdg (Time Unseen). The New Moon
is the exact midpoint of the Muhag phase. About one
day and one night occur before it, and one day and
one night after it, meaning the total duration of
Muhaq usually covers two nights and sometimes
three, including their days.

2. Tawlid al-Qamar (Conjunction / New Moon)

In Arabic, the New Moon is referred to as Milad al-
Hilal, Wiladat al-Hilal, or Tawlid al-Qamar, while in
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Urdu it is called ljitima“ al-Shams wal-Qamar (the
conjunction of the sun and moon).

What happens is that Allah 35 has set fixed stages for
the moon, which He described in the Qur’an as:

“JyGa 55483” - “He has determined its phases.”’

When the moon completes its phases and comes
directly in line with the sun, with the earth also in the
same line, the New Moon Time begins.

Important clarification:

It must be made clear that the moon is not actually
“born.” The use of terms like “birth” or “formation” of
the moon is merely an expression. It is only a technical
term that has been used conventionally.

For the beginning of the month, Islam has based its
rule upon Ru’yat al-Hilal, not upon the New Moon
Time or Tawlid al-Hilal. And Ru’yah means that after
the sun has set, the moon becomes visible. The moon
becomes visible when there is a distance of about 10—
12 degrees between it and the sun, the details of
which will be discussed later.

1Sdrah Yanus: 5
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3. Wujud al-Qamar (Moon Existence)

After the New Moon has occurred, if the sun sets
(Sunset) and the moon remains above the horizon for
some time afterward - even if for only one minute -
this is called Wujad al-Qamar (Moon Existence), since
the moon exists on the horizon after the setting of the
sun.

Now, the question arises: Can the date of the new
month be determined before the Moon Existence?
Some individuals claim that the mere existence of the
moon is sufficient.

For example, Dr. Professor llyas, in his paper on the
calculation system, writes:

“Using the difference between the time of moonset
and sunset, the method once used in the Republic of
Maldives eventually evolved, after several
adjustments, into accepting even a one-minute gap
between sunset and moonset as the beginning of the
new month - whether the crescent had formed or
not.”!

However, this notion is incorrect both rationally and
textually.

" Bayn al-Aqwami Islami Calendar — Urdu Translation: 19
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Rationally: Because when the moon is only a few
minutes old, it does not yet align perfectly between
the earth and the sun. It is slightly higher than the
sun’s line, which is why it sets after the sun. However,
its dark side still faces the earth while the illuminated
side faces the sun. Hence, such a moon - though it
exists - can never be seen. Even if one tries to view it
through a telescope, only the dark body of the moon
would be visible, which cannot be called a Hilal in any
sense.

Textually: Because the Shari‘ah does not accept
anything that is not yet a Hilal. The Shari‘ah has based
the confirmation of the month on the sighting of the
crescent, and a crescent that is only one minute old
can never be seen under any circumstance.

4. Imkan al-Ru’yah (Probability of Moonsighting)

There is a significant difference between Wujad al-
Qamar and Imkan al-Ru’yah. For Wujdad al-Qamar, it
is sufficient that the moon remains above the horizon
even for one minute after sunset. However, for Imkan
al-Ru’yah, once Wujid al-Qamar occurs, the moon
must move approximately twelve degrees away from
the sun so that it escapes the intensity of the sun’s
rays and its illuminated part becomes visible to us. If
the sky is clear, the moon can then be seen with the
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naked eye. This period is known as the Imkan al-
Ru’yah time.

Since it is clear that without Imkan al-Ru’yah the
moon cannot be sighted, it is essential that the Islamic
calendar be based upon Imkan al-Ru’yah. Doing so can
remove all existing differences. Unfortunately, those
who raise the banner of science often neglect even
Imkan al-Ru’yah. In fact, some of them rely solely on
Wujad al-Qamar, and others go further - basing their
judgment on the new moon itself, even if moonset
before sunset occurs. Scientifically, both approaches
are incorrect, for no astronomer in the world can
claim that the moon can be sighted at the moment of
Wujad al-Qamar or Tawlid al-Qamar.

A renowned astronomer, Professor Dr. Muhammad
llyas, visited Sydney some years ago. In conversation
on this topic, he also emphasised that if the calendar
were based on Imkan al-Ru’yah, there would be no
disagreement.

He added a technical point that if the angular
separation between the sun and moon - or the time
difference between sunset and moonset - is around
forty minutes (roughly ten degrees), the moon can be
seen; otherwise, it cannot.

From the above discussion, it is evident that scientific
research and Shar7 injunctions are perfectly
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compatible and can easily coexist. The real problem
arises when neither is followed - when those acting
upon Shari‘ah are labelled “backward,” while those
ignoring both science and Shari‘ah cause confusion.
This negligence leads to disputes, divisions, and even
three different ‘Eids in a single country, becoming a
source of mockery for non-Muslims.

The blame lies on those who neither adhere to
Shari‘ah principles nor uphold scientific accuracy,
resulting in the corruption of people’s fasts and ‘Eids.
Few realise that observing a fast in Sha‘ban, believing
it to be Ramadan, is sinful - and celebrating ‘Eid while
it is still Ramadan is an even greater sin. Such errors
occur because Shari‘ah has been ignored, and science
too has been misused. It is hard to grasp what these
individuals truly want - they abandon Shari‘ah on one
hand and misapply science on the other, chanting
slogans of unity while spreading misguidance.

Today, with scientific progress, forming an Islamic
calendar is no longer as complex as before. Modern
observatories not only determine whether the moon
will be visible on a given day but also provide precise
astronomical data, including:

1. The exact moment the moon is born

2. The time of moonset
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3. The time of sunset on that day
4. The moon’s age (in hours)

5. The duration for which the moon will remain
above the horizon after sunset

6. The angular distance between the sun and moon
7. The moon’s altitude (its height above the horizon)

8. Whether the moon can be seen from a specific
location

9. The first place in the world where the moon will
be visible

10.The apparent size of the moon

All these details enable accurate planning while
remaining faithful to both science and Shari‘ah.

5.3 Conditions for Moon Visibility According
to the Observatory

Modern observatories provide detailed data and
analysis regarding the moon, allowing us to accurately
determine whether the moon will be visible on a
particular day, at a specific location, and at a given
time. Once these factors are clearly understood, fixing
lunar dates becomes an easy task, and based on this
information, an Islamic calendar can be prepared with
precision.
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However, the guiding principle remains unchanged:
even after creating a calendar, precedence will always
be given to Ru’yah Basariyyah (physical sighting of the
moon with the eye).

Below, we will examine two key factors identified by
observatories on which the visibility or non-visibility
of the moon depends.

1. Age of the Moon at Sunset

The first key factor is the age of the moon at the time
of sunset. Based on years of observation, when the
moon’s age is 20 hours or more at sunset, it is usually
visible. If it is younger than this, the chances of
sighting become extremely slim.

In records spanning over a century, there has been
only one instance when a 13-hour-old moon was
reportedly sighted - and even then, the elongation
and altitude must have been unusually high. Such rare
and exceptional cases cannot be taken as a standard
for determining Ru’yah (visibility).

2. Elongation — Distance Between the Moon and the
Sun

The second key factor is elongation, meaning the
distance between the moon and the sun. If this
distance is insufficient, the moon cannot be seen. How
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far must the moon be from the sun for it to be visible?
Scholars have differed on this point.

Some have said 8 degrees, but that is extremely rare
and contradicted by observation, and anything
contrary to observation cannot be used as a reliable
basis. Others have suggested 10 degrees, while most
researchers agree that the most accurate and reliable
measure is 12 degrees. This is because, based on
consistent observation, when the moon reaches
about 12 degrees away from the sun, it becomes
easily visible to the eye.

The author of al-Tasrih wrote:
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“When the moon becomes about twelve degrees
away from the sun, we can see it - the illuminated part
of it which is called the Hilal."*

This clearly shows that before this degree of
separation, the Hilal does not form; only when its
illuminated edge becomes visible to the eye can it
truly be called a crescent.

Tal-Tasrih: 52
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Similarly, in Sharh Chaghmini it is mentioned:

B,b 6,0 .. T i B e Ly e el 8 day 1315
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“When the moon becomes about twelve degrees
distant from the sun, we can see one of its edges - that
is the Hilal”t

At this point, it is appropriate to quote from Mawlana
Mdsa Khan Ruhani :& in his work Falakiyyat Jadidah,
who discussed this matter in detail. He wrote that due
to differences in celestial conditions, classical and
modern astronomers have expressed various views
regarding how far eastward the moon must be from
the sun at sunset for it to be visible:

1. Some said that if the moon is ten degrees east of
the sun at sunset, it will be visible.

2. Others said the separation should be eight
degrees.

3. Athird opinion held that the moon should remain
shining above the horizon for about 40 minutes
after sunset.

"Sharh Chaghmini: 70

128



4. A fourth opinion fixed the minimum distance at
twelve degrees.

5. A fifth view suggested between twelve and
thirteen degrees - and that beyond thirteen
degrees, neither the classical nor the modern
astronomers deemed any further distance
necessary.

He further explained that, according to the twelve-
degree opinion, by the end of the month the moon
will be hidden from the eye when it comes within
twelve degrees of the sun on either side - westward
before conjunction and eastward after conjunction -
making it invisible for roughly forty-eight hours.

Since the moon travels about one degree every two
hours, this means that for approximately forty-eight
hours at the end of each lunar cycle, the moon cannot
be seen. The new moon begins at conjunction (when
the angle between the sun and moon is zero), and
after roughly twenty-four hours, when it reaches
twelve to thirteen degrees east of the sun, it becomes
visible again.!

From this analysis, it is evident that the minimum
required separation between the moon and the sun
must be around twelve degrees for visibility. Although

" Falakiyyat Jadidah: 2/16-314
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some have mentioned ten or even eight degrees, the
eight-degree claim is extremely rare and contradicts
observation - and, as mentioned earlier, what
contradicts observation cannot be taken as a valid
criterion.

3. Altitude - The Elevation of the Moon from the
Horizon

The third crucial factor upon which the visibility of the
moon depends is its altitude. If the altitude is
insufficient, sighting the moon becomes impossible.
The term “altitude” refers to the angular height of the
moon above the observer’s horizon at the time of
sunset. For the moon to be visible, its altitude must be
at least five degrees above the horizon.

It is truly astonishing that some people raise the
slogan of “science” and claim that science has
advanced to the point where we can determine the
moon’s visibility purely through calculation - yet when
we examine the actual judgments made by these
claimants, it becomes abundantly clear that they
neither consider elongation nor altitude.

In fact, it has often been observed that they accept
differences of merely one or two degrees, and
sometimes even make decisions for ‘Eid and fasting
when the moon has already set before the sun (minus
altitude), a situation in which sighting the moon is
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scientifically impossible. Naturally, Shari‘ah cannot
approve such baseless and invalid decisions. One
wonders, then, what principles these individuals are
truly following. My intent in pointing this out is not
mockery, but rather to clarify the truth.

A few years ago, | discussed this matter with the well-
known Australian astronomer Dr. Nick Lomb, and he,
too, affirmed that if the moon has a minus or only two
to four degrees of altitude, or if it is the same day as
the new moon, sighting is simply impossible. He
further noted that the moon can only be seen one or
two days after the new moon, provided that the
difference between sunset and moonset is at least 47
minutes.

Dr. Nick Lomb discussed these factors in detail under
the heading Visibility of the Moon in his Sydney Sky
Guide (1997) on page 28.

| will quote just a few lines from this book so that the
reality of the matter becomes clear and evident. Dr.
Nick Lomb writes:

“At new moon we do not see the moon at all. It is then
in the same direction as the sun and so the lit side is a
way from us. A day or two after the new moon we
start seeing a small part of the lit side as a thin
crescent. The first visibility of the crescent is
sometime of interest for religious or other reason. It

131



can be seen low in the west after sunset one or two
days after new moon. A Malaysian astronomer (Dr.
llyas) has worked out a good rule-of-thumb to
estimate whether the crescent will be visible on a
particular evening or not. Sydney's latitude the time
lag between sunset and moonset is at least 47
minutes.”?

Dr. Nick Lomb has made the issue absolutely clear. For
many years, | have personally observed that those
who claim to follow science neither take this into
account for Ramadan nor for ‘Eid.

| have records from several years showing that those
who rely on astronomical calculations often make
announcements for fasting or ‘Eid even before the
moon is born, and at times, before the moon has even
set after the sun.

In the entire history of observatories, there has never
been a case where the moon had not yet been born,
yet some people announced the beginning of the
month. Unfortunately, those who rely on such
premature calculations often declare the start of
fasting or ‘Eid before the moon’s actual birth, causing
confusion among Muslims and invalidating their
observances according to the Shari‘ah.

" Sydney Sky Guide: 28,1997
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5.4 The full moon never completes on the
fourteenth when the beginning of the month
is declared before the actual sighting

It is often observed that those who begin fasting and
celebrate ‘Eid based on a pre-determined declaration
of the new moon - before the actual sighting - disrupt
the natural lunar cycle. As a result, the full moon
(Badr) appears not on the fourteenth, as it should, but
on the sixteenth or seventeenth. Similarly, the first
quarter (normally on the seventh) occurs on the
eighth or ninth, and the last quarter (usually on the
twenty-first) shifts to the twenty-second or twenty-
third according to their incorrect reckoning.

5.5 Impact on the fasts of Ayyam al-Bid

Because of such premature calculations, the Ayyam
al-Bid fasts are also affected. These fasts - a Sunnah of
the Prophet & - are meant to be kept on the 13th,
14th, and 15th of every lunar month. However, due to
these miscalculations, people end up fasting on the
12th, 13th, and 14th instead. Thus, just as they
invalidate obligatory fasts, they also distort Sunnah
fasts.

The Prophet & observed and emphasised various
types of voluntary fasts, among which the Ayyam al-
Bid fasts hold great virtue. The Prophet & consistently
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observed these fasts and advised his Ummah to do the
same. He said:
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"Fasting three days every month is equivalent to
fasting for a lifetime."!

AbU Hurayrah i narrated:
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"My beloved friend (the Prophet é%) advised me

regarding three things which | will never abandon until

| die - fasting three days of every month, performing

the Duha prayer, and sleeping in the state of having
performed Witr."?

‘Abdullah ibn ‘Amr ibn al-‘As ¢ narrated that the
Prophet & said:
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" Sahih Bukhari: 1979
2 Sahih Bukhari: 1978
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"It is sufficient for you to fast three days of every
month, for every good deed is multiplied tenfold, and
that will be equivalent to fasting for the entire year."!

For the purification and peace of the heart, these fasts
are of immense benefit. The Prophet & said:
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"Shall I not tell you something that removes malice
from the heart? Fast three days of every month."?

In this Hadith, the phrase Wahar al-Sadr refers to
inner malice, hatred, enmity, or excessive anger.
Subhan Allah! How profound this teaching is for
purifying the heart - whoever regularly observes these
three fasts will, by the grace of Allah ¥, remain free
from grudges, conflicts, and the destructive diseases
of the heart such as hatred, jealousy, anger, and
backbiting.

5.6 Hilal, Tarbee’, and Badr

These are the terms used to describe the various
phases of the moon. Their meanings are as follows:

After the new moon, the moon begins to move away
from the sun, and when the angle between them
reaches approximately twelve degrees, a thin crescent

" Sahih Bukhari: 1975
2Sunan al-Nasa'i: 2385
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becomes visible from the earth. This is called Hilal
(crescent). Thereafter, the moon continues to move
farther from the sun until, on the seventh day, the
distance between them reaches 90 degrees. At this
point, half of the moon is illuminated and visible - this
phase is known as Tarbee" (first quarter).

The moon keeps moving further away until, on the
14th day, it comes directly opposite the sun, with the
earth positioned between them. The angle between
the sun and the moon becomes 180 degrees, and the
entire face of the moon is illuminated - this is called
Badr (full moon).

Afterwards, the moon begins to move closer to the
sun again, and on the 21st day, half of it appears
illuminated once more, forming another 90- or 270-
degree angle with the sun. This phase is also called
Tarbee“ (last quarter).

Following this, the moon gradually wanes and returns
to the state of Mahdag (complete darkness).

The same details regarding Hilal, Tarbee‘, and Badr
have also been mentioned by Dr. Nick Lomb in the
Sydney Sky Guide 1997, on page 28. He writes:

At new moon we do not see the moon at all, as it lies
in the same direction as the sun and its illuminated
side faces away from us. A day or two after the new
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moon, we begin to see a small portion of its lit surface
as a thin crescent. Each day, more of the moon
becomes visible. After about a week, it reaches the
first quarter phase, when half of its illuminated side is
visible. About a week later, the moon’s full disk
appears - this is the full moon, which occurs when the
moon is positioned on the opposite side of the earth
from the sun.

From then onward, the visible portion of the moon
decreases daily. After another week, it reaches the last
quarter phase, where once again half of the
illuminated side is visible. Finally, about a week later,
the moon returns to the same direction as the sun -
this marks the new moon once again.!

" Sydney Sky Guide: 28,1997
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6 - Ikhtilaf al-Matali’

The difference in horizons is real and natural. The
moon follows a natural system, and its stages for each
day of the month are predetermined. Undoubtedly,
based on longitude and latitude, every region has its
own distinct horizon. There is no room for doubt in
this, as Allah % has clearly mentioned in the Qur’an:

“And We have appointed for the moon phases until it
returns like an old, curved twig.”?

And He also says:

“He it is who made the sun radiant and the moon
luminous, and determined its phases so that you may
know the number of years and the reckoning.”?

The phases are twenty-eight in total. The moon passes
through one phase each night, and when it completes
its final phase, it returns to the first one. It travels the
celestial path in twenty-eight nights, then it becomes
concealed, and after that it reappears as a crescent,
continuing its journey through the same phases.?

Those who claim to follow science, despite their
claims, do not consider the difference in horizons

' Sdrah Ya-Sin: 39
2Sdrah Yanus: 5
3 Al-Jami‘ li-Ahkam al-Qur’an: 17/446
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valid. They regard the sighting of the moon anywhere
in the world as sufficient for everyone, without any
distinction - an idea that defies logic.

The difference in time zones between countries is an
undeniable reality. The entire world cannot share the
same time simultaneously. If we are praying Zuhr in
Australia, it will be Fajr in Saudi Arabia. It is absurd to
argue that since Makkah is the centre of the Muslim
world, we should follow its timing for prayers, as this
would mean offering Fajr at the time of Zuhr here
simply because Fajr is being prayed at the Ka'bah. No
scholar or jurist holds such a view; all issue the ruling
that each region’s inhabitants perform their prayers
according to their local times.

Similarly, the reasoning that the beginning of
Ramadan or the days of ‘Eid should be determined
solely based on Makkah’s moonsighting, while
disregarding the local sighting, is equally invalid. Just
as local time is considered for prayers, local conditions
must be considered for moonsighting. Therefore,
fasting and ‘Eid should only be decided according to
the local sighting and date.

Shaykh ‘Abd al-'Aziz ibn Baz

The Grand Mufti of Saudi Arabia, Shaykh ‘Abd al-‘Aziz
ibn Baz, has written explicitly in one of his articles that
the horizons (Matali’) of the moon cannot be the
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same throughout the world, nor is it correct to make
Makkah al-Mukarramah the central reference for
moonsighting for the entire Muslim world. He wrote:

“The issue of Ikhtilaf al-Matali® (difference of
horizons) in moonsighting is one in which the scholars
have differed. After discussion on this matter in a
session of the Dar al-Ifta’, the majority opinion
concluded that the correct view is that each region
should rely upon its own local sighting. In this regard,
the people of each region should refer to their local
scholars.”

At the end of the same article, he wrote:

“Some people believe that the moonsighting of
Makkah al-Mukarramah should be taken as the basis
for determining the beginning of Ramadan and the
‘Eid days for the entire world. There is neither any
evidence for this in the Shari‘ah, nor any foundational
basis for it.”!

Imam Muhyt al-Din al-Nawawi &, stated:
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" Al-Bahth al-Islami, Dhal-Hijjah 1399 AH
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“According to our scholars, the correct view is that the
sighting in one place does not apply to all people in
general, but only to those nearby - within a distance
in which shortening the prayer (Qasr) would not be
permitted.”?

According to Imam al-Nawawi, the limit does not
extend beyond 78 kilometres.

Imam Ibn Rushd al-Andalusr states:

“All scholars are in agreement that the sighting of the
moon in one region cannot be applied to distant lands
such as al-Andalus and al-Hijaz.”?

This indicates that each region’s Ru’yah is confined to
its own horizon and is not universally binding on far-
off places.

Regarding Ikhtilaf al-Matali’, the incident of ‘Abdullah
ibn ‘Abbas ¢ and Kuraib £ is sufficient proof:

Narration:

Kuraib & said: “Umm al-Fadl bint al-Harith sent me to
Mu‘awiyah £ in al-Sham. | arrived there, fulfilled her
task, and it so happened that the month of Ramadan
began while | was in al-Sham. | saw the moon myself
on the night of Friday. Later, when | came back to

" Sharh Muslim, al-Nawawi: 7/277
2 Bidayat al-Mujtahid: 2/148
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Madinah, ‘Abdillah ibn ‘Abbas ¢ asked me when we
had seen the moon. | replied, ‘We saw it on the night
of Friday. He asked, ‘Did you see it yourself?’ | said,
‘Yes, and many others saw it too, and Mu‘awiyah
fasted.” Ibn ‘Abbas ¢ said, ‘But we saw it on the night
of Saturday. We will continue fasting until we
complete thirty days or see it (ourselves).” | said, ‘Will
you not be content with the sighting and fasting of
Mu‘awiyah?’ He replied, ‘No. This is how the
Messenger of All3h & commanded us.”?

The former Chief Qadi of Makkah, ‘Allamah ‘Abdullah
ibn Humayd 4, authored an excellent treatise on this
topic titled “Tibyan al-Adillah fi Ithbat al-Ahillah,” in
which he quotes Shaykh al-Islam Ibn Taymiyyah:

“The proof in this matter is that we know with
certainty that during the era of the Sahabah and the
Tabi‘in, the crescent moon was often sighted in some
Muslim lands before others. This is a recurring natural
phenomenon that cannot change - western regions
see the moon earlier, and eastern regions later.
Undoubtedly, news of such sightings would reach
other regions during the same month. If it were
obligatory upon those who saw it later to make up
(Qada’) for the missed fasts based on earlier sightings,
then the early generations would have exerted effort

1 Sahih Muslim: 1/407
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to investigate moon sightings in all parts of the Muslim
world just as they did for their own cities.
Consequently, the obligation of Qada’ would have
been frequent in most Ramadans. Since no such
reports exist, this indicates there is no basis for such
an obligation. The Hadith of Ibn ‘Abbas & clearly
supports this.”!

6.1 The View of the four Imams

It is a commonly heard claim that all jurists agree that
if the moon is sighted anywhere in the world, fasting
and ‘Eid become obligatory upon everyone. This
statement is entirely incorrect - there is no consensus
among the Imams on this matter.

Below, | will mention the positions of the leading
jurists.

6.2 The View of the Shafi1 School

Only a few scholars from the Shafii school hold the
view that Ikhtilaf al-Matali* (difference of horizons) is
not to be considered. However, the majority of ShafiT
scholars maintain that it is indeed valid and must be
taken into account.

" Tibyan al-Adillah fi Ithbat al-Ahillah: 414-415
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Imam al-Nawawrt has already stated:

VBl o 0B o8 o b oWl e ¥ igh ) OF lubwol Wi eonally
Sl Lgd el
“According to our companions (the Shafiis), the
correct view is that a sighting in one place does not

apply to all people; rather, it applies only to those
within a distance where prayer is not shortened.”?

He further wrote:
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“If the crescent of Ramadan is sighted in one city but
not in another, then if the two cities are near each
other, they will share the same ruling. However, if they
are far apart, there are two opinions—the sounder of

the two is that fasting does not become obligatory on
the people of the distant city.”?

The ShafiT jurist Shaykh Zayn al-Din Ahmad ibn ‘Abd
al-‘Aziz al-Malibart writes:
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1 Sharh Muslim, al-Nawawi: 7/277
2 Rawdat al-Talibin: 2/348
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“When the sighting of the moon is confirmed in one
city, its ruling applies to nearby cities but not to distant
ones, and the distance is determined - according to
the soundest opinion - by the difference of horizons
(Ikhtilaf al-Matali‘).”*

6.3 The View of the Maliki School

Among the Maliki scholars, there is some difference of
opinion on this issue; however, the majority hold that
Ikhtilaf al-Matali* (difference of horizons) is valid.
Therefore, the sighting of the moon in one place does
not make it binding for people in another distant
location.

Imam Ibn Rushd al-Andalusi has already stated that
there is consensus ([jima‘) among the Maliki scholars
on this matter:

Sy WJUHSTEW O G eld o1 Y Al s 1gaad

“All Maliki jurists are unanimous that in distant
regions such as Hijaz and al-Andalus, the sighting in
one place does not apply to the other.”?

Likewise, Hafiz Ibn Hajar al-‘Asgalani has transmitted
from Hafiz Ibn ‘Abd al-Barr that the Maliki scholars are
agreed on this point:

" Fath al-Mu‘in: 260
2 Bidayat al-Mujtahid: 2/148
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“Ikhtilaf al-Matali‘ is recognised as valid. All Maliki
jurists are agreed that the sighting in one distant
region - such as Khurasan - does not apply to another,
such as al-Andalus.”*

6.4 The Views of the Hanbali and Hanafi
Schools

The well-known view among the jurists of the Hanafi
and Hanbali schools is that Ikhtilaf al-Matali
(difference of horizons) is not considered. According
to them, if the moon is sighted anywhere in the world,
it is sufficient for all - whether in the East or the West.

Indeed, such statements are found in early Hanafi
works. However, an important question must be
asked: when these early jurists used the terms “the
entire earth,” “the world,” or “the East and West,” did
they have the same geographical understanding of the
globe as we do today? The answer is clearly no. At that
time, even the greatest geographers and explorers
regarded the inhabited world (al-rub‘ al-maskdn) as
far smaller, since regions such as Australia and
America had not yet been discovered, and many
islands in the far east and west were unknown. In fact,
the westernmost islands known then - Jaza'ir Khalidat

" Fath al-Bari: 4/123
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(the Canary Islands) - were believed to be the end of
the world. The detailed maps of that era reflect this
limited knowledge.?

Thus, when early jurists referred to the East and West,
they did not mean the entire globe. For instance,
Imam Abu Yusuf was called Qadri al-Mashrig wa al-
Maghrib (Judge of the East and West), though
obviously he was not the judge of the entire world.

When Hanafi jurists stated, based on the generality of
the Hadith, that the sighting in one place suffices for
all, this was never meant as a literal, global
application. Practically, it is impossible. If those same
scholars were alive today, they would undoubtedly
revise this view, because all scholars - without
exception - agree that actual visual sighting (Ru’yah
Basariyyah) is necessary, not mere astronomical
calculation.

If visual sighting is a condition, then logically, the
difference of horizons must be considered. It cannot
be said that a sighting in one region automatically
applies to the entire world. For instance, the time
difference between Australia and North America can
be substantial, at times approaching seventeen hours
(Sydney and Los Angeles are approximately 19 hours

" For further details, one may refer to Ghiyath al-Lughat under the
section Haft Iglim and study the map between pages 404-405.
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apart). If people in Australia were to wait for the North
American report, they would be forced to make their
decision around 1 p.m. the next day - deciding then
whether they should have fasted that morning or
celebrated ‘Eid.

Consider: In Australia, sunset may occur around 8
p.m., and no sighting is reported. If they then wait for
the western regions, by the time the sun sets in North
America, it will already be 1 p.m. in Australia. Should
people then decide in the afternoon whether they
should have fasted or celebrated ‘Eid that morning?
Clearly, such a system is absurd and impractical.

Hence, it must be understood that in the time of the
early jurists, the world was not as vast or
interconnected as it is today. The later Hanafi jurists
(Muta’akhkhirin) therefore found it necessary to
define and limit the range of Ikhtilaf al-Matali’,
recognising that in modern times it is neither logically
nor practically possible for one sighting to apply
globally.

Many of the later Hanafi scholars explicitly recognised
Ikhtilaf al-Matali® as valid, acknowledging that this
distinction is essential given the present
understanding of the world and the vast differences in
time zones and horizons.
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6.5 The Original Hanafi Position:

Firstly, it is important to understand that the primary
Hanafi texts, which contain the Zahir al-Riwayah (the
apparent narrations), are the six books authored by
Imam Muhammad &,. These books are:

1. Al-Mabsut

2. Al-Jami‘ al-Saghir
3. Al-Jami® al-Kabir
4. Al-Siyar al-Saghir
5. Al-Siyar al-Kabir
6. Al-Ziyadat

In these six books, the statement "é&.&j\ Sy pe "
(“There is no consideration for the difference in
horizons”) is not present. The notion that the Hanafi
school, in the issue of moonsighting, does not
consider the difference in horizons (" Sy e ¥

#ka)") is therefore inaccurate.

Additionally, the following Hanafi texts also do not
contain this phrase:
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1. Al-Mabsdt, Shams al-A'immah Muhammad ibn
Ahmad al-Sarakhst (d. 483 AH)

2. Al-Muhit al-Radawi, Radt al-Din Muhammad ibn
Muhammad al-Sarakhsi (d. 571 AH)

3. Khizanat al-Akmal, Abu Ya‘'qub Yasuf al-Jurjant al-
Hanafi (d. 522 AH)

4. Mukhtasar al-Hakim al-Shahid, al-Hakim al-Shahid
(date unknown)

5. Sharh Mukhtasar al-Tahawi, Abu Bakr al-Razi al-
Jassas (d. 370 AH)

6. Mukhtasar al-Qudari, Abl al-Husayn Ahmad ibn
Muhammad al-Qudart (d. 428 AH)

7. Tuhfat al-Fugaha’, ‘Ala’ al-Din al-Samarqandi (d. 539
AH)

8. Bidayat al-Mubtadi, ‘Al ibn Ab1 Bakr al-Marghinani
(d. 593 AH)

9. Al-Hawr al-Qudsi, Jamal al-Din Ahmad ibn Mahmiud
(d. 593 AH)

10. Al-Figh al-Nafi‘, Nasir al-Din Muhammad ibn Yusuf
al-Samarqgandi (d. 556 AH)

11. Al-Minhaj fi Madhhab al-Hanafiyyah, Abl Hafs
‘Umar ibn Muhammad al-‘Aqtli al-Bukhart (d. 576 AH)

12. Jawahir al-Figh, lbn Sahib (date unknown)
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13. Al-Hidayah, Abu Hafs ‘Imad al-Din ibn ‘Al al-
Marghinani (d. 593 AH) - a manuscript collection of
eight texts.
None of these sources mention the phrase :

"l Oy B Y

Additionally, the following texts also do not contain
this phrase :

14. Al-Wigayah, ‘Ubaydullah ibn Mas‘td Taj al-
Shari‘ah (d. 747 AH)

15. Jawahir al-Figh, Tahir ibn Salam al-Khwarizm1 (d.
771 AH) - available in manuscript form

16. Al-Nugayah, ‘Ubaydullah ibn Mas‘td (d. 747 AH)

17. Al-Islah, Shams al-Din Sulayman ibn Kamal Basha
(d. 940 AH) - available in manuscript form.

It is important to note that the first appearance of the
phrase "l 33y 5,6 ¥" (“There is no consideration
for the difference in horizons”) occurs in Fatawa
Khaniyyah by Qadr Khan (d. 592 AH). Prior to this,
none of the Hanafi texts contained this statement. In
fact, whenever the topic was addressed, the opposite
view was mentioned - éﬁa&j\ ) s (“The difference
in horizons is considered”).
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After the publication of Fatawa Khaniyyah, later
scholars began quoting this phrase, and over time it
became a widely held belief that the Hanafi Madh-
hab does not consider the difference in horizons for
moonsighting. However, this assumption is not
accurate.

Consider the words of ‘Allamah Imam Fakhr al-Din
Hasan ibn Mansur al-Uzjandi, famously known as Qadi
Khan (d. 592 AH):
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If we carefully examine the context of this statement,
it becomes evident that the issue upon which Qadi
Khan wrote the phrase:

g alb 3 allal) By 3y Yy

' Fatawa Qadi Khan, vol. 1, p. 176 (Dar al-Kutub al-‘Ilmiyyah,
20009).
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“There is no consideration for the difference in
horizons in Zahir al-Riwayah”

pertains to the category of Nawadir (rare or isolated
narrations).

In his Khaniyyah, Qadi Khan introduces this by saying
“pPlydl @ e 8”7 (“from Muhammad in Nawadir”),

which clearly indicates that this discussion is
connected to the preceding topic - thus confirming
that it falls under the category of Nawadir.

Now, consider this: if this statement truly belonged to
Zahir al-Riwayah (the primary and most authoritative
narrations of the Hanafi school), how is it that this
ruling is absent from the six principal books of Zahir
al-Riwayah, as well as from the foundational works
authored to elaborate upon those six texts?

How could such an important ruling remain unknown
to towering Hanafi authorities such as Imam al-
Tahawi, Imam al-Karakhi, Imam al-Jassas, Imam al-
Qudari, Imam al-Hakim al-Shahid, Shams al-A'immah
al-Sarakhsi, Imam Radt al-Din al-Sarakhsi, Imam Yasuf
ibn ‘Al al-Jurjani, Imam al-Samargandi, Imam al-
Kasani, and Imam al-Marghinani?

Such a notion is implausible and highly unlikely.
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Below, we present the statements of Hanafi jurists
who preceded Qadi Khan.

o ¥ ik OO0 Alall il Y gt i ol g OSTI31 ey
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1. The mentioned statement is found in the works of
Imam al-Quduri, Sharh Mukhtasar al-Karkht, al-Muhit
al-Burhani, al-Fatawa al-Tatarkhaniyyah, al-Fatawa al-
Hussamiyyah, al-Fatawa al-Kubra, and al-Fatawa al-
Walwaljiyyah.

Imam Radi al-Din Muhammad ibn Muhammad al-
Sarakhsi (d. 571 AH) states:
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2. “This applies when the two cities are close enough
that their horizons do not differ, because the sighting
(of the moon) does not vary between them - in such a
case, the ruling of one applies to the other. However,
if there is a great and extended distance between
them such that their horizons differ, then the ruling of
one does not apply to the other.”?

T Al-Muhit al-Radawi, vol. 2, p. 50 (Dar al-Kutub al-‘Ilmiyyah).
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Imam Abul-Hasan Ahmad ibn Muhammad al-Quduri
(d. 428 AH) writes:
-dglde IO 8\.’9.4 ol

3. “The horizons of the crescent moon differ.”!

Imam Al ibn Abt Bakr al-Farghanit al-Marghinant (d.
593 AH) writes, referencing al-Hawi:
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4. “And in al-Hawr, it is stated: if the people of one
town sight the crescent on Tuesday, and the people of
another town sight it on Wednesday, then each town
shall act according to its own sighting and shall not
rely upon the sighting of the other - because their
horizons differ.”?

Imam ‘Ali ibn Abt Bakr al-Farghani al-Marghinani (d.
593 AH) states:
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T Al-Tajrid by al-Qudari, vol. 3, p. 1467 (Dar al-Salam, Cairo).
2 Al-Tajnis wa al-Mazid, ed. Idarat al-Qur’an wa al- ' Ulim al-
Islamiyyah, vol. 2, p. 421.
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5. “This is an indication of what we have mentioned

that the ruling of the judge of one town is not binding

upon the people of another town”. !

Muhammad ibn ‘Abd al-Rashid al-Kirmant (d. 565 AH)
states:
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6. “If the horizons differ, the ruling of one is not

binding upon the other.”?

Imam Ahmad ibn Muhammad ibn Mahmud al-
Ghaznawrt (d. 593 AH) has written:
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7. “This applies when there is no difference between
the two towns that affects the horizons; but if the
horizons differ between them, the ruling of one town
is not binding upon the other.”?

Imam Abdul Rahman ibn Muhammad ibn ‘Amir
Wuhayb Abu al-Fadl al-Kirmanr (d. 543 AH) states:

" Ibid, 2/421

2 Jawahir al-Fatawa: Kitab al-Sawm, King Saud University
(manuscript)

3 Al-Mugaddimah al-Ghaznawiyyah, p. 239 (Department of Arabic
Language, University of the Punjab, Lahore, 1997).
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“If there is such a great distance between the two

locations that their horizons differ, then the ruling of

one does not apply to the other.

»nl

‘Allamah ‘Ala’ al-Din al-Kasanrt (d. 587 AH) states:

9.

S0P Loy cupiey dad ATl ol plog Loy o33 A Jal alo gy
W Sl 1gude o (2B s S Sl I A5 A1 el Sl a3
Olizsy (0o Lags 19 Jabl o8Y a9 sliad >F1 w) fal ad Oliasy 19sle0 ¢ Lagy
hiy & gk Yl Jal gy pasy Al ISl dijy dilael Spd
IO &gy gy AN I3 ol a9 OIS Olg c3gmgll oylm Y aall 3] (elds
G 13slol B Logy (3 Ol 13ue Vg 0o i 3 ) ot | ol Olaas
A OTUSS L ojliad U1 ) ol e mdy o agear Oliasy 190
) cu BLLI GOl 13 e ¢y g drmnd 045G WBg (i 0455 B
OY # Y1 oS cplldt a3 DB By ClST15) Ll calllall g Cald
oﬁra.ueéuu.w‘}syigwaxﬁmwwu\wawéw

eI

“If the people of one town fast for thirty days while

those of another fast for twenty-nine, then if the fast

of the first town was based on the sighting of the

" Al-Idah fi Sharh al-Tajrid — manuscript available in PDF format.
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crescent and it was verified by their judge - or if they
completed thirty days of Sha‘ban before beginning
Ramadan - then the people of the other town must
make up one day, because the Ramadan of the first
town was established through actual sighting, and the
absence of sighting in the other does not invalidate
that, for non-existence cannot oppose existence.

However, if the people of that town fasted without
sighting the crescent of Ramadan, or if the sighting
was not confirmed by their judge, nor did they
complete thirty days of Sha‘ban, then they acted
wrongly by fasting a day before Ramadan. The people
of the other town are not required to make up that
day, for as we have mentioned, the lunar month may
be either thirty or twenty-nine days.

This ruling applies when the distance between the
two towns is close enough that their horizons do not
differ. But if the distance is great, then the ruling of
one town does not apply to the other, for the horizons
of distant regions differ. Hence, each town should
consider its own horizon and not that of another.”!

"Bada’i‘ al-Sana’i’, vol. 2, p. 579.
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Now, we will present the statements of the jurists
who came after Qadi Khan.

Imam Burhan al-Din Mahmd al-Bukhart al-Hanafi (d.
616 AH):
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1. “And it appears that he inclined to the view that the
ruling of one town is not binding upon another town
at all - or at least not when their horizons differ - and
it is known that their horizons do indeed differ.”!

‘Allamah Kamal al-Din Muhammad ibn Abdul-Wahid,
known as Ibn Humam (d. 861 AH), states:
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2. “There is no doubt that this opinion is more
appropriate, for it is based on explicit textual
evidence. The other view is open to the interpretation
that the command to fast was directed to each group
of people according to their own sighting.”?

T Al-Muhit al-Burhani, vol. 2, p. 379 (Dar al-Kutub al-‘Ilmiyyah,
Beirut, Lebanon, 2004).
2 Fath al-Qadir, Ibon Humam, vol. 2, p. 314 (Dar al-Fikr, 1970).
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‘Allamah “Ali ibn Sultan Muhammad al-Hirawi, known
as Mulla ‘Al al-Qar1 (d. 1014 AH):
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3. “For the cause (sabab) of fasting is the witnessing
of the month. Thus, if the month is established by
sighting for one group, it does not necessarily become
established for others when the horizons differ - just
as when the sun sets or passes the zenith for some but
not for others, Zuhr or Maghrib becomes obligatory
for the former but not for the latter, since the cause
has not occurred for them. The author of al-Tajrid and
other scholars have chosen the view that the
difference of horizons (/khtilaf al-Matali‘) is to be
considered.”?

Zayn al-Din Abu ‘Abd Allah Muhammad ibn Abt Bakr
ibn ‘Abd al-Qadir al-Razi (author of Mukhtar al-Sihah)
(d. after 666 AH) states:
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"Sharh al-Nugayah, vol. 1, p. 567 (Dar al-Argam ibn Abi al-Argam,
Beirut, 1997).
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“The horizons (Matadli) differ, and the sighting of the
moon in one city does not become binding upon
another city unless their horizons are the same.”?

This statement clearly indicates that horizons differ,
and the sighting of the moon in one country is not
binding for another.

‘Allamah Fakhr al-Din ‘Uthman ibn ‘AlT al-Zayla (d.
743 AH) states:
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“The sounder view is that the difference in horizons
(I'tibar al-Matali‘) is to be considered, because every
people are addressed according to what applies to
them. The separation of the crescent from the sun’s
rays varies according to the regions, just as the

" Tuhfat al-Muldk, p. 138 (Dar al-Basha’ir al-Islamiyyah, Beirut,
1997).
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entering and exiting of prayer times differ from place
to place. When the sun passes its zenith in the east, it
does not mean it has done so in the west. Similarly,
the appearance of dawn and the setting of the sun
differ between regions - whenever the sun moves one
degree, it becomes dawn for some people, sunrise for
others, sunset for some, and midnight for others.

It is narrated that Aba Musa al-Darir, the jurist and
author of al-Mukhtasar, once travelled to Alexandria.
He was asked about a person who climbed the
lighthouse of Alexandria and continued to see the sun
for a long time after it had already set in the city - is it
permissible for him to break his fast? He replied: ‘No,
it is not permissible for him, but it is permissible for
the people of the city, for everyone is bound by what
applies to them!

The evidence for considering the difference in
horizons is the Hadith of Kuraib.”!

‘Allamah Ibn ‘Abidin al-Shami (d. 1252 AH) states:
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"Tabyin al-Haqa'iq, 1/321.
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“Know that there is no disagreement regarding the
existence of differing horizons - meaning, it may
happen that between two cities there is such a great
distance that the crescent appears on one night in one
of them but not in the other. The same applies to the
rising points of the sun, for the separation of the
crescent from the sun’s rays varies according to
regions. When the sun passes its zenith in the east, it
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does not necessarily do so in the west. Likewise, the
appearance of dawn and the setting of the sun differ,
for with every degree that the sun moves, it becomes
dawn for some people, sunrise for others, sunset for
some, and midnight for others - as al-Zayla"
mentioned.

As for the measure of distance in which horizons
differ, it is estimated as the journey of one month or
more, as stated in al-Qahistani quoting al-Jawahir, in
reference to the story of Sulayman %, who would
travel each morning and evening from one region to
another, the distance between which was a month’s
journey.

It is evident, however, that this reasoning is not
absolute. In Sharh al-Minhaj, al-Ramli noted that Taj
al-Tabrizi mentioned that the difference of horizons
cannot occur in less than twenty-four Farsakh, and my
father also gave this ruling - the stronger view being
that it is indeed a defined measure.

Now, the disagreement lies not in the existence of
differing horizons but in whether such differences are
to be considered. That is: must each people act
according to their own horizon, such that they are not
bound by the sighting of others? Or is the difference
in horizons not to be considered - meaning, once the
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crescent is seen in the east, it is binding upon those in
the west as well?

Some have held the first view - that each region
follows its own sighting - and this was adopted by al-
Zaylam and the author of al-Fayd, and it is also the
sound position among the Shafi‘iyyah, because every
people are addressed according to what applies to
them, as is the case with prayer times. Al-Durr al-
Mukhtar also supports this view by analogy to the
absence of obligation of Isha’and Witr upon one who
has not yet entered their times.

However, the Zahir al-Riwayah view - which is relied
upon in our Hanafi school and also by the Malikiyyah
and Hanabilah - is that the difference of horizons is
not considered, since the command is attached to the
general wording of the Hadith: ‘Fast upon sighting it/
This differs from prayer times, and the complete
elaboration on this issue is found in our
aforementioned treatise.”?

Shaykh al-Islam Allamah Shabbir Ahmad ‘Uthmani (d.
1369 AH) states:

“It is appropriate to consider the difference in
horizons between locations where the difference in
dates is typically more than one day. This is because

' Fatawa al-Shami (2/394), printed by Sharikat Maktabat wa
Matba ‘at Mustafa al-Babi al-Halabi wa Awladihi, Cairo, 1966.
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the texts explicitly state that the month is either 29 or
30 days long. Therefore, the testimony from a location
that would result in a month being less than 29 days
or more than 30 days should not be accepted.”?

Hadrat Muhaddith Kabir ‘Allamah Anwar Shah
Kashmiri (d. 1352 AH) states:
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“It is necessary to accept the statement of al-ZaylaT;
otherwise, it would lead to absurd consequences -
such as celebrating ‘Eid on the 27th, 28th, 31st, or
even 32nd day. For the crescent of the lands of
Constantinople may sometimes appear two days
before our own. Thus, if we begin fasting based on our
own crescent and later learn of the sighting in
Constantinople, it would require us to either advance
or delay ‘Eid. Similarly, if someone from
Constantinople, who began fasting earlier, were to
come to us before ‘Eid, confusion would arise.”?

" Fath al-Mulhim: 3/113.
2 al-‘Arf al-Shadhi: 2/145.
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‘Allamah Yasuf Banari (d. 1397 AH) states:
-J.,a Blows~ e tlhl\ é sy &333\ I4dd> 9

“They have verified that the occurrence of a
difference in horizons is approximately five hundred
miles.”?

‘Allamah Zafar Ahmad ‘Uthmant (d. 1394 AH) states:
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“Evenif it is accepted that the statement of Ibn ‘Abbas
indicates that the sighting of one region is not binding
upon another, such non-obligation would be
restricted by rational evidence - namely, that there
must be between the two regions a distance sufficient
to allow for a difference in horizons.”?

‘Allamah ‘Abd al-Hayy Farangi Mahalli Lakhnawi (d.
1304 AH) wrote in Majmu‘ah al-Fatawa (on the
margins of Khulasat al-Fatawa) in Persian, which
translates as follows:

"From both rational and textual perspectives, the
most correct opinion is that for two cities separated
by a distance sufficient to cause a difference in their

" Ma‘arif al-Sunan, 5/340.
21°1a" al-Sunan, 9/119.
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horizons - typically measured as a month's travel
distance - the sighting of the moon in one city should
not be considered valid for the other. However, in the
case of nearby cities with a distance of less than a
month's travel between them, the sighting of the
moon in one city should be considered binding and
necessary for the other. This opinion is completely
balanced and moderate.”!

Shaykh al-Islam Husain Ahmad Madanr (d. 1376 AH)
states:

“If there is such a distance between two locations that
not considering the difference would result in a
discrepancy of one day or more in the date, then the
difference in horizons between such locations should
be considered valid. This is because the hadiths
explicitly state that the month is no less than 29 days
and no more than 30 days.”?

Mufti Rashid Sahib (d. 1422 AH) quoted ‘Allamah
Banarmt & as writing: “In distant lands, the
consideration of the difference in horizons is a matter
of consensus (Iima‘).”

2 oY U by ¥ A B oy ) e ol 4 e LS

1 Jadid Fighi Mas3a’il, 2/21.
2Ma‘arif Madaniyyah, 10/17 - extracted from Anwar-e-Rahmat, p.
551.
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“As explicitly stated by Ibn ‘Abd al-Barr and others -
Bidayat al-Mujtahid by lbn Rushd; Fath al-Bari by lbn

»1

Hajar)”.

Mufti Shafi* Sahib (d. 1395 AH) states in his treatise on
moonsighting in great detail and mentioned that both
Allamah Shabbir Ahmad ‘Uthmant & and Allamah
Anwar Shah Kashmiri & held the same opinion - that
the difference in horizons must be acknowledged:

“In distant lands, this should be considered. Esteemed
Hanafi jurists, whose eminent status among the
Hanafi scholars is well established, have given
preference to this view.”?

6.6 The Views of the Later Hanafi Jurists

The Opinion of ‘Allamah Fakhr al-Din ‘Uthman ibn
‘Alr al-ZaylaT:

He states:

“The most appropriate opinion is that Ikhtilaf al-
Matali* (difference of horizons) should be taken into
account, because every community is addressed in
accordance with what applies to them. The separation
of the crescent from the rays of the sun differs across
various regions, just as the beginning and end of

" Ahsanul-Fatawa, 4/484.
2 Risalah Ru’yat Hilal, pp. 22-23.
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prayer times vary from place to place. When the sun
passes its zenith in the East, it does not mean it has
done so in the West. The same applies to the rising of
dawn and the setting of the sun. In fact, whenever the
sun moves one degree upward, it signifies dawn for
one region, sunrise for another, sunset for some, and
midnight for others.

It is narrated that Aba Musa al-Darir, the jurist and
author of al-Mukhtasar, once arrived in Alexandria
and was asked about a man who climbed the
lighthouse and could still see the sun, although for the
people below it had already set. Was it permissible for
him to break his fast? He replied: “It is permissible for
the people of the town below to break their fast, but
not for the man on the lighthouse, because each
person is bound by the ruling applicable to his own
situation.” The evidence for considering Ikhtilaf al-
Matali‘is found in the narration of Hadrat Kuraib .

‘Allamah al-ZaylaTm holds an eminent position among
the Hanafi jurists. Besides him, many other
distinguished Hanafi scholars have also affirmed that
Ikhtilaf al-Matali‘ is valid and must be recognised.

"Tabyin al-Haqga'iq: 1/321.
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The Opinion of ‘Allamah ‘Ala’ al-Din al-Kasani

The scholarly stature of ‘Allamah al-Kasani is well
known to every student of Islamic law. He writes:

“If the people of one city fast for thirty days, while the
people of another city fast for twenty-nine, then if the
fasting of the first city was based on confirmed Ru’yat
al-Hilal and it was validated by their judge, or they
completed thirty days of Sha‘ban and then began
Ramadan, the people of the second city must make up
one missed fast, because they broke the fast of one
day of Ramadan which had already commenced
through the confirmed sighting in the first city. The
fact that the moon was not sighted in the second city
does not invalidate the sighting of the first, since non-
existence cannot contradict existence.

However, if the fasting of the first city was without a
valid Ruyat al-Hilal, or it was not established before
their judge, nor did they complete thirty days of
Sha‘ban, then they erred by fasting a day prior to
Ramadan. The people of the other city are not
required to make up that day, since the month can be
either thirty or twenty-nine days.

This ruling applies only when the two cities are close
enough that their horizons do not differ. But if the
distance between them is large, then one city is not
bound by the ruling of the other, because distant lands
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have different horizons. Therefore, each city should
follow the Matla“ (horizon) of its own location, not
that of another.!

Mulla ‘Al al-Qart 4,

Also acknowledges the validity of Ikhtilaf al-Matali’, as
he writes:

“Since the cause (Sabab) of fasting is the witnessing of
the month, if it is established through sighting for a
certain group of people, it is not necessary that it be
established for others who have a different horizon.
Just as when the sun declines or sets for one group,
Zuhr or Maghrib becomes obligatory upon them and
not upon others, because the cause has not yet
occurred for those others. The author of al-Tajrid and
other scholars have also chosen this view - that the
difference of horizons (lkhtilaf al-Matali’) must be
taken into consideration.”?

Shah Walr Allah al-Muhaddith al-Dihlawi & also held
that Ikhtilaf al-Matali‘ (difference of horizons) is valid
and should be considered.

For detailed discussion, see the following authorities.?

"Bada’i‘ al-Sana’i': 2/579.
2Sharh al-Nigayah: 1.
3 Al-Musaffa Sharh al-Muwatta’: 1/286-287.
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1. Sahib al-Quddirt writes:

“When two cities are close enough that their horizons
do not differ, the ruling of one will apply to the other.
But if they are so far apart that their horizons differ,
then the ruling of one city does not apply to the
other.”?

2. ‘Allamah Shabbir Ahmad ‘Uthmant =« writes:

“Itis appropriate that Ikhtilaf al-Matali  be considered
between locations where the difference of dates
exceeds one day, for the Qur’an and Sunnah explicitly
state that a lunar month is either twenty-nine or thirty
days. Hence, any testimony that would lead to a
month shorter than twenty-nine or longer than thirty
days should not be acted upon.”?

According to him, sighting in Hijaz, Egypt, or Syria does
not necessitate sighting in Australia, because the lunar
date there is usually a day ahead or behind.

3. ‘Allamah Anwar Shah Kashmiri & supports al-
ZaylaT’s view, stating:

“The statement of al-ZaylaT must necessarily be
accepted; otherwise, it would lead to absurd
consequences such as celebrating ‘Eid on the 27th,

T Al-Fatawa al-Tatarkhaniyyah: 3/365.
2 Fath al-Mulhim: 3/113.

173



28th, 31st, or even 32nd day. This is because, at times,
the crescent in the regions of Constantinople appears
two days earlier than it does in our region. Thus, if we
begin fasting according to our own sighting, and
afterward news reaches us that the crescent had been
sighted in Constantinople, then we would have to
celebrate ‘Eid two days earlier. Similarly, if a person
from Constantinople, who began fasting according to
his local sighting, were to arrive here before ‘Eid, he
would end up fasting 31 or even 32 days if he followed
our calendar.”?

4. ‘Allamah Yasuf al-Binnart & writes:

“Scholars have established through research that
Ikhtilaf al-Matali® becomes valid for places
approximately 500 km apart.”?

5. ‘Allamah Zafar Ahmad ‘Uthmant « states:

“If the Hadith of Ibn ‘Abbas & indicates that one
region’s sighting is not binding upon another, it must
be understood rationally - that the two regions are far

enough apart for their horizons to differ.”?

6. ‘Allamah ‘Abd al-Hayy Farangi Mahalli s writes in
Majmu‘at al-Fatawa:

T Al-"Urf al-Shadhi: 2/145.
2 Ma‘arif al-Sunan: 5/340.
31°1a” al-Sunan: 9/119.
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“The most balanced and correct view, rationally and
textually, is that if two cities are so far apart that their
horizons differ - approximately a month’s journey -
one city’s sighting is not valid for the other. But in
nearby locations within that distance, one sighting
applies to both.”!

7. Shaykh al-Islam Husayn Ahmad Madani = also
maintained that if the distance between two locations
causes a difference of a full day or more, Ikhtilaf al-
Matali* should be recognised, since a lunar month is
strictly twenty-nine or thirty days.?

8. Mufti Rashid Ahmad 2 quotes ‘Allamah Binnart z:

“In distant lands, recognising lkhtilaf al-Matali‘ is a
matter of consensus, as stated by Ibn ‘Abd al-Barr and
others. Among Hanafis, it is also determined and
accepted.”?

9. Mufti Muhammad Shafi‘ & writes:

“The question of Ikhtilaf al-Matali* arises because the
sun and moon are always present, but their visibility
differs across regions - one place may be at dawn
while another at dusk. The debate among scholars is
not about whether horizons differ (that’s a given), but

' Jadid Fighi Masa’il: 2/21.
2 Ma‘arif Madaniyyah: 10/17, derived from Anwar Rahmat: 551.
3 Ahsan al-Fatawa: 4/484.
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whether that difference should affect legal rulings.
The jurists fall into three categories:

1. Those who always consider lkhtilaf al-Matali.
2. Those who never consider it.

3. Those who consider it for distant regions but not for
nearby ones.”!

He then explains that the last view - distinguishing
between Bildd Qaribah (nearby) and Bilad Ba‘idah
(distant) - is the most balanced, since ignoring the
difference in distant regions could lead to months
shorter than 29 days or longer than 30, which
contradicts explicit Qur'anic and Hadith texts.

Mufti Shafi’ concludes:

“In modern times, with air travel connecting the East
and West within hours, the practical reality of global
communication makes the consideration of Ikhtilaf al-
Matali* even more essential. For regions where the
difference in sighting could alter the number of days
in @ month, recognising lkhtilaf al-Matali* is both
necessary and consistent with the Hanaff school.”?

"Risalah Ru’yat al-Hilal: 22-23.
2 |bid.
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Darul-‘Ulim Deoband Fatwa (Jawab No. 67427):

According to the view of the later verifying scholars,
the sound and preferred (Mufta Bih1) position is that
Ikhtilaf al-Matali* (difference of horizons) in distant
lands (Mamadlik BaTdah) is real and legally valid.!

Binori Town Fatwa:

“Among the senior scholars of Deoband, such as
Mawlana Anwar Shah Kashmiri, Mawlana Shabbir
Ahmad ‘Uthmani, Mawlana Mufti Muhammad Shaff,
and Mawlana Muhammad Yasuf Binori (may Allah
have mercy on them all), Ikhtilaf al-Matali® is
considered valid, and this is the view upon which the
Fatwa (legal verdict) is issued.”?

Jami‘ah Farugiyyah Fatwa:

“It is clearly stated that the rulings related to fasting
and ‘Eid depend upon Ru’yat al-Hilal (sighting of the
moon). The people of the region where the moon is
sighted will be bound by the rulings that follow from
it, while those in regions where sighting has not been
established are not bound by the horizon of another
country. Every region has its own independent
horizon, due to which it often happens that the moon

" Fatwa ID: 1113-1094/N-10/1437.
2 Fatwa No: 144012201124 - Jami‘ah ‘Ulam Islamiyyah, ‘Allamah
Muhammad Yasuf Binori Town.
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becomes visible in one place but its effects or
appearance are not observable in another.
(A detailed Fatwa with strong evidences has been
written on this topic.”!

Jami‘ah Darul-‘Ulim Karachi Fatwa:

In Fatwa No. 711, dated 18/8/1431 AH, Darul-‘Uldm
Karachi has also clearly written in detail that Ikhtilaf
al-Matali* in distant lands is valid, and that Saudi
Arabia falls under the category of distant regions
(Bilad Ba‘idah).”

From the statements of these senior scholars, it is
evident that despite being from the Hanafi school,
they regarded Ikhtilaf al-Matali* as valid. Hence, it is
clear that according to the later Hanafi jurists, Ikhtilaf
al-Matali is considered valid.

Maulana Khalid Saifullah Rahmani writes:

In the session of Majlis Tahgigat Shar‘iyyah, Nadwat
al-‘Ulama’, Lucknow, held on 3—4 May 1967, scholars
and representatives from various schools of thought
collectively reached the following conclusions
regarding this issue:

1. The reality is that the entire world does not share a
single horizon; the difference of horizons (/khtilaf

" Fatwa Jami‘ah Fartqiyyah: 91/346, dated 6/9/1431 AH
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al-Matali*) is real and valid. This is a matter of
observable fact, not of juristic disagreement, and it
is also supported by Hadith.

. However, the jurists differ on whether this
difference of horizons is to be considered in matters
of fasting and breaking the fast. According to the
investigating scholars among the Hanafis and the
statements and evidences of the scholars of the
ummah, the Majlis unanimously decided that for
distant regions (Bilad Ba‘idah), the difference of
horizons is also valid in this matter.

. Bilad Ba'idah refers to regions so far apart that
there is normally a difference of one full day
between their moon sightings - meaning that the
crescent is seen in one region a day earlier than in
another. If the sighting in one of these regions were
made binding on the other, it would result in some
places having months of 28 days and others of 31
days. This view is supported by the narration of
‘Abd Allah ibn ‘Abbas .

. Bilad Qaribah (nearby regions) are those in which,
as a general rule, no one-day difference in sighting
occurs. Jurists have defined Bilad Ba‘idah as regions
separated by a distance of approximately one
month’s travel - around 500 to 600 miles - and
anything less is considered Bilad Qaribah. The

179



Majlis also recognised the need for a chart that
would indicate at what distance the horizon
changes, and which countries share the same
horizon.

. Most parts of India and Pakistan, as well as nearby
countries like Nepal, share a common horizon. The
scholars of the Indian subcontinent have always
acted accordingly, and experience also supports
that these regions do not have such a great distance
between them that would cause a one-day
difference in lunar dates. Therefore, if the moon is
sighted anywhere within these regions and its
sighting is legally verified, accepting it becomes
obligatory upon all people within these lands.

. As for countries like Egypt and the Hijaz, their
horizons are entirely different from that of the
Indian subcontinent. Hence, their sighting is not
binding or acceptable for India and Pakistan in any
circumstance, nor is the reverse acceptable,
because there is usually at least a one-day
difference between them, and sometimes even
more.’

' Jadid Fighi Masa’il: 2/22
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Shaykh al-Islam Ibn Taymiyyah writes in his Fatawa:

“Moonsighting differs according to east and west.
When the moon is seen in the east, it must necessarily
be visible in the west, because sunset occurs later in
the west than in the east. Therefore, if it has been
sighted in the east, it will have moved further away
from the sun and become brighter by the time the sun
sets in the west, making it even more visible there.
However, the reverse is not true - if it is sighted in the
west, it is not necessary that it should have been seen
in the east. This is because, in the west, the sun sets
later, and thus the moon becomes further from the
sun and brighter; whereas, in the east, at the time of
sunset, the moon remains closer to the sun.”!

‘Allamah ‘Abdullah Muhammad ibn Humayd, the
former Chief Qadr of Makkah, writes in his treatise:

“The times of sunset differ from one region to
another, and similarly, the difference of horizons has a
significant impact on moonsighting. The reason is that
when, in eastern regions, the moon is still hidden
within the sun’s glare, both the sun and moon
continue moving westward. By the time the sun
reaches the horizon in the western regions, the moon
would have moved further out of the sun’s brightness,
making it visible to them. Hence, the moon may be

" Tibyan al-Adillah fi Ithbat al-Ahillah: 414.
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sighted in the west on that day, while it remains
unseen in the east.”

The purpose of discussing these various points about
Ikhtilaf al-Matali“ is to establish that this difference of
horizons is valid and recognised. Therefore, every
country should rely on its own local horizon for
moonsighting.

6.7 Making the sighting of the moon in
Makkah Mukarramah the central reference

First, | quote the statement of Shaykh ‘Abdul ‘Aziz ibn
Baz. The Grand Mufti of Saudi Arabia, Shaykh ‘Abdul
‘Aziz ibn Baz, clarified in one of his articles that the
sighting of the moon cannot be the same throughout
the entire world. He further explained that it is
incorrect to designate Makkah Mukarramah as the
central reference point for moonsighting for all
Muslims across the globe. He writes:

“The issue of differing moon sightings is one in which
the scholars have expressed varying opinions. After
discussion within the Fatwa Council, the view that has
been deemed strongest is that every country should
rely on its own local sighting of the moon. Therefore,
in such matters, people should refer to their local
scholars for guidance.”
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At the end of this article, he writes:

“Some people hold the view that the determination of
Ramadan and ‘Eid should be based on the
moonsighting in Makkah Mukarramah for the entire
world. However, there is absolutely no evidence for
this in the pure Shari‘ah, nor does it have any basis.”!

The moonsighting system in Saudi Arabia has long
been a topic of discussion and analysis among
scholars. It is a well-known fact that the day and time
when moonsighting is officially declared in Saudi
Arabia often contradict clear astronomical principles.

Some people mistakenly assume that Saudi Arabia’s
announcements for Ramadan and ‘Eid are based on
actual sightings of the crescent moon. A simple
inquiry to any observatory would clarify whether it
was even possible to see the moon on the dates
announced - whether the moon was above or below
the horizon at that time.

For example, in 1412 AH (1992 CE), the official Saudi
announcement declared the first day of Ramadan to
be on March 4, 1992, implying that the moon had
been sighted on March 3, 1992. However,
astronomical data show that the new moon occurred
at 4:22 PM Saudi Standard Time on March 4, 1992 -

" Al-Bahth al-Islami, Dhul-Hijjah 1399 AH.
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meaning the moon did not even exist above the
horizon on March 3. Any observatory in the world
would confirm that sighting was impossible that
evening. If the Saudi sighting were genuine, it should
also have been visible in all neighboring regions - yet
it was not seen even the following day.

To illustrate this, consider the following four days on
which the start of Ramadan in 1412 AH (1992 CE) was
claimed based on moonsighting:

1. Saudi Arabia claimed moonsighting on March 3,
1992 - approximately 22 hours before the new
moon. Based on this claim, Ramadan began on
March 4, 1992, in Saudi Arabia, and this
announcement was followed by some parts of the
USA and Europe.

2. Egypt claimed moonsighting on March 4, 1992,
which was 2 hours and 34 minutes after the new
moon. In Egypt, Ramadan began on March 5, 1992,
as the moon was above the horizon 2 hours and 5
minutes later.

3. Morocco, some European countries, Pakistan, and
certain African nations reported moonsighting on
March 5, 1992, which occurred after the new moon.
Ramadan therefore began on March 6, 1992, in
these regions.
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4. India, Bangladesh, Réunion, Mauritius, and New
Zealand claimed moonsighting on March 6, 1992,
and accordingly began Ramadan on March 7, 1992.

In total, these countries reported moon sightings on
four separate days.

This raises a crucial question: How can such claims be
verified or refuted? Should the determination be
based solely on astronomical evidence, or is there a
legal (Shar) or jurisprudential (Fighi) foundation to
guide acceptance or rejection of such reports?

Furthermore, if all claims are considered valid, should
each nation adhere to its own local sighting - taking
into account the difference in horizons (lkhtilaf al-
Matali’) - or should the earliest sighting take
precedence, requiring others to compensate for
missed fasts?

Finally, is it even scientifically and logically possible for
the moon to be sighted on three or four consecutive
days in different parts of the world - or for it to appear
in one location, then disappear and reappear in
another after 24 hours?

Looking at the recent example of ‘Eid al-Adha in 2024,
the moon was visible for only three hours, yet this
brief window resulted in three separate ‘Eid
celebrations across Australia.
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To better understand the discrepancies, Dr. Khalid
Shaukat’s moon visibility map for the beginning of
Ramadan on March 10, 2024, in Saudi Arabia serves
as a useful reference. The map illustrates the regions
where the moon could theoretically be seen versus
where it was astronomically impossible to sight it -
highlighting how official announcements often
contradict observable and scientific data.

Saudi Arabia
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The following table illustrates examples of Saudi moon
sightings from 1992-1993:

Islamic Date of New Umm al-Qura Difference Moonsighting
Month Moon Calendar between Possibility
Sunset & Calendar
Moonsetin
Makkah
Muharram June 30, .

1413 AH 1992 July 1, 1992 +3 minutes July 2, 1992
Safar July 29,1992 | July 30,1992 | —20 minutes A”f;;; L
Rabr" al- August 28, August 29, . August 30,

Awwal 1992 1992 +6 minutes 1992
Rabrt" al- September September _11 minutes September 29,
Thani 26, 1992 27,1992 1992
Jumadal-Ol3 October 25, October 26, 28 minutes October 28,
1992 1992 1992
Jumadal- November November 25, +3 minutes November 26,
Thaniyah 24,1992 1992 1992
Raiab December December 25, +19 minutes December 26,
J 24,1992 1992 1992
o - January 22, January 23, . January 24,
Sha‘ban 1993 1993 9 minutes 1993
_ February 21, February 22, February 23,
Ramadan 1993 1993 Both together 1993
Shawwsl March 23, March 24, +8 minutes March 25,
1993 1993 1993
_ . April 21, . . .
Dhil-Qa‘dah 1993 April 22, 1993 —21 minutes April 24, 1993
Dhil-Hijjah May 21,
1413 AH 1993 May 22, 1993 | Both together | May 23, 1993
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1. Shaykh Ibn ‘Uthaymin states:
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“Accordingly, if the moon is sighted in Saudi Arabia, its
ruling does not become binding upon you unless you
sight it yourselves or it is sighted by those who are
near you and share the same horizon.”!

2. Fatwa from Binori Town:

When the distance between Pakistan and Saudi Arabia
exceeds 500 miles, making them distant lands, and
Pakistan has its own official moonsighting committee
responsible for observing and announcing the moon
for Ramadan and ‘Eid, it is not correct to rely on Saudi
Arabia’s moonsighting for Pakistan.?

Fatwa Number: 144112201200
3. Fatwa from Darul-‘Ulim Deoband:

There is a long distance between Saudi Arabia and
Australia. In countries with such long distances, it is
not correct to consider the moonsighting from one
place as valid for another place.?

"Majmi” al-Fatawa: 58/19

2Dar al-Ifta’: Jami‘ah ‘Uldm Islamiyyah, ‘Allamah Muhammad
Yasuf Binori Town.

3Dar al-Ifta’, Darul-"Ulom Deoband - Fatwa No. 605813
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4. Fatwa from Dar al-Ifta’, Jami‘ah ‘Uthmaniyyah
Peshawar:

“In the given situation, those residing in Pakistan must
determine ‘Eid and Qurbani according to their local
moonsighting. It is not permissible for anyone to
individually follow the Saudi moonsighting or
astronomical calculations for ‘Eid and Qurbani, and
such sacrifices will not fulfill their obligation.”*

5. Statement by Mufti Rashid Ahmad:

“The Saudi government’s moonsighting decision not
only contradicts the Hanafi school but also the
apparent observations, therefore it is not binding for
people in Pakistan.”?

6.8 The Entire Country Shares One Horizon

An objection is sometimes raised that the people of
Sydney should only consider their own local sighting
and not rely on sightings from Perth, Darwin, or Alice
Springs. The answer is that the jurists have clearly
stated that an entire country is regarded as having one
single horizon.

" Fatwa No. 8710/297/321
2 Ahsan al-Fatawa: 4/624
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‘Allamah Ibn Hajar al-‘Asqalant &, while discussing
Ikhtilaf al-Matali‘, quoted the statement of ‘Allamah
Ibn al-Majishin:

“Those in whose city the moonsighting is established
are obligated to act upon it. However, if the sighting is
confirmed before the supreme ruler (Imam al-A‘zam),
then the ruling applies to all people within his
dominion, no matter how vast, because in his
jurisdiction, all territories are considered as one city
since his command is effective throughout.”?

‘Allamah al-Shawkani expressed a similar view.?

Today, this principle is commonly implemented:
regardless of how vast a country may be, it is regarded
as one unified horizon. For instance, the distance
between Riyadh and Makkah al-Mukarramah is
approximately 940 kilometres, yet the sighting in
Riyadh is accepted for Makkah and vice versa.
Likewise, the sighting in Karachi (Pakistan) is accepted
for Peshawar, and Peshawar’s sighting for Karachi; the
same applies between Delhi and Kolkata in India.

Similarly, in Australia, the sighting in Sydney is valid for
the other cities, and their sighting is valid for Sydney.
This is the practice we follow.

' Fath al-Bari: 4/123
2 Nayl al-Awtar: 798

190



7 - Issue of Regional Sighting

In recent times, the issue of whether Australia should
accept the moonsighting of neighbouring countries
such as Indonesia and Malaysia has become highly
debated.

In 2002, a discussion took place at my home in the
presence of Hazrat Mufti Taqi ‘Uthmani. A few
scholars were also present at that time, and Hazrat
wrote that if the Ru’yah (sighting) in neighbouring
countries is possible, then there is no harm in
accepting their sighting in order to reduce differences.
The key point, however, is that this acceptance should
only occur if the sighting is possible; if the sighting is
not possible, it should not be accepted.

Hazrat’s visit to Brisbane was by invitation from the
local community, and he graciously visited Sydney as
well, honouring us with his company and valuable
time. Several discussions took place on various topics,
and among them, one companion raised the topic of
Ru’yat al-Hilal incidentally. His visit to Sydney was not
specifically for the discussion of moonsighting;
otherwise, a large gathering of scholars - especially
those who adhere to the Sunnah of Ru’yat al-Hilal -
would have been formally invited.
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At that time, there was a council known as Majlis al-
‘Ulama’ of Australia, consisting of scholars from
Pakistan, India, Bangladesh, and the Arab world, who
collectively followed the Sunnah of Ru’yat al-Hilal.
They unanimously agreed to rely solely on Australia’s
local sighting and not on that of neighbouring
countries. | found it appropriate to present Hazrat’s
suggestion before this Majlis, but all members
declined, stating that the cautious and correct
approach is to depend exclusively on Australia’s
sighting.

There were several reasons behind this stance, and
since all the scholars were united on this decision,
what could one person like Shabbir Ahmed possibly
do? This position has remained consistent to this day.

Currently, more than one hundred and fifty scholars -
spanning from Brisbane to Perth - are united under an
official Moonsighting Committee, which has, for many
years, organised systematic monthly observations of
the crescent moon. Alhamdulillah, this work
continues with unity and harmony.

However, in recent years, some individuals - who for
many years rejected the Sunnah of Ru’yat al-Hilal and
instead relied solely on astronomical calculations for
the start of Ramadan and ‘Eid - have now begun
guoting a suggestion made by Hazrat Mawlana Taqi
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‘Uthmani nearly eighteen years ago, arguing that
Australia should accept the moonsighting of
neighbouring countries.

Interestingly, these very individuals selectively accept
neighbouring countries’ sightings in some months and
reject them in others. We have records showing that
on certain occasions, Indonesia announced the
beginning of fasting or ‘Eid, yet these individuals did
not accept it.

Accepting sightings from regional countries raises two
issues:

Firstly, the term "Neighbouring Countries" is vague -
does it include Malaysia, Thailand, or China?

Secondly, filtering sighting reports becomes
increasingly difficult with a larger region. Past
experiences show unreliable reports from
neighbouring countries that cannot be verified,
complicating the process.

Another issue with regional sighting, particularly in
following Malaysia, is that Malaysia follows a
combined Ru’yah (sighting) and Hisab (calculation)
methodology, using criteria of 3 degrees altitude and
6.4 degrees elongation. On the 29th of each Hijri
month, an official moonsighting is conducted. If the
moon is sighted, the new Hijri month is declared.
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However, if the moon is not sighted but meets the
predetermined criteria, it is considered sighted but
obscured by clouds. This criterion is applied for nine
months of the year. However, for the months of
Ramadan, Shawwal, and Dhul Hijjah, the final decision
rests with the keeper of the seals.?

For many years, | have personally maintained detailed
records showing that the criteria adopted by some
regional countries do not align with the criteria we
follow here in Australia. There have been numerous
instances where the moon had not yet been born, or
even when it was, it was only one or two degrees
above the horizon - yet official announcements of
sighting were made.

In contrast, local individuals in those countries, who
make great efforts to observe the crescent and gather
in large numbers for actual visual sighting, often
report that they did not see the moon. Despite this,
the government authorities go ahead and officially
declare that the moon has been sighted.

| would like to present a few reservations here:

" Mohd Saiful Anwar Mohd Nawawi, Muhamad Syazwan Faid, Mohd
Hafiz Mohd Saadon, Raihana Abdul Wahab, Nazhatulshima
Ahmad, Hijri Month Determination in Southeast Asia: An Illustration
Between Religion, Science, and Cultural Background.
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1. We share the same time zone with our
neighbouring countries. Between Perth and
Indonesia or Malaysia, the time difference is barely
one or two minutes.

Note: Based on this same time zone, if the moon is
visible in Australia, it will also be visible in Indonesia
and Malaysia - and if it is not visible in Australia, it will
likewise not be visible there. Therefore, it is irrational
for us to depend on neighbouring countries when we
are certain that, due to being in the same time zone,
there is virtually no difference in the moon’s age or its
elongation - perhaps not even by a single degree.

2. For several years, we have observed that
neighbouring countries do not strictly follow actual
visual sighting.

3. Even if we were to establish a committee there to
keep us informed of their sighting and announce
that we rely on their testimony - if their observers
fail to see the moon, yet their government officially
declares its sighting - what will we tell our people?
If we say that our representatives did not see the
moon, people will ask, “Are you implying that the
neighbouring government is lying or disbelieving?”

195



This is precisely why scholars who uphold the
Sunnah method of Ru’yat al-Hilal unanimously say:
How can we rely on neighbouring countries under
such conditions?

This is not a matter of Figh (jurisprudence); it is an
issue of reliability and credibility.

4. Even if we were to accept the sighting of
neighbouring countries, those who follow
astronomical calculations would still not join us.
They determine the dates of Ramadan and ‘Ed
months in advance, regardless of actual sighting.

Hence, the very purpose of unity would still not be
achieved.

| have discussed this issue several times with like-
minded scholars, but all of them firmly maintain that
we will not go beyond Australia for moonsighting.

6. If we begin relying on external countries, the unity
among those who adhere to the Sunnah method of
Ru’yat al-Hilal will be broken.

7. As | have already mentioned in the discussion on
Ikhtilaf al-Matali’, according to the later Hanafi
jurists who recognise the validity of differing
horizons, a distance of 600-700 kilometres is
considered within Bilad Qaribah (nearby regions).
Anything beyond that is classified as Bilad Ba‘idah
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(distant regions). Since the distance between Perth
and Indonesia exceeds 2000 kilometres, we cannot,
from a juristic standpoint, accept Indonesia’s
sighting.

Scholars of astronomy have explained in detail that at
the time of sunset, the moon’s age must be more than
20 hours, and the angular distance between the moon
and the sun should be at least 10 degrees. If it reaches
12 degrees, the crescent can be seen easily, provided
the sky is clear. Based on over 32 years of observation,
whenever the moon’s age exceeds 20 hours and its
distance from the sun is over 10 degrees, the crescent
is visible under clear conditions.

The following examples highlight this problem:
« Shawwal 1435 (27 July 2014):

The moon’s age was only 8 hours with a 3° separation
between the sun and moon - making visibility
impossible across almost the entire world, including
Indonesia and Australia, both located in the black
zone (no-visibility region). Yet, Indonesia officially
declared the sighting.

« Shawwal 1436 (16 July 2015):

Despite reports from observatories confirming no
sighting, Indonesia’s Ministry of Religious Affairs
announced the start of Shawwal. The moon’s age was
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less than 6 hours, and it was not seen anywhere, from
Japan to the United States.

« Ramadan 1437 (5 June 2016):

The moon’s age was less than 4 hours - astronomically
impossible for visibility - yet a sighting was officially
declared in Indonesia. Even trained observatories
confirmed they did not see the moon.

« Shawwal 1438 (24 June 2017):

The moon was under 5 hours old, but an official
announcement of sighting was made, although local
observers reported cloudy skies and no visibility.

« Ramadan 1441 (23 April 2020):

The moon’s age was under 7 hours, and multiple
observatories confirmed no sighting across
Indonesia, yet the government still declared the
beginning of Ramadan.

Across these vyears, the pattern is clear:
In each case, scientific data and verified reports
contradicted the official government declarations of
sighting. The crescent was not visible even under ideal
conditions, and Australia - sharing the same visibility
zone - was also in regions where sighting was
astronomically impossible.
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Even if one argues for regional sighting, how can such
a system be credible if it must exclude Indonesia - the
world’s largest Muslim population - due to unreliable
reports? Once a country of that scale is excluded, the
very concept of “regional sighting” collapses in
practice.

For these reasons, limiting moonsighting to Australia
is more logical and practical, as adopted by major
Muslim countries like Saudi Arabia, Egypt, and
Morocco.

Historically, this approach aligns with the practice of
following the decision of the local Imam or governor
within political boundaries. In countries without an
Imam, scholars take on this role.

The Grand Mufti of Saudi Arabia, Shaykh ‘Abdul ‘Aziz
bin Baz, explicitly stated that the horizons of the entire
world can never be unified. He affirmed that using
Makkah as the global reference point for
moonsighting has no basis in Shari‘ah. Following
discussions at Dar al-Ifta’, the majority of scholars
agreed that local moonsighting, accounting for
differences in horizons, should be adopted.

Shaykh al-Islam lbn Taymiyyah also explained that
during the time of the Sahabah and Tabi'in,
moonsightings varied naturally between regions.
Despite this, there is no evidence that people were
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required to retroactively fast or unify their dates. This
demonstrates that differences in horizons were
accepted without causing disputes. These
perspectives affirm that local moonsighting is a
practical and authentic approach rooted in the
Sunnah and early Islamic tradition.
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8 - Misconceptions About the 2nd
Day Moon

It is extremely unfortunate that even educated people
today, when speaking without knowledge, say things
like: “Look how fat and big the moon is-it must be the
second or third day”. They possess neither knowledge
of Hadith nor of science, yet they themselves are
misguided and are misguiding others.

There are more than forty Ahadith in the collections
of Hadith stating: “See the moon and begin fasting,
and see the moon and celebrate ‘Eid.” We should
adhere to the instruction of the Prophet of Allah &
regarding the sighting of the moon. In any case, the
entire evening of the 29th should be carefully
observed. In Australia, when the moon is not seen, the
Sunnah of the Prophet & is followed by completing
the lunar month as thirty days.

Keep in mind that the moon appears thicker and larger
on the 30th of the month. The reason for this is that
the moon’s age increases by approximately 24 hours
each day. For instance, after the 29th of a lunar month
has passed, the new moon does appear on the
horizon immediately after sunset. However, if its
altitude is around four to five degrees, its age is
eighteen hours, and it remains visible on the horizon
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for only fifteen to twenty minutes, then although the
moon is technically present, there is no possibility of
sighting it. In such a case, the lunar month will be
completed as thirty days.

By the next evening, the age of that same moon will
be forty-two hours, its altitude on the horizon will
reach twelve degrees or more, and it will remain
visible for a longer period-such as one hour-and it will
appear larger. Nevertheless, it will still most certainly
be the moon of the first night.

In this matter, the foundation in Hadith and Islamic
law is that the ruling of the new month is based on
Ru’yah (actual sighting). It is not based on whether the
moon appears small or large, or on its Qurb or Bu'd
(apparent distance). The core principle is simply
visibility.

Our Prophet Muhammad & foretold this: Shu‘bah
narrates that the Messenger of All3h & said:

“From among the signs of the Hour is that the moon
will appear large.” At times, the new moon will be
seen during the night, and people will say: “It is the

moon of the second night”.!

" Musannaf Ibn Abi Shaybah: 37553
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Imam Tabarani reports in al-Mujjam al-Awsat: The
Messenger of Allah &8 said:

"From among the signs of the Hour is the swelling of
the crescents, and that the new moon will be seen at

night and it will be said: it is for two nights".?

That is, one of the signs of Qiyamah is that the new
moon will appear full and clear, and due to its clarity
and obviousness without any effort or search, it will
be sighted instantly and people will say, “This moon is
two nights old!” Whereas in reality, it is the moon of
the very night it was sighted.

Imam Tabarani also narrates in al-Mu’jam al- Kabir a
Sahih (authentic) Hadith:

"From among the signs of the Hour is the swelling of
the crescent moons, and that the new moon will be

seen at night and people will say: it is for two nights".?

This is also a sign of the approaching Hour-the new
moon will appear full and large, and once again
people will claim that it belongs to the previous night.

Imam Muslim, in his Sahih, dedicated a chapter
specifically to this issue of the moon appearing fat or
thin. He clarified that the crescent’s size carries no

" Al-Tabarani, al-Mu‘jam al-Awsat: 9/147
2 Al-Tabaraniin al-Mu‘jam al-Kabir: 10/198
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legal weight when determining the start of a month.
The title of the chapter is:
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"Chapter: Clarifying that it does not matter whether
the crescent is large or small, for Allah, the Most High,
causes it to appear for sighting, and if it is obscured,
then complete thirty days."

In this chapter, he narrates:

Abu al-Bakhtari reported: “We saw the new moon of
Ramadan while we were at Dhat ‘Irqg. We sent a man
to Ibn ‘Abbas 2 to ask whether the sighting of a small
crescent had any defect in it. Ibn ‘Abbas replied that
the Messenger of Allah & said: Verily, Allah deferred
its sighting, and if it is hidden from you, then complete
it as thirty (days)”.

A similar narration appears in Mishkat al-Masabih,
also transmitted by Imam Muslim:

Abu al-Bakhtari said: “We went out to perform
‘Umrah, and when we camped in the valley of Nakhla,
we tried to sight the new moon. Some people said it
was three nights old, while others said it was two
nights old. We later met Ibn ‘Abbas ¢ and told him
what had happened. He asked which night we had
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seen it. When we told him, he said: ‘The Messenger of
All3h &3 deferred it until it is seen, so the count begins
from the night it was seen’. !

To conclude, in matters of moonsighting, we must
adhere strictly to the clear guidance of the Prophet
#B: the start and end of the lunar month are based
solely on actual sighting (Ru’yah), not the moon’s size,
shape, or apparent age. Mistaken assumptions - such
as judging the date by how “big” the moon looks -
contradict both scientific understanding and the
teachings of our Din.

" Mishkat al-Masabih 1981
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9 - The Fast of Yawm al-Shakk (29th
of Sha‘ban)

Some people say that since there is uncertainty on the
30th of Sha‘'ban - whether it is still Sha‘ban or the
beginning of Ramadan - they choose to fast out of
precaution. The question is: Will such a fast be
counted as part of Ramadan?

The answer is found in the Hadith. ‘Ammar ibn Yasir
# narrated:
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“Whoever fasts on the day concerning which there is
doubt, has disobeyed Abu Al-Qasim.”?

Imam Abu Bakr ibn Abt Shaybah relates an incident
concerning ‘Ammar ibn Yasir #2;:

“Ammar ibn Yasir &2 and some companions brought
roasted meat on a day that was uncertain - whether it
was from Ramadan or not. Everyone gathered to eat
except one man who stepped aside. ‘Ammar £ said
to him, ‘Come and eat.” The man replied, ‘l am fasting.’

"Sunan al-Nasa'i: 2188
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‘Ammar i then said, ‘If you truly believe in Allah and
the Last Day, then come and eat.””?

Reflect on how strict the Companions 4% were
regarding Yawm al-Shakk - they would not fast on this
day at all, and if someone did, they would ask him to
break the fast.

‘Abdullah ibn ‘Umar ¢ used to say:
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“Even if | were to fast the entire year, | would not fast
on the day of doubt.”?

The prohibition of fasting on Yawm al-Shakk is
because the Prophet # clearly instructed that the
beginning of Ramadan is based on sighting the
crescent (Ru’yat al-Hilal). Fasting before confirmed
sighting is, therefore, against the explicit command of
the Prophet 5.

Hence, Muslims should wait for confirmed sighting on
the 29th of Sha'ban. If the crescent is sighted,
Ramadan begins; if not, Sha‘ban should be completed
as thirty days.

"Musannaf Ibn Abi Shaybah: 4/111
2Musannaf lbn Abi Shaybah: 4/109
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10 - Determining ‘Eid al-Adha
According to the Day After ‘Arafah

These days, a very appealing idea is being presented -
that since the Hujjaj, who are thousands of miles away
from us, are performing the rites of Hajj, we too
should offer our sacrifice on the same day after Yawm
‘Arafah. They say that when the pilgrims realise that
although they are far from their families, yet the entire
Muslim world is sharing their happiness, it increases
their joy. Therefore, we should celebrate ‘Eid al-Adha
on the day following Yawm ‘Arafah along with the
Hujjaj.

The question is: Does the Shari‘ah contain any
evidence that the rest of the world should celebrate
‘Eid on the day after Yawm ‘Arafah? And are Hajj and
Qurbani interlinked acts of worship, or are they
independent from each other?

As far as the Shari‘ah is concerned, there is no Hadith
in which the Messenger of Allah &8 said that the entire
world must offer sacrifice on the day after Yawm
‘Arafah. Since there is no such evidence, the invalidity
of this view is self-evident.

Regarding the claim that Hajj and Qurbani are related,
this too is baseless and completely incorrect. There is
no proof for it in the Qur’an or Hadith. The conditions,
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pillars, and rites of Hajj are entirely different and
unrelated to the rulings of sacrifice.

Another point worth noting is that Hajj was made
obligatory in the 8" year after Hijrah, and the Prophet
# performed it in the 10" year, whereas the act of
Qurbani began much earlier - in the 2nd year after
Hijrah. It is narrated in a Hadith:
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‘Anas £ narrated that when the Messenger of Allah
& arrived in Madinah, the people had two days on
which they would celebrate. He asked, “What are
these two days?” They said, “We used to celebrate
them in the days of ignorance.” The Messenger of
Allah &8 said, “Indeed, Allah has replaced them with
two better days - the Day of Adhd and the Day of Fitr.”!

These two ‘Eids were established from the 2nd year
after Hijrah, while Hajj was made obligatory after the
8th year. It is therefore not difficult to understand that
there is no connection between Hajj and Qurbani.
One must also reflect: If sacrifice was tied to Hajj, and
the day after ‘Arafah was meant to be the day of

"Sunan Abi Dawuad: 1134
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sacrifice for all, then what would be the status of the
sacrifices that were performed during the years
before Hajj was even made obligatory?

This clearly shows that Hajj and Qurbani are not
interdependent. To claim that they are connected
when the Shari‘ah provides no such evidence is itself
a serious sin and a reprehensible innovation. This
innovation was first introduced by ISNA (Islamic
Society of North America), and they themselves admit
that they initiated it in an attempt to create unity
among Muslims.

Important Clarification

The confusion actually arises from the assumption
that since the Hujjaj also perform sacrifices, it must
mean that Qurbaniis connected to Hajj. In this regard,
it is important to understand that the sacrifice
performed by the pilgrims and the one performed by
other Muslims are two entirely different acts.

The sacrifice offered by the Hujjaj is related to Hajj
itself - it is known as Dam al-Tamattu’, Dam al-Qiran,
or Dam al-Shukr. On the other hand, the sacrifice
performed by non-pilgrims is neither Dam al-Tamattu’
nor Dam al-Qiran, rather it is the Sunnah of Ibrahim
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It is narrated that the Messenger of Allah & was once
asked about the purpose of Qurbani, and he replied
that it is the practice of Ibrahim ..

?@wiﬁ\ oda Lo &) Jgwy b 100 of scld 08 v.’&j oM o
bl @Sl L JB

‘Zayd ibn Argam & reported that the companions
asked, “O Messenger of Allah, what is this sacrifice?”
He replied, “It is the practice of your father lbrahim

From this Hadith, it is clear that the sacrifice
performed on ‘Eid al-Adha is a distinct and
independent act of worship - the Sunnah of lbrahim
& - and has no direct connection with the rituals of
Hajj. It also proves that trying to link the Qurbanr of
ordinary Muslims with that of the Hujjaj is a fabricated
and baseless notion with no foundation or evidence in
Shari‘ah.

A Subtle But Important Point

Those who say, “We follow the pilgrims,” should first
understand what following actually means. If true
following is intended, then when the Hujjaj perform
Qurbani, we should do so after them - not before.

"Sunan lbn Majah: 3127
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Consider this carefully: When people in Australia
perform Qurbani on the same day as the Hujjaj, the
10" of Dhul-Hijjah has not yet even begun in Saudi
Arabia - it is still night there. Even if the pilgrims begin
their sacrifices as early as possible, it would still be
around 9 or 10 a.m. in Makkah, whereas in Australia it
would already be around 5 or 6 p.m. In other words,
the pilgrims would not have even started their
Qurbani while the people in Australia would have
already completed theirs.

Now the question is: Are we truly following the Hujjaj,
or are the Hujjaj following us? If we perform our
Qurbani one day later, then without doubt we would
actually be following the pilgrims, since by that time
they would have already completed their sacrifice.

Similarly, on the day of ‘Eid al-Adha, Muslims first
perform the ‘Eid prayer and then offer their Qurbani.
The pilgrims, however, do not perform the ‘Eid prayer
at all. So, in which prayer are we supposedly following
the Hujjaj?

In conclusion, Allah # has made Hajj an independent
act of worship, and likewise the two ‘Eids are
independent acts of worship - all of which depend
upon the sighting of the moon (Ru’yat al-Hilal).
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10.1 The Determination of the 10" of Dhul-
Hijjah Depends on the Sighting of the Moon

It is completely incorrect to claim that the sighting of
the moon is not required for ‘Eid al-Adha.

It is narrated from Abu Malik al-Ashja‘T that al-Husayn
ibn al-Harith al-Jadali said:
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Abu Malik al-AshjaT reported that al-Husayn ibn al-
Harith al-Jadali said: The governor of Makkah
delivered a sermon and said, “The Messenger of Allah
# took a covenant from us that we should perform
our Qurbani upon sighting the new moon. If we do not
see it, and two upright witnesses testify to its sighting,
then we will perform our Qurbani based on their
testimony.”?

Shaykh ‘Abd al-Muhsin al-‘Abbad explained this
Hadith saying:
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"Sunan Abi Dawad: 1/339-340
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“The phrase “that we perform the sacrifice upon
sighting” refers to the sighting of the crescent of Dhul-
Hijjah. In other words, the performing of the rites of
Hajj, the offering of Qurbani, and the ‘Eid al-Adha
prayer are all tied to the sighting of the new moon -
or, more precisely, their confirmation is established
through the testimony of two upright witnesses.”!

It is also narrated from ‘Abd al-Rahman ibn Zayd ibn
al-Khattab:
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‘Abd al-Rahman ibn Zayd once addressed the people
on a day of doubt and said: “I sat with the companions
of the Messenger of Allah & and asked them about

this matter, and they informed me that the Messenger
of Allah & said: ‘Fast upon sighting it, end your fast

"Sharh Sunan Abi Dawdid by al-‘Abbad: 3/255
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upon sighting it, and perform your Qurbani upon
sighting it. If the sky is overcast, complete thirty days;
and if two trustworthy Muslims testify, then begin
your fast and end it accordingly.””!

The phrase “4 1,.i1” here clearly means “perform the
Qurbani”

From this we learn that the month of Qurbani, like all
other lunar months, begins with the sighting of the
new moon. There is no verse or Hadith which states
that Qurbani must be performed the day after the Day
of ‘Arafah.

It is also narrated that Umm Salamah & said:
Slyfg doedl 83 S (.:.1\) 130 JB &8 =l Ol dokw ?i oF
.O)Lﬁbij 0l 8 Slued iz ol (.5.\:«-;
Umm Salamah & reported that the Messenger of
Allah # said: “When you see the crescent of Dhul-

Hijjah, and one of you intends to offer a Qurbani, then
he should refrain from cutting his hair and nails.”?

This Hadith clearly shows that the commencement of
‘Eid al-Adha is also linked to the sighting of the moon.
The Prophet & did not instruct, “Determine the Day

" Musnad Ahmad: 4/321
2Sahih Muslim: 2/169
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of ‘Arafah and sacrifice the following day with the
pilgrims.”

Imam al-Tirmidhi has also reported that the
Messenger of All3h &5 said:

Wiﬂ‘j chJe.iS oy M\j (O5a505 091 R’)“‘J\ Jo &5 @ﬂ\ ol
Qg ag

The Prophet &5 said, “Fasting is on the day you all fast;
‘Eid al-Fitr is on the day you all celebrate it; and ‘Eid
al-Adhd is on the day you all offer sacrifice.”?

This means that fasting, ‘Eid al-Fitr, and ‘Eid al-Adha
are all dependent on the sighting of the moon - that
is, begin fasting upon sighting it, and celebrate the
‘Eids upon sighting it.

‘Allamah Zafar Ahmad ‘Uthmant &, in his
monumental work /1G° al-Sunan (a comprehensive
encyclopaedia of Ahdadith consisting of 21 volumes,
rich with juristic discussions), explains this narration
of al-Tirmidhi by saying that this Hadith establishes
that the command of sighting applies to all months.
Therefore, the sighting of the moon should be
observed for every month, including that of Dhul-
Hijjah.

"Sunan al-Tirmidhi: 1/268
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10.2 The Day of ‘Eid al-Adha is the 10" of
Dhul-Hijjah

All jurists are unanimously agreed that ‘Eid al-Adha
falls on the 10th of Dhul-Hijjah. According to all four
schools of jurisprudence, the Day of Sacrifice (Yawm
al-Nahr) is the 10th of Dhul-Hijjah.

Shaykh ‘Abd al-Rahman al-Jazirt writes:

“Among the conditions for the validity of Qurbani
(sacrifice) is that it must be performed on the 10th of
Dhul-Hijjah, according to the four Imams.”!

On Dr. Khalid Shaukat’s website (moonsighting.com),
there are scholarly papers from both Shaykh lbn
‘Uthaymin and Shaykh al-Islam Mufti Tagi Usmani. The
following key points are summarised from their
discussions:

1. Question:
If someone returns from Saudi Arabia to Pakistan,
and the lunar dates differ between the two countries
for example, Yawm ‘Arafah (9" Dhul-Hijjah) in Saudi
Arabia corresponds to the 8™ in Pakistan - should he
fast according to the Saudi date or according to his
local date (Pakistan’s 9" Dhul-Hijjah)?

" Al-Figh “ala al-Madhahib al-Arba‘ah
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Answer:

Shaykh Ibn ‘Uthaymin explained that scholars differ on
this issue. However, the most correct and practical
view is to base all dates on local moonsighting, as
otherwise complicated situations would arise.

For instance, if Saudi Arabia’s Yawm ‘Arafah falls on
what is locally the 10th of Dhul-Hijjah, fasting would
not be permissible, since fasting on ‘Eid al-Adha is
prohibited.

The Prophet &8 said:

“Fast when you see the crescent, and break your fast
when you see it.”

Thus, the Islamic calendar - its beginnings and endings
- is determined by local moonsighting, not by foreign
observation.

2. Summary of Shaykh al-Islam Mufti Tagi ‘Uthmant’s
paper (Urdu original)

Background: In 1421 AH, North America’s Shura
(including the Islamic Society of North America, ISNA)
resolved by majority that ‘Eid al-Adha - like ‘Eid al-Fitr
should follow local moonsighting. A few years later,
ISNA unilaterally shifted and tied ‘Eid al-Adha entirely
to the Hajj date in Saudi Arabia, disregarding local 10
Dhul-Hijjah. Mufti Taqr ‘Uthmani critically examined
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this change and, with detailed Shari'ah evidence,
showed why the ISNA position is unsound.

Key points from his critique:

1.

He read ISNA’s ‘Eid al-Adha paper carefully and
concluded that linking the worldwide ‘Eid al-Adha
to Saudi Yawm ‘Arafah violates Qur’an, Sunnah, and
the established practice of the Ummah.

For fourteen centuries no recognised jurist
proposed what ISNA proposed. The argument is
built on fundamental mistakes and irregular
reasoning.

. Inconsistency: ISNA upholds local moonsighting for

‘Eid al-Fitr but abandons it for ‘Eid al-Adha. Using
two different criteria to build one Islamic calendar
creates confusion and greater disunity.

“Unity of the Ummah” is a noble aim, but it cannot
override clear Shar7 rules. Due to natural
differences in horizons and time zones, a single
global day for both ‘Eids is not practically or legally
required. Forcing a single date often produces more
fitnah than unity.

Conclusion: Dates for ‘Eid al-Adha should follow local
moonsighting just as for ‘Eid al-Fitr. Tying ‘Eid al-Adha
to Saudi dating ignores the Shari‘ah basis of the
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calendar and introduces contradictions rather than
solving them.

3) Further Points from Mufti Taqi ‘Uthmani’s
Discussion

ISNA also acknowledged that for over fourteen
centuries, ‘Eid al-Adha across the Muslim world was
never tied to the Hijri calendar of Makkah or Saudi
Arabia. They argued, however, that in the modern era
- thanks to advancements in communication - it is now
easy to know the exact date of Hajj and Yawm ‘Arafah
in Saudi Arabia. Therefore, they claimed, there is no
harm in observing ‘Eid al-Adha worldwide on the day
following Yawm ‘Arafah in Saudi Arabia.

Mufti Taqi ‘Uthmani refuted this reasoning, stating
that ISNA’s claim has no basis in the Qur’an or Sunnah.
If it were correct, then the Prophet &5, the
Companions &, the Tabi‘in, the Taba“ Tabi‘in, and the
early scholars would have made efforts to determine
when Yawm ‘Arafah occurred in Makkah in order to fix
‘Eld al-Adha. In reality, this never occurred. No
classical jurist ever suggested that the Day of ‘Eid al-
Adha be set according to Makkah’s date. Thus, ISNA’s
position is neither Shar‘an nor practically tenable.
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4) Reference to the Amman (Jordan) Islamic Figh
Academy Resolution

Mufti Taqi ‘Uthmani further pointed out that the
Jordan Islamic Figh Academy, in its annual session
held on 11-16 October 1986, attended by over one
hundred prominent jurists and scholars from across
the Muslim world, unanimously resolved that:

“Each Muslim country should determine the dates of
‘Eid al-Fitr and ‘Eid al-Adha according to its own local
moonsighting.”

This resolution, he noted, represents the consensus of
contemporary jurists globally.

In conclusion, Mufti Tagr ‘Uthmani advised ISNA that
such critical SharT issues should not be decided
unilaterally but should be referred to authoritative
international scholarly bodies, such as the Islamic Figh
Academy.!

Extract from Newsletter No. 107, dated March 8,
2002 - Published by the Islamic Centre of Canada

In this newsletter, the president expressed his views
as follows:

lbn ‘Umar £ narrated that the Messenger of Allh &5,
during the Hajj on the Day of Sacrifice (10 Dhul-Hijjah)

" From: www.moonsighting.com
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in Mind, after stoning the Jamarat (symbols of
Shaytan), said: “This is the greatest of all days.” Then
he added, “O Allah, bear witness that | have conveyed
Your message to my Ummah.”

After that, the Prophet & delivered his Khutbah al-
Wada“ (Farewell Sermon).

Each year when Yawm ‘Arafah - the main pillar of Hajj
- is observed according to Saudi dates (9 Dhul-Hijjah
there), many Muslims around the world who are
unfamiliar with the SharT principles of Ru’yat al-Hilal
(moonsighting) and the science of astronomy become
entangled in the argument that ‘Eid al-Adha must be
celebrated globally the day after Yawm ‘Arafah (the
Saudi 10 Dhul-Hijjah). They reason that failing to do so
would imply that Hajj itself was performed on the
wrong day.

This, however, is purely a mental fabrication - it carries
no Shar or scientific weight whatsoever. It is nothing
more than a product of ignorance.

The Islamic Centre of Canada’s moonsighting
committee - along with numerous institutions in
North America, Southeast Asia, South Africa, and
Australia - celebrate ‘Eid al-Adha locally on the 10th of
Dhul-Hijjah based on their own moonsighting. This
practice is in complete harmony with the Sunnah of
the Prophet #5.
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The two ‘Elds were instituted by the Prophet & in the
second year of Hijrah, while Hajj was made obligatory
only in the eighth year of Hijrah. Therefore, there is
absolutely no intrinsic link between the two acts of
worship. These are independent obligations, and each
is governed by clear Shar evidence. ‘Eid al-Adha
cannot be turned into ‘Eid al-Hajj” The Prophet &5
could easily have inquired when Hajj in Makkah would
occur - but he never did. Hence, there is no religious
basis for binding the global Muslim community to
Makkah’s local calendar.

The Case of Zaytuna Institute (USA)

Imam Zayd Shakir of the Zaytuna Institute announced
that according to local moonsighting, the month of
Dhul-Hijjah would begin on January 11, 2005, making
‘Eld al-Adha fall on Friday, January 21, 2005, across
North America.

He explained that this decision was grounded on
several clear principles:

1. The start of every Hijri month depends on local
moonsighting, not on adopting Saudi dates.

2. To impose Saudi lunar dates internationally is to
ignore both observable reality and established
Shar principles.
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3. Astronomical and geographical conditions differ
from region to region; ‘Eld observance must
reflect this natural and Shar truth.

4. The Prophet # commanded adherence to
moonsighting in Mutawatir (widely transmitted)
Ahadith, and the entire Ummah has always agreed
on this.

He concluded:

“The Prophet &8 instituted both ‘Eids in the second
year of Hijrah, while Hajj became obligatory in the
eighth or ninth year. To link the ‘Eids with Hajj is
deeply misguided. The Messenger of Allah & never
tied them to Makkah’s lunar dates - so why should we
abandon this noble Sunnah and incur sin by doing
so?”

He further warned that adopting two separate criteria
one for eleven months based on local moonsighting
and another for Dhul-Hijjah based on Saudi dates -
creates two conflicting calendars, which is absurd and
untenable.

“Allah ¥ has placed in the sky a perfect, perpetual
calendar - the moon - until the end of time. Human
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calculations may err, but the divine lunar system can
never change or fail.”?

10.3 Reasons Proving that ‘Eid al-Adha Is Tied
to the 10" of Dhul-Hijjah - Not the Day After
Yawm ‘Arafah

The following points clarify beyond doubt that ‘Eid al-
Adha is determined by the 10th of Dhul-Hijjah based
on local moonsighting, and not by the day following
Yawm ‘Arafah in Makkah:

1. The practice of the Prophet #8 and the entire early
Ummah - from the Companions 4%, the Tabi'in,
and the Taba“ Tabi‘in to the leading Muhaddithin
and Fuqaha’ throughout fourteen centuries -
never included slaughtering animals on the same
day as the pilgrims in Makkah.

2. Neither the Qur’an, Hadith, classical Figh, nor the
statements of any of the rightly-guided caliphs or
the four Imams contain even a single indication
that ‘Eid al-Adha should be observed the day after
Yawm ‘Arafah in Makkah.

3. The date of ‘Eid al-Adha is determined through
Ra’yat al-Hilal, not by the calendar of Hajj. No

Twww.moonsighting.com
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Hadith exists to suggest that the timing of Hajj
determines the day of Qurbani.

. To link ‘Eid al-Adha to the date of Hajj is a Bid‘ah
(innovation) - and every Bid‘ah is misguidance.
Establishing an act as sacred as Qurbani upon an
innovation is a grave error.

. Those who introduced this Bid‘ah must answer
several essential questions:

How did the Messenger of Allah & determine
Yawm al-Nahr (the Day of Sacrifice) while residing
in Madinah?

When did the Prophet & begin performing the
‘Eid al-Adha prayer - after Hajj became obligatory,
or from the second year of Hijrah, when Hajj had
not yet been prescribed?

Did the Prophet & ever adjust the date of ‘Eid al-
Adha or Qurbani according to Makkah’s calendar?

Did any of the Khulafa’ al-Rashidin ever change
the local date of ‘Eid al-Adha to match the Hajj
dates in Makkah?

Is there any evidence that any Companion . sent
observers to Makkah to determine Yawm ‘Arafah
so they could celebrate ‘Eid al-Adha the following
day?

226



o Did any Companion . living outside Makkah ever
perform the ‘Eid al-Adha prayer or Qurbani in
accordance with Makkah’s calendar?

o Has any of the four Imams or major jurists of Islam
ever stated that ‘Eid al-Adha should be
determined according to the Makkah date? (A
solitary or anomalous view holds no weight in
Figh.)

If the answer to all these questions is - as it must be -
“no,” then what else can this be but a clear Bid‘ah?
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11 - The Fast of Yawm ‘Arafah

It is often asserted passionately that ‘Arafah occurs
only once - in Makkah - on the 9th of Dhul-Hijjah.
Therefore, it is claimed, Muslims all over the world
should fast on that same day when the pilgrims stand
in ‘Arafah, regardless of the local date in their own
countries. The reasoning given is that the fast is linked
to Yawm ‘Arafah itself and not to local moonsighting.

In earlier times, when there were no means of instant
communication such as media, phones, or air travel, it
would take weeks for such information to reach other
regions. Now, with modern technology, news from
Makkah can reach every part of the world in seconds,
and thus, it is argued, there remains no excuse not to
align with the Saudi date.

However, this assumption is incorrect. The issue
depends on whether the moonsighting (Ru’yat al-
Hilal) of Saudi Arabia is legally valid (Mu‘tabar) for
other regions. According to the Hanafi jurists, the
preferred (Rdjih) opinion is that the moonsighting of
Bilad Ba‘idah (distant lands) - those where there is a
significant difference in sunrise and sunset times - is
not binding upon one another. The difference in the
lunar horizons (Matali‘) between Saudi Arabia and
many other countries has been confirmed through
repeated observation.
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Therefore, just as each country has its own valid
prayer times, Suhdr, and Iftar timings - and no one can
use the prayer times of Saudi Arabia in another land -
likewise, the beginning of Ramadan, Eid, Qurbani, and
the fast of ‘Arafah all depend on local moonsighting.

Accordingly, the reward of fasting on Yawm ‘Arafah is
attained by fasting on the day that corresponds to the
9th of Dhul-Hijjah according to one’s own local
calendar, even if that day coincides with ‘Eid al-Adha
in Makkah.

In fact, several Ahadith explicitly mention the 9th of
Dhul-Hijjah when describing the fast’s virtue - for
instance, the Hadith narrated by some of the Mothers
of the Believers «:

“The Messenger of Allah (#8) used to fast the first nine
days of Dhul-Hijjah, ‘Ashira’ and three days of every
month, that is, the first Monday (of the month) and
Thursday.”?

This indicates that the fast pertains to the 9t of Dhul-
Hijjah, not merely to the day pilgrims stand in ‘Arafah.
Since the merit of fasting on the first eight days of
Dhul-Hijjah clearly follows each country’s own
calendar, the same applies to the ninth day as well.

Sunan Abi Dawuad: 2437
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If one insists on following Saudi Arabia’s date, serious
inconsistencies arise. There are countries where the
lunar date is a day ahead of Saudi Arabia. For them,
when it is the 9t" of Dhul-Hijjah in Makkah, it is already
the 10" in their own calendar - the day of ‘Eid al-Adha
when fasting is Haram. How, then, could they fast on
a day that is religiously prohibited for them?

Islam is not confined to the 21 century. For fourteen
centuries, even when people had no access to
information from Makkah, Muslims everywhere
fasted on Yawm ‘Arafah according to their own local
moonsighting. Even today, not everyone has equal
access to instant communication. Hence, the most
sound, practical, and Shar approach remains that
each region observes the fast of ‘Arafah when it is the
9t of Dhul-Hijjah according to their own local sighting.

Linguistically, the term Yawm (day) refers to the period
from sunrise to sunset, while Sawm (fasting) begins at
dawn and ends at sunset. If one were to base the fast
of Yawm ‘Arafah on Saudi timings, consistency would
require beginning the fast when dawn breaks in
Makkah and breaking it when the sun sets there - an
absurd proposition, as that time might correspond to
night in the Far East or Far West, or even to perpetual
day or night in the polar regions.
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Thus, just as fasting times differ by region, the fast of
‘Arafah too must be observed according to local time
and local moonsighting.!

In conclusion, Muslims in each country are not obliged
to fast on Yawm ‘Arafah according to Saudi Arabia’s
calendar. The people of Saudi Arabia should fast when
their own 9th of Dhul-Hijjah occurs, and the people of
every other land should do likewise according to their
own local 9th of Dhul-Hijjah.

" For further details, refer to Fatwa No. 143909201962 issued by
Jamia Uloom-ul-Islamia (‘Allamah Mufti Muhammad Yasuf Banri
Town, Karachi).
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12 - Findings from Dr. Ikramullah
Ahmed’s PhD Survey on Moonsighting

Dr. Ikramullah Ahmed has completed his PhD on the
topic of Moonsighting with Charles Sturt University, in
which he examined the subject in depth - exploring
every dimension from the Qur’an, Hadith, Figh, and
the discussions of both classical and contemporary
scholars. As part of his research, he conducted an
extensive nationwide survey that received responses
from over 5,600 participants across Australia.

Below are some of the key findings and insights drawn
from this comprehensive survey.

Survey Results
1. Gender of Participants

A total of 62.36% of participants were male, while
37.64% were female. This clearly shows that the issue
of moonsighting affects not only the male Muslim
population in Australia but also a significant
proportion of females, highlighting its broad impact
across the community.

2. Age Distribution

It was quite remarkable to see almost 500 participants
aged 56 or above take part in the survey. The largest
group of respondents, however, were aged 36-45
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years, with 2,212 participants, showing that this age
group is particularly engaged with the topic of
moonsighting. The 18-25 age group had 509
participants, slightly higher than the 56+ category,
indicating notable interest among the younger
generation as well.

3. State of Residence

The majority of responses came from New South
Wales (NSW) - unsurprising given that major Islamic
organisations such as ANIC, AFIC, and Moonsighting
Australia are based or headquartered there. This
suggests that Muslims in NSW are especially invested
in moonsighting-related matters, particularly after the
recent announcements by these bodies.

Interestingly, over 1,150 responses came from
Victoria, showing that the issue also carries great
importance within the Victorian Muslim community.
However, the number of responses from Queensland
was significantly lower than expected, despite
moonsighting challenges being common there. As
expected, the Northern Territory recorded the fewest
responses, consistent with its smaller Muslim
population.
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4. Ethnic Heritage

The largest ethnic group represented in the survey
was from the Subcontinent, making up 35% of
respondents. Southeast Asians followed closely at
27%, while 17% selected “Other,” reflecting Australia’s
ethnic diversity. The combined percentage of
Lebanese/Middle Eastern, Turkish, and African
backgrounds was just under 20%.

5. School of Thought Followed

Reflecting the demographics, nearly 60% of
respondents identified as Hanafi, consistent with the
Subcontinent’s influence. Around 19% mentioned not
following any particular Madh-hab, representing a
range of independent or mixed approaches to
moonsighting.

Interestingly, among the 210 participants who
selected “Other,” over 70 identified as Shi‘a/Ja‘fari,
even though that option wasn’t explicitly listed. This
proactive  participation  highlights the Shi‘a
community’s strong interest and willingness to engage
in the national moonsighting discussion.

6. Determining the Beginning of Ramadan

The majority of participants reported relying on
Moonsighting Australia to determine the beginning of
Ramadan. Over 20% depended on their local masjid
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or organisation, showing the important role these
institutions play in guiding communities.

Notably, only around 15% (approximately 850
respondents) followed the announcement made by
ANIC or the Mufti of Australia, suggesting that while
these bodies are recognised, they are not the primary
reference point for most Australian Muslims.

7. Determining the Day of ‘Eid

The responses mirrored those of the previous
question: over 50% followed Moonsighting Australia,
22% followed their local masjid or organisation, and
less than 15% followed ANIC or the Mufti of Australia.

8. Confidence in the Source Followed

The majority of participants expressed confidence in
their chosen source for moonsighting decisions. 55%
strongly agreed, and an additional 28% agreed,
showing a high level of trust and consistency in the
systems and authorities they follow.

9. Considered Methods for Establishing Ramadan
and ‘Eid

Around 64% of respondents considered local
moonsighting as the preferred method, indicating a
strong preference for sighting within Australia. Almost
28% supported regional sighting, reflecting growing
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interest in cooperation with neighbouring regions,
while 14% supported global sighting.

Smaller percentages (between 6%—14%) indicated
reliance on Hisagb (astronomical calculations) -
whether local, regional, or global - showing that while
some consider scientific data, traditional sighting
remains dominant.

10. Change in Method Over the Past Five Years

Most participants have maintained consistency in
their method of determining Ramadan and ‘Eid.
However, about 20% - over 1,100 individuals -
reported changing their method within the last five
years.

Reasons for switching included family unity, learning
about alternative methods, or a desire to align with
the majority. These responses reflect how personal,
familial, and social influences often shape religious
practice in Australia.

11. Differences Within Families

About 69% reported that their family members began
Ramadan and ‘Eid on the same days over the last
three years, showing a commendable level of unity.
Yet, 31% - over 1,700 respondents - acknowledged
differences within their households, indicating that
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moonsighting disagreements still cause division at the
family level.

12. Impact on Family Relations

From 1,576 responses, the average impact rating was
4 out of 10, suggesting a moderate effect on family
dynamics.

« 346 participants reported no impact (0), showing
that many families manage such differences
peacefully.

o 188 participants (12%) rated the impact as 10,
indicating severe conflict or strain.

« The majority of remaining responses clustered
around moderate levels (ratings of 4—6), showing
that while some tension exists, most families
navigate it with tolerance and understanding.

13. Views on the Future of Moonsighting Unity

Participants were asked what they believe should be
the ultimate outcome to the ongoing moonsighting
differences in Australia:

o 43% hoped for Ittihad (unity), expressing optimism
that one day all Australian Muslims will start
Ramadan and ‘Eid together.
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o 35% felt that Muslims will ultimately accept the
reality of differing interpretations, recognising
Ikhtilaf (difference of opinion) as a natural part of
the faith.

o 22% believed that unity will remain unachievable in
the near future. This sentiment likely stems from
recent controversies involving ANIC, AFIC, and
Lakemba Mosque, which may have contributed to
disillusionment and frustration among some
respondents.

The final open-ended question invited suggestions for
improvement. Over 2,700 participants shared their
views - demonstrating how deeply this issue resonates
within the community. The responses reflected a
shared desire for transparency, communication, and
collective leadership to resolve the recurring
differences in determining the start and end of
Ramadan and ‘Eid in Australia.

From these findings, it is evident that local
moonsighting is steadily on the rise in Australia,
largely due to the dedicated efforts of the ‘Ulama’
associated with Moonsighting Australia. The data
clearly demonstrates that the majority of Australian
Muslims now give preference to local moonsighting
when determining the beginning and end of Ramadan
and ‘Eid.
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To claim that local sighting is not the majority view, or
that alternative methodologies outnumber it, is
factually incorrect - the survey results speak for
themselves.
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13 - The Permissibility of Using
Optical Aids to Sight the Moon

The Islamic calendar is purely lunar and follows the
sighting of the moon as instructed in the authentic
prophetic narrations. The beginning and ending of
each month - especially for acts of worship such as
fasting in Ramadan and celebrating ‘Eid - are
determined through Ru’yah, i.e., physical sighting of
the new crescent.

While the command is explicit about sighting the
moon, scholars have differed regarding how this
sighting may be achieved. The core of this discussion
is whether the use of optical instruments, such as
telescopes or binoculars, constitutes a valid Ru’yah in
the SharT sense. This article aims to explore the
details of this discussion, examining both classical and
contemporary perspectives.

13.1 Islam and the Use of Technology

There is no inherent contradiction between Islam and
science or technological advancement. Islam
encourages observation, reflection, and the pursuit of
beneficial knowledge. The use of modern tools and
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technology is not prohibited merely because they
were unavailable during the Prophet’s & time.

It is true that telescopes are a recent development
and were not used in the early centuries of Islam.
However, the same can be said for countless
inventions - such as cars, microphones, or mobile
phones - none of which existed then, yet are widely
used today. No scholar argues that their absence in
the early period makes them impermissible. What
matters in Shari‘ah is not the tool itself, but whether
its use aligns with the commands of Allah 3¢ and His
Messenger 5.

Hence, if a form of technology contradicts a direct
prophetic command, it cannot be accepted.
Astronomical calculations, for example, fall into this
category because they seek to replace Ru’yah with
mathematical prediction, contrary to the Prophet’s &5
instruction: “Fast upon sighting it and break your fast

upon sighting it.”:

However, optical aids such as telescopes and
binoculars do not contradict this command - they

" Sahih Muslim: 13/21
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merely assist and enhance the human eye in fulfilling
it.

13.2 What is a Telescope — A Brief History

A telescope is an instrument built to gather and
enlarge visible light, allowing the observer to see
distant objects in greater detail. The term detail here
refers to a telescope’s ability to distinguish fine
features - known as its angular resolution. Generally,
larger telescopes collect more light and can reveal
sharper, clearer images. However, size alone does not
guarantee better performance, as the Earth’s
atmosphere can blur or limit a telescope’s resolving
power.?

The exact origin of the telescope remains uncertain.
As early as the 13th century, Roger Bacon mentioned
combining lenses to view distant objects more clearly.
In later centuries, others such as Leonard Digges and
Giovanni Batista Porta made similar claims, though
without solid evidence. The first true refracting

"Lumen Learning. (n.d.). Introduction to Astronomy. In Physics
LibreTexts, p 61.
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telescope?l, however, is widely attributed to the Dutch
spectacle-maker Hans Lipperhey in 1608. His
invention quickly spread across Europe, with scholars
like Thomas Harriot in England and Simon Marius in
Germany using it for celestial observation. Soon after,
Galileo Galilei of Italy became the first to build and use
a telescope systematically for studying the heavens,
marking the beginning of modern astronomy.?

Note: It should also be clarified that this discussion
concerns traditional optical telescopes that merely
enhance human vision. It does not include radio
telescopes, infrared instruments, or devices capable
of showing celestial objects below the horizon or
beyond cloud cover. The focus here is strictly on
conventional telescopes that gather and magnify
visible light - tools that help the observer see what is
naturally present in the sky, not instruments that
artificially generate or simulate an image.

T Refracting telescopes (refractors) use lenses to gather and bend
(refract) light so that it meets at a focus point and can be seen
through an eyepiece.

2Bond, P. (2001). Telescopes in history. In P. Murdin (Ed.),
Encyclopedia of Astronomy and Astrophysics (p. 1). Nature
Publishing Group and Institute of Physics Publishing.
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13.2.1 What’s the Difference Between a Lens
and a Mirror?

Before looking at the different types of telescopes, it’s
important to understand the two main parts they rely
on: lenses and mirrors.

A lens is a piece of curved glass that bends what you
are looking at as it passes through it. This bending,
called refraction, helps bring faraway objects closer
and makes them easier to see. Lenses are used in
glasses, cameras, and refracting telescopes.

A mirror, on the other hand, doesn’t let you look
through it. It reflects what you are observing, directing
the image to your eye from a different angle. In a
reflecting telescope, a curved mirror gathers what you
are viewing and sends it to the eyepiece, where you
can see it clearly.

So, the main difference is:

« A lens helps you see by bending what you are
looking at.

« A mirror helps you see by reflecting what you are
looking at.
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In both cases, you are truly seeing the crescent with
your own eyes. The telescope only helps make it
appear larger and clearer; it does not create or
generate a new image. It merely helps the eyes
perform the same act of sight (Ru’yah) more
effectively.

13.2.2 Refracting and Reflecting Telescopes

With the basics of lenses and mirrors understood,
telescopes can be divided into two main types:

1. Refracting Telescopes (Refractors): The Refracting
Telescope or Refractor uses a lens or lenses as the
telescope’s Primary Objective. Binoculars are a type
of Refractor; occasionally you will find reflecting
binoculars.?

The Adoomatic Refracsotimege cowtesy Mike Reviobds, Ph D, of Florida Swase College of ek sundlle

Figure 1: The Achromatic Refractor. Image courtesy of
Mike Reynolds, Ph.D., Florida State College of

"Lumen Learning, Introduction to Astronomy, p. 67.
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Jacksonwville. Source: Lumen Learning, Introduction to
Astronomy (Physics LibreTexts).

2. Reflecting Telescopes (Reflectors): The Reflecting
Telescope or Reflector uses a concave mirror as the
telescope’s primary objective, rather than a lens or
lenses.! In 1671, Isaac Newton presented the first
practical reflecting telescope to the Royal Society in
London. By replacing the lenses with a curved metal
mirror, he solved the problem of colour distortion.
His design - simple yet revolutionary - became the
foundation for most modern telescopes used
today.?

A

A

The Newmadar Reflecmorinige rourt=sy Mike Reymolds, PR D, of Florkds Stat= Calege of Tackscan il

Figure 2: The Newtonian Reflector. Image courtesy of
Mike Reynolds, Ph.D., Florida State College of

"bid, 67.
2Bond, P. (2001). Telescopes in History (p. 1)
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Jacksonwville. Source: Lumen Learning, Introduction to
Astronomy (Physics LibreTexts).

Both types allow genuine visual sight, as they only
gather and direct what the human eye is already
capable of seeing.

13.2.3 Other Types of Telescopes

While there are many specialised telescopes available
(for example space-based, infrared, ultraviolet, and
radio telescopes), this article concentrates on just two
- the refracting (lens-based) and reflecting (mirror-
based) telescopes - because these are the ones truly
applicable to the act of physical sighting of the moon’s
crescent. Other types either do not rely on the human
eye directly (for example radio telescopes converting
signals into data) or involve complex systems not
accessible for community practice.

13.3 The Islamic Ruling on Using Optical Aids
for Moonsighting

The question arises: does using telescopes or
binoculars for the sighting of the new moon fulfil the
Sharirequirement of Ru’yah? To answer this, we turn
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to the statements and verdicts of classical and
contemporary scholars.

If the moon is not sighted with the naked eye, it is not
binding (Wajib) to actively search for it using a
telescope - this is a matter of agreement among
scholars. However, the discussion extends beyond this
point. The central issue is not merely the permissibility
of using telescopes, but how such instruments may
help minimise the recurring differences in the
commencement and conclusion of lunar months.

If the use of telescopes can contribute towards
achieving unity in the beginning of Ramadan and the
celebration of ‘Eid - particularly in countries like
Australia, where multiple ‘Eid days are often observed
- then it should not be dismissed. Employing
telescopes does not contradict any Shar‘i ruling;
rather, it serves to assist and enhance the act of
Ru’yah by improving visibility. This discussion does not
concern the use of astronomical calculations, but
solely the utilisation of optical instruments that may
facilitate collective sighting and bring greater
harmony to the community in matters of worship and
celebration.
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To claim that the use of telescopes is impermissible
simply because the term Ru’yah (sighting) implies the
use of the naked eye is inconsistent when considered
logically. The essence of Ru’yah is the act of seeing -
whether aided or unaided - as long as the sighting
itself is genuine and direct.

For instance, it is unanimously understood in Shari‘ah
that it is Haram to deliberately look at a non-Mahram
woman who is not properly covered. If a person were
to observe her through a telescope or binoculars from
a distance, no one would excuse him on the basis that
it was not the “naked eye.” The sin lies in the act of
seeing - regardless of whether it was aided by an
optical device.

Similarly, in matters of legal testimony (Shahadah)
where rulings depend on what has been seen, if a
person witnesses an event such as the sighting of a
crime, a violation, or a significant occurrence through
a telescope or binoculars, his testimony would still be
valid. The judge would not dismiss it merely because
his sight was aided by an instrument. What matters in
Shari‘ah is the certainty of Ru’yah and the reliability of
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the witness, not whether the observation was made
with the naked eye or aided by a tool.

By the same reasoning, viewing the crescent moon
through a telescope remains an act of Ru’yah, as the
observer is genuinely seeing the moon itself, not an
image or simulation. To reject such sighting on the
grounds of technicality is therefore not supported by
logic nor by the objectives of Shari‘ah.

13.4 Fatawa of the ‘Ulama’ Permitting the
Use of Telescopes for Sighting the Moon

Maulana Ashraf ‘Al Thanwi & writes in Imdad al-
Fatawa: “The telescope is merely an instrument that
enhances vision, and the act of sighting through it is
still considered real sight (Ru’yah). Therefore, its ruling
is similar to that of spectacles. Since Ru’yah - upon
which the Shar7 rulings depend - is genuinely
achieved, it is undoubtedly valid and reliable, and thus
becomes the basis for legal rulings.”*

Mufti Rida al-Haqq, the Grand Mufti of South Africa,
writes in Fatawa Darul-‘Ulim Zakariyya: “Telescopes
only magnify the ability to see, just as eyeglasses do.

" Ashraf ‘Ali Thanwi, Imdad al-Fatawa, vol. 4, 191.
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There is no objection in using them to sight and make
observations. The reality of sighting through modern
optical instruments is genuine visibility - it is not the
creation of an image that does not exist. For this
reason, one is permitted to use these modern optical
aids when sighting the new moon.”?

Maulana Khalid Saifullah Rahmant writes in Jadid Fighi
Masa'il: “It should be understood that using modern
instruments such as telescopes for moonsighting does
not involve any deception or artificial creation. The
telescope does not make something non-existent
appear existent; rather, it assists in viewing what
already exists but cannot be seen due to distance or
limited eyesight. Our eyes have a natural limitation,
and these instruments simply enhance that ability.
The same principle applies in Shari‘ah - for example, if
a person standing on an elevated place sees the moon
before others, his observation is valid and
acceptable.”?

Shaykh Ibn ‘Uthaymin writes: “As for the use of what
is called the Darbil (optical aid) - the instrument used

' Fatawa Dar al-'Ulom Zakariyya, vol. 3, p. 252
2Khalid Saifullah Rahmani, Jadid Fighi Masa’il, vol. 2, pp. 16-17
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for sighting the crescent - there is nothing wrong with
it, but it is not obligatory, because the apparent
meaning of the Sunnah is that we rely upon normal
sighting, not any other means. However, if the
telescope is used and the crescent is sighted by
someone trustworthy, then that sighting may be acted
upon. In the past, people also used to employ such
means; for instance, they would climb up the minarets
on the night before the 30th of Sha‘ban or the night
before the 30th of Ramadan and would look for the

crescent using this type of optical instrument.”?

In addition to the opinions of individual scholars,
several Fatawa issued by major institutions also
address this matter. The following response from
Darul-"Uldm Deoband clarifies the ruling regarding the
use of telescopes for moonsighting:

Darul-Ifta’, Darul-‘Ulium Deoband

Question: “Is it permissible to use a telescope to sight
the moon of Ramadan and ‘Eid? Kindly provide an
answer and guide me on this matter.”

T Fatawa ‘Ulama’ al-balad al-Haram, p. 887
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Answer: “Yes, it can be used. In the event that the
crescent is sighted, the testimony or report of those
who have seen it will be verified in accordance with
the established Shar7 principles for accepting

witnesses or reports.”?

Darul-Ifta’, Jami‘ah ‘Ulam Islamiyyah

Question: “Is the moon sighted through modern
instruments such as telescopes considered valid
according to Shari‘ah? Is it permissible to rely upon
such sighting for commencing Ramadan or celebrating
‘Eid? Or is it necessary to establish moonsighting only
through the natural method of the naked eye, without
using any modern devices like telescopes?”

Answer: “Muslims have not been made responsible
by Shari‘ah to use telescopes or similar instruments
for moonsighting. However, if someone chooses to
make the effort and uses a telescope or binoculars to
see the moon, then such sighting will be considered
valid in Shari‘ah, because these devices merely
strengthen human vision. Observing through them is,
in reality, also observing through the human eye itself.

" Fatwa No. 1050-793/D=9/1434, Darul-Ifta’, Darul- ‘Ulim Deoband
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Therefore, when the basis of the ruling (i.e., sighting
with the eye) is achieved, the ruling (i.e., the

beginning of the new month) will also apply.”?

In 2025, a question was sent from Australia to Darul
Ifta’ Binori Town regarding the ongoing differences in
moonsighting practices:

Question: “In Australia, there are several issues and
differing opinions regarding moonsighting: Some
follow astronomical calculations and announce
Ramadan and ‘Eid before the actual sighting. Some
follow global sighting. Some follow the sighting of
neighbouring countries. Some adhere strictly to local
sighting. As a result, there are sometimes two or even
three different ‘Eid days in one country.

While these differences cannot be completely
eliminated, they may be reduced. If optical aids (such
as telescopes) are used, then it is possible that in cases
of potential visibility, the moon might actually be
sighted. And if visibility is not possible, then even with
such instruments the moon will not be visible.

" Fatwa No. 144409101725, Darul-Ifta’, Jami‘ah ‘Ulim Islamiyyah,
Alldamah Muhammad Yasuf, Binori Town (Karachi)
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Clarification: Among those scholars who follow local
sighting, some argue that using optical aids is
impermissible, since what is seen through a telescope
is not the actual moon but a camera-produced image.
Others, however, permit such use, clarifying that they
are referring to instruments which merely enhance
the visibility of the moon when it is naturally possible
to see it, and not devices that artificially produce an
image through clouds.

Hence the question: Is it permissible to use such
optical aids that only clarify the moon’s natural
visibility and do not generate an artificial image? A
detailed and satisfactory answer is requested.”

Answer: As for the ruling on sighting the moon
through a telescope, the Shari‘ah has kept this matter
simple and free of burden, so that people in every
time and place can easily determine the beginning
and end of Islamic months and thus perform acts of
worship such as fasting, ‘Eid, and Hajj with ease.

Accordingly, the Shari‘ah has made the basis of
determining the new month the sighting of the moon
with the human eye. Muslims have not been obligated
to use telescopes or similar devices for this purpose.

255



However, if someone chooses to use a telescope and
it is of the type that, like spectacles, merely magnifies
distant objects - enhancing vision but not creating
anything that does not exist - then its use is
permissible, and the sighting through it will be
considered valid in Shari‘ah.

This is because sighting through such a telescope is, in
reality, still sighting with the human eye. Therefore,
when the basis of the ruling (i.e., sighting with the eye)
is fulfilled, the ruling (i.e., the commencement of the
new month) also applies.

However, if a telescope or optical device were to show
something non-existent, or reveal a moon below the
horizon, or display a moon from another horizon
beyond one’s own locality, then the sighting obtained
through such an instrument would not be valid.”!

13.5 Common Concerns Regarding the use of
Telescopes

There are some scholars who have raised objections
to the use of telescopes for moonsighting by drawing

" Fatwa No. 144701100075, Darul-Ifta’, Jami‘ah ‘Ulim Islamiyyah,
Alldamah Muhammad Yasuf, Binori Town (Karachi)
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Qiyas (analogies) from other Figh discussions - such as
Hurmat al-Musaharah and Khiyar al-Ru’yah. However,
these analogies are misplaced and do not apply to the
issue of moonsighting. Below is a summary of what
was compiled by the Central Hilal Committee of North
America on this issue.!

Explicit mention regarding the validity of beginning
the month through reflection or refraction could not
be found in the works of the Hanafi jurists. However,
in other contexts, they have accepted vision through
transparent mediums - such as glass - as genuine
sighting, referring to it as Nufddh al-Basar (the
passage of sight through a medium). This shows that
refraction, or the bending of light through a lens, does
not invalidate vision. In physics, viewing through
mirrors or reflective surfaces is called reflection, and
the Fugaha’ have also discussed such cases. Some
jurists viewed reflection as indirect vision, but others
- such as ‘Allamah lbn al-‘Arab1 (Maliki), ‘Allamah ‘Ala
al-Din al-Samargandi, and ‘Allamah al-Kasani (both

"The Central Hilal Committee of North America, Moonsighting
Essentials, Pages: 224-229.
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Hanafi) - explicitly considered it genuine sight of the
object itself.

From a physical perspective, both the naked eye and
optical instruments depend on the same light rays
reflecting off the observed object. These rays enter
the eye directly or through the telescope’s lens.
Hence, the act of seeing through a telescope is no
different in essence - it is real sight of the same light
from the same object.

13.6 Misunderstandings of Qiyas

Those who reject telescope use often rely on Qiyas
drawn from rulings in other legal contexts, such as
Khiyar al-Ru’yah, Hurmat al-Musaharah, Ruji’, Yamin,
and Taldg. Yet, each of these cases has distinct
reasoning and objectives unrelated to moonsighting.

In Khiyar al-Ru’yah, the aim is to gain full knowledge
of an item’s details. If a mirror or glass distorts the
product’s appearance, the buyer’s right of return
remains. However, if identification is clear - even
without direct sight - the right ceases. The ruling thus
depends on achieving adequate identification, not the
medium of sight. In contrast, the purpose of
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moonsighting is not to know the moon’s features but
merely to confirm its presence. Therefore, Qiyas
between the two is invalid.

In Hurmat al-Musdaharah (prohibition through lustful
gaze or contact), the restriction applies only to direct
sight because the entire ruling is based on precaution.
Extending it to reflections would mean applying
“caution upon caution,” which is unwarranted without
independent evidence. Since this prohibition itself is
preventive in nature, it cannot be extended further
without clear textual proof. Thus, reflection-based
sight does not establish Hurmat, not because
reflection is unreal, but because such additional
caution is legally unnecessary.

Likewise, Ruja‘ (revocation of divorce) based on sight
follows the same principle as Hurmat al-Musaharah,
requiring direct viewing, while in Yamin and Talagq, if
one swears or makes divorce conditional on “seeing
the moon,” such conditions are not fulfilled by viewing
its reflection. This is due to ‘Urf (custom), as common
usage implies direct sight when one says “l saw the
moon.” However, jurists acknowledged that viewing a
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reflection is in reality sighting the same moon - the
ruling simply follows linguistic convention.

If in a given society people understood reflection as
real sight, the rulings of Yamin and Talag would apply
accordingly. In contrast, when observing the moon
through a telescope, both reality and custom agree
that the observer is seeing the actual moon - not a
reflection or an image. The instrument only magnifies
what exists above the horizon; it does not create or
simulate an image.

In summary, none of these classical rulings negate
sighting through a medium that transmits actual light
from the object. The purpose of Ru’yah in
moonsighting is fulfilled by any genuine sight of the
crescent, whether aided or unaided. The telescope
does not replace or contradict the prophetic
instruction of “Fast when you sight it,” but simply
facilitates it. Hence, sighting through optical
instruments is valid for establishing the new month,
while making Qiyas on unrelated Figh issues such as
Khiyar al-Ru’yah or Hurmat al-Musaharah is
erroneous and unfounded.
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13.7 Eyeglasses and Optical Aids

The validity of a sighting made using optical aids is not
established by Qiyas (analogy) on eyeglasses. Rather,
it is based on the fact that such a sighting fulfils the
purport of the blessed Hadith - namely, the actual
sighting (Ru’yah) of the moon itself. However, since
the ruling of a sighting through an instrument may
appear unclear to some due to the presence of an
intermediary, Hadrat Thanvi referred to eyeglasses as
a precedent. Eyeglasses, after all, are also an optical
medium and interference between the eye and the
object, yet sighting the moon while wearing them has
never been disputed in Figh.

There are, in fact, notable similarities between
eyeglasses and optical aids. Both rely on lenses -
though in different ways. Lenses are the primary
structural component of refracting telescopes and a
secondary or supporting element in reflecting
telescopes. Moreover, the same type of convex lens
used in eyeglasses for hyperopia (farsightedness) is
also used in refracting telescopes. From this angle,
both share an identical optical mechanism.
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This demonstrates that drawing a distinction between
eyeglasses and telescopes purely on the basis of
purpose - that one corrects vision to normal while the
other enhances it beyond normal - is not sound. The
SharT ruling is simple: once the moon has been
sighted, the month begins. The presence of an optical
intermediary, or the enhancement of vision beyond its
natural limit, does not invalidate the reality of Ru’yah.

Thus, even though their functions differ in intent - one
to restore, the other to magnify - the fact remains that
both employ the same type of lens and achieve sight
through the same physical process. There is no
decisive Shar Tor rational basis to render one valid and
the other invalid.?

While all scholars agree that it is not Wajib to sight the
moon through a telescope or any optical aid, the issue
- particularly in Australia - extends beyond this point.
The real concern is not the obligation of using such
instruments, but the broader question of how the
Muslim community can minimise the recurring

" Ibid, 231.
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differences in the beginning and ending of lunar
months.

At present, several approaches exist: global sighting,
local sighting, regional sighting, and astronomical
calculations. Within the calculation-based view itself,
there are further divisions - some rely on the birth of
the moon, while others use the possibility of visibility
as their measure.

In such a context of diverse opinions and practices,
debating the permissibility of telescopes seems
misplaced, especially when their use does not
contradict any explicit command of the Prophet & or
any principle of Shari‘ah.

When the use of an instrument does not violate divine
instruction, and when scholars have established its
permissibility, it should be regarded as a legitimate
means of Ru’yah. Therefore, the allowance to use
optical aids should be seen as an opportunity to
promote unity rather than an issue for further
division.

If using telescopes can help achieve greater accuracy
and consistency in moonsighting - allowing Muslims
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across Australia to begin Ramadan and celebrate ‘Eid
together - then dismissing this option based on weak
analogies or misunderstandings serves no benefit.

In conclusion, everything | have written on the topic
of Ru’yat al-Hilal (moonsighting) was with the sincere
intention of presenting the truth and clarifying the
correct SharT ruling. My objective has never been
mockery, ridicule, or criticism for its own sake.

In my humble opinion, sufficient material has already
been presented in this discussion. Although | have
kept it concise and limited myself to only the essential
points, | trust that, In Sha  Allah &, it will prove
adequate for understanding the issue.

My prayer is that Allah # accepts this humble effort,
grants us a true understanding of the religion, and
enables us all to act upon the blessed Sunan of the
Prophet # with sincerity and steadfastness.
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